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THE PROPHECIES 

OF THE CAPTIVITY. 

(ISAIAH XI^LXVL) 



INTRODUCTION. 

It is the aim of the following pages to expound in a 
clear and simple manner the writings of one of the 
greatest of the prophets of Israel. His prophecies are 
contained in the last twenty-seven chapters of the Book of 
Isaiah, and there is nothing to show at first sight that 
these are not the work of Isaiah himself. But it is the 
almost unanimous verdict of modern scholars that these 
chapters are from a later hand (or hands) than that of the 
8th century prophet, whose name has been given to the 
book. And, in any case, it is admitted that the subject- 
matter of these twenty-seven chapters is the termination 
of the Babylonian captivity and the . liberation of the 
captives by Cyrus. The author may or may not have 
been Isaiah himself — we will leave that for the present 
an open question — ^but at least the writings before us 
show strong individual character, both in regard to the 
subject, and the manner and style in which it is treated. 
They have, therefore, every claim to be dealt with by 
themselves, and to be regarded as an independent work. 

B 
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The commentary is intended to explain the meaning of 
each verse in detail, as well as to point out the general 
bearing of the several chapters and smaller divisions. It 
will still be advisable, however, to give fuller information 
and discussion of some general questions which cannot 
well be dealt with in fragmentary notes. In this Intro- 
duction, accordingly, we shall offer : — 

I St. A general sketch of the historical groundwork of 
the prophecies ; 

2nd. A sketch of their form and contents ; 

3rd. An account of the theology of the prophet, so 
far as it is characteristic of him ; 

4th. A special notice of his doctrine of the * Servant 
'of Yahveh'; and 

5th. An account of the evidence bearing on the date 
and authorship of the prophecies. 



S 1. Historical Groundwork. 

A glance at the map will show that Palestine occupies 
a very peculiar position. On the south is Egypt ; on the 
east, the huge empire held at one time by the Assyrians, 
then by the Babylonians, and then wrested from them by 
the Persians. Palestine was thus placed between two 
powerful and often hostile neighbours, whose influence 
was certain to make itself felt more or less strongly in 
Jewish politics. The main channels of communication 
between Egypt and Babylonia lay through Palestine, and 
it is not too much to say that one reason of the extra- 
ordinary part which Palestine has played in the world's 
history, is found in her geographical position. 
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For a long time before the period with which the 
prophecies deal, this influence had been felt. In the 
last quarter of the 8th century B.C., the northern kingdom 
— that of the Ten Tribes — came to an end ; its chief, 
city, Samaria, was captured, 722 B.C. ; and its king, with 
a large number of his people, was carried off into exile 
by the Assyrians. This was the end of a long and 
gradual encroachment made by successive kings of 
Assyria upon the kingdom of the Ten Tribes ; and so 
thoroughly had this policy been carried out that the 
northern kingdom was destroyed for ever. The 
southern kingdom — ^that of Judah — held out for some 
time longer. An attempt, made by the Assyrians under 
Sennacherib, to capture Jerusalem, failed, 701 b.c, and 
the danger was removed for the time. But for a century 
before the final capture of Jerusalem in 586 b.c. the 
kings of Judah were forced to pay tribute and do homage 
to one or other of their great and terrible neighbours. 
Judah was for a time, naturally, most under the sway of 
Egypt, but not for very long. After the battle of 
Carchemish (605 b.c), in which the Egyptians were 
defeated by the Babylonians, the political successors of 
the Assyrians, Judah passed once and for all into the 
hands of her eastern neighbour. 

The conqueror in the battle just referred to was 
Nebuchadnezzar,^ the greatest of the kings of Babylon. 

* This is the popular form of the name, as it is given in the 
Second Book of Kings. The more correct form — Nebuchadrezzar 
— is regularly used by Ezekiel and sometimes by Jeremiah. It 
signifies * Nebo, protect the crown.' Nebo was one of the most 
important deities of Babylon, the ' prophet god,' the * wise,' the 
* creator of peace,' the 'opener' and 'enlarger of the ear.' 
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His father had joined with the Medes in overthrowing 
the power of Assyria, and for nearly three-quarters of a 
century (605-538) the Babylonian empire was the ruling 
force in Western Asia. 

It was Nebuchadnezzar who destroyed the kingdom of 
Judah. Already in 599, or thereabouts, Jehoiakim, the 
king of Judah, had dared to throw off his allegiance, and 
thus had laid himself open to the anger of his new 
master. The punishment of his rebellion, which he 
escaped by a sudden and well-timed death, fell upon his 
son Jehoiachin. This prince had only reigned three 
months when Jerusalem was besieged and captured, and 
he with many of his nobility transported to Babylon. 
His uncle Zedekiah, son of Josiah, who succeeded him, 
held his throne solely at the will and pleasure of 
Nebuchadnezzar ; and thus, when he was so rash as to 
plot against his master by the help of Egypt, the imme- 
diate result was a still more terrible punishment than that 
of his predecessor. Once more the army of Nebuchad- 
nezzar swooped down upon Jerusalem, and in spite of 
the attempt of the Egyptians to raise the siege, the city 
was taken after eighteen months in 586 b.c. The 
vengeance of the conquerors was swift and unsparing. 
The City and the Temple were stripped bare of the last 
of their treasures, and probably burnt ; while all except 
the poorest and most insignificant of the people were 
carried off to Babylonia. From this time down to the 
year 538, is the period known as the Captivity, or the 
Exile. A governor was appointed to take charge of the 
fe^ who were left behind ; but he was soon assassinated, 
and affairs in Jerusalem and Judah were involved in 
hopeless confusion. 
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It would be of the highest interest to ascertain in 
detail the social condition of the exiles in Babylonia. 
But only a very little is known. During the reign of 
Nebuchadnezzar, which lasted till 561 B.C., they were 
probably kept under strict control. Their king, Zede- 
kiah, had already been blinded and his sons put to 
death. But when a new king — ^Evil Merodach — sat on 
the throne of Babylon, some favour seems to have been 
shown towards the captives. Jehoiachin, who had been 
kept in prison since 597 B.C., was released, and allowed 
to appear at court. * Evil Merodach, king of Babylon, in 

* the year that he began to reign, did lift up the head of 

* Jehoiachin, king of Judah, out of prison ; and he spake 

* kindly to him, and set his throne above the throne of the 
'kings that were with him in Babylon,' 2 Kings TiX\, 27, 28. 

On the whole it is likely that the Jews, during the 
Captivity, were for the most part fairly well off. Some, no 
doubt, were imprisoned, as having taken a leading part in 
the war. But probably most of them were allowed to settle 
down in their new country, to engage in trade or agriculture 
if they chose. For the object of Nebuchadnezzar in re- 
moving them from their own land, was not so much to 
oppress them, though probably he did not greatly regret 
a little wholesome severity towards them, but rather to 
prevent them from intriguing with Egypt, and thus 
exposing his kingdom to great danger. He put an end, 
for the time, to the political existence of the kingdom of 
Judah, by carrying off all the people who could be 
dangerous. But when he had done this, he had gained 
all he wanted ; and if then his prisoners chose to settle 
down into peaceful citizens in his dominions, so much 
the better both for themselves and for him. 
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One feature, however, of the life of the captives is 
plainly discernible. Many of them, in their wish to live 
like natives of Babylonia, went so far as to adopt the 
native religion, which was idolatry, and thus, of course, to 
forsake the worship of Yahveh,i the God of Israel. It 
must be borne in mind that when Jerusalem fell, the 
mass of the people were by no means strict believers in 
Yahveh as the one only God. They admitted the 
existence of other deities, and not only so, but worshipped 
them. The prophets who denounced such worship as 
idolatry — e.g. Isaiah and Jeremiah — ^were greatly in 
advance of the people in general as regards their 
religious views. They stood upon a higher level of 
religious thought, so to speak, and that was one reason 
why they met with so much opposition. We shall find 
that the prophet, whose writings we are about to study, 
speaks with great bitterness and contempt of the way in 
which the people forsook Yahveh, and worshipped 
miserable idols of wood or stone (see xliv. 9, foil., 
also Ixv., Ixvi.). 

We shall have more to say with regard to the religious 

condition of the exiles when we come, in § 4, to speak 

of the Servant of Yahveh. Meanwhile we must see what 

. led to the liberation of the Captives, by the victory of 

Cyrus over the Babylonians. 

The Empire over which Nebuchadnezzar had ruled, 
owed its strength chiefly to him. For more than forty 
years his strong hand had held together and controlled 
the crowd of smaller kingdoms and provinces which 
formed his dominions. It is in general true of all the 

* In regard to the name Yahveh, see below, $ 3, p. 21, note. 
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great eastern monarchies, of which that of Babylon 
was one, that their stability depended entirely on the 
genius and energy of their ruler. A strong and watchful 
prince could make his authority felt and dreaded 
throughout all his wide realm. The system of govern- 
ment was entirely despotic; the people had not the 
smallest share in political power, and in consequence felt 
no sort of political responsibility. If, therefore, a lazy or 
incompetent man should occupy the throne, nothing was 
more natural, and nothing more certain to happen in 
course of time, than that some rival should start up, raise 
a military revolt in a distant part of the kingdom, and 
attempt, either by force or treachery, to gain the throne 
for himself. This happened in the case of the Baby- 
lonian empire. Nebuchadnezzar was succeeded by a 
series of princes, each of whom wore the crown for a 
short while, in the face of conspiracy and assassination. 
The last of these was Nabunita, who came to the throne 
in 555 B.C. Already the downfall of the kingdom was 
coming into view. In 558 B.C. the Persians, who had till 
that year been subjects of the kings of Media, broke 
loose and conquered their masters, so that Cyrus, the 
chief of the Persians, was now king of the two nations — 
Persia and Media. A soldier of great ability, the leader 
of a brave and warlike people fresh from their native 
mountains, and unspoiled by the corruptions of civilized 
life — Cyrus was a source of immense danger to an 
unwieldy and overgrown empire like that of Babylonia. 
His whole career was one of uninterrupted conquest. At 
first he appears to have been employed in campaigns at a 
long distance from the capital city ; but each year only 
brought the danger nearer, and at length, after defeating 
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the Lydians under Croesus, and capturing Sardes, their 
chief city, 546 B.C., Cyrus was free to turn his attention 
upon Babylonia. Nabunita, the king, was defeated in 
battle, and forced to fly for his life, so that the fate of the 
kingdom depended on the strength of the city of 
Babylon and the bravery of its commander. The former 
was certainly very great, and Cyrus might have found it 
impossible to take it by storm. But a clever stratagem 
rendered such an attempt needless. The city stood upon 
both banks of the river Euphrates, and Cyrus hit upon 
the idea of turning the stream into a vast basin excavated 
by Nebuchadnezzar at Sepharvaim, above the capital; 
thus reducing the water in the river bed low enough to 
enable his troops to walk through it. This was done, 
and the Persians marched through the opening thus 
unexpectedly made through the walls, and speedily over- 
powered the city.^ The Babylonian empire was at an 
end, or rather passed intact into the power of Cyrus, who 
thus became ruler of all Western Asia, b.c. 538. 

What part, if any, was taken by the Jewish captives in 
this final victory of the Persians it is impossible to say. 
But it is plain that they would feel the keenest interest in 
the success of Cyrus, and must have watched his career 
for several years with growing eagerness. They had 
nothing to hope for from their Babylonian oppressors, and 
everything to expect from those who should overthrow 
their masters. Moreover, there was much more likeness 
between the Persian religion and the Jewish, than 
between the Jewish and the Babylonian. Both Jews 
and Persians would thus have a common ground of 

' See Duncker's History of Antiquity, vol. vi. pp. 86^. 
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hatred against Babylon, though it appears from recent 
discoveries that Cyras was by no means so strict an 
adherent or upholder of his own national faith, as he was 
formerly thought to be. Be this as it may, if Cyras 
befriended the Jews, and let them go back to their old 
country, he would provide a reliable defence for one of 
the outposts of the great empire which he was gaining for 
himself, since he would have placed there a people bound 
to him by the strongest ties of gratitude, and having 
neither the wish nor the power to dispute his will. 

For these reasons, therefore, the Jews hailed his 
approach as that of a heaven-sent deliverer : and we shall 
find that many allusions are made to him in the pro- 
phecies we are about to study (see especially xliv. 28 — 
xlv. 7). 

Whatever Cyrus may have thought of the religious 
ideas of his Jewish subjects on coming to the throne, he 
was not blind to the political advantage to be gained by 
setting them free and sending them back with honour to 
their own country. He issued a decree giving them 
permission to return, and to build again the Temple 
which had been for so long a desecrated ruin. Both 
the decree and its consequences are described in the 
Book of Ezra (chap. i.).i Into the history of Judah after 
the return it is not our duty to enter ; suffice it to say that 
only a small proportion returned of those who were 
living in Babylon at the time of the decree. Those who 
did return had much to put up with, partly owing to 
jealousies amongst themselves, partly owing to the ill-will 
of neighbouring peoples. 

' The form in which the decree is reported in Ezra i. is, 
however, undoubtedly due to the Jewish scribe. 
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The decree of liberation was made in 538 b.c, but it 
was not till the arrival of the great viceroy Nehemiah in 
445 B.C. that anything like settled government was 
established in Judah. It is important to note that the 
Return was attended by disaster and hardship, because 
this fact throws some light on the question of the date at 
which the prophecies were written. This will be pointed 
out in its proper place, under § 5. 



S 2. Form and Contents of the Prophecies.^ 

We have now to inquire what are the subjects dealt 
with in the chapters before us ; and also to describe the 
form and manner in which they are treated. 

It will not be needful, here, to give a minute analysis 
of each separate chapter, since the notes and the intro- 
ductory headings are intended to serve that purpose. 
But as these are separate from one another, it may be 
useful to sum up in a few words the main lines of 
thought. 

We find that these prophecies are divided into twenty- 
seven chapters in our Bibles. On the whole, this 
division corresponds fairly well to the divisions in the 
subject. The most notable exceptions are these : — The 
famous passage, lii. 13-liii. 12, is interrupted by the 
beginning of a new chapter, and in like manner, Ixiii. 7- 
Ixiv. 12, is one continuous passage, and should not be 
divided. The whole of it should be chap. Ixiv. With 

' On the subjects of this and the following sections a fuller 
treatment will be found in Canon Driver's Isaiah : His Life and 
Times, pp. 133-212. 
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these exceptions (and perhaps a few others of minor 
importance) each chapter is tolerably complete in itself.^ 
These prophecies, as we have them, appear in the 
form of a connected work ; but it must be clearly under- 
stood that in fact there is little or no continuous thread 
of argument running through them. They are not 
twenty-seven divisions of one book, but a collection of 
separate writings bound up together at a date and under 
circumstances which we can only conjecture. They all 
deal with the same general subject — ^the release of the 
Captives — ^but they do so from different points of view. 
They may be described as fly-leaves or short pamphlets 
written from time to time upon a great national religious 
question, and then collected and edited, just as one 
might now make a collection of speeches or pamphlets 
by some statesman on an important political topic. They 
are probably all written by one man, with the exception 
of one or two passages quoted from older prophets, 
which will be pointed out in the proper place. Thus it 
will be seen how in the course of these prophecies, the 
same leading ideas occur over and over again, while at 
the end of the last chapter the reader does not feel that 
much progress has been made since the beginning. The 
purpose of the author was to drive home into the minds 
of his countrymen certain great truths, and this he 
does by repeating them from time to time, during the 
course of a few years, probably in connection with 
current events of which we know nothing. Thus, e.g., a 
great victory of Cyrus would be a natural occasion for 
reminding his people how Yahveh was really going to set 

^ On the origin of the chapter-divisions in the Middle Ages see 
Sunday School Helper, 1889, p. 27. 
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them free, how he had planned it, and had himself raised 
up Cyrus to carry out his plan. 

The only traces of any orderly arrangement in these 
prophecies is the apparent division of the whole into 
three parts of tolerably equal length.^ This is indicated 
by the closing words of cc. xlviii. and Ivii., which are of 
the nature of a refrain, 'There is no peace, saith 

* Yahveh, to the wicked/ Roughly speaking (but only 
roughly) these three groups have each a distinct subject, 
and, if this be so, then these subjects are pointed out in 
the verse with which the prophecies open, xl. 2, * Speak 

* ye comfortably to Jerusalem, and cry unto her : 

(a ) * That her warfare is accomplished, 

(b) * That her iniquity is pardoned, 

fc) * That she hath received at the hand of Yahveh 

* double for all her sins/ 

That the prophet himself intended to make this triple 
division is not at all likely. It is most probably due to 
the editor, who collected the prophecies, and divided 
them into three groups on the lines of the verse just 
quoted. On those lines, 

The first main division (xl.-xlviii.) tells how the 
troubles and hardships of Zion are ended by the Release 
of the Captives. 

The second main division (xlix.-lvii.) sets forth the 
character and duty of the Servant of Yahveh who is to 
redeem Israel from sin. 

The third main division (Iviii.-lxvi.) describes the glory 
and prosperity of the Restored Jerusalem. 

But the careful reader will notice that this triple 

^ In the later sub-division into chapters each part contains nine 
chapters. 
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division cannot be applied consistently throughput, since 
we often find in one main division reference to what 
properly belongs to another. Thus chap. xlii. opens with 
a description of the work of the Servant of Yahveh 
which (on this theory) belongs properly to the second 
division, while again Ixii. 10 foil, belongs to the first. 

To go through all the chapters in succession, and give 
a summary of their contents, would thus involve a good 
deal of needless repetition. It will be better to sum up 
under a few heads the leading ideas which underlie the 
whole of the prophecies. The special theological doc- 
trines which distinguish the prophet will be dealt with at 
greater length in the two following sections of this 
Introduction. We have then the following main 
thoughts : — 

{a) Yahveh is the one true God, This is especially 
brought out in chap, xl., see below § 3. 

(b) All the gods of the nations are idols. The deities 
of the various heathen nations are merely false delu- 
sions, only blocks of wood, or stone, or metal. They 
can give no help either to themselves or anybody else. 
See especially xliv. 9 foil. 

{c) Israel is Yahveh* s peculiar people. Although all 
nations are under his sway, yet Israel is his favoured 
nation. He has chosen it, for no merit of its own, as a 
means of making known his glory and his power. He 
has protected his people throughout all their history, and 
will still do so. See Ixiii. 7 foil. 

(d) He has not forsaken his people. They are now 
suffering hardship in a foreign land, but all the same 
Yahveh has not forgotten them. He knows all that is 
happening to them. See xl. 27-31. 
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(e) He has punished them for their sins. Their 
present sorrow has come upon them because they were 
unfaithful to Yahveh. They worshipped other gods, and 
in various ways displeased him. He, therefore, allowed 
punishment to come upon them, indeed, he expressly 
appointed it. He did so in order to teach them, and to 
restore them to their obedience and devotion to himself. 
See xlii. 24, 25, and especially lix. 1-15. 

(/) Yahveh is now going to set his people free. The 
punishment has been sufficie nt, and will soon be ended. 
The promise of ' liberty to the Captives ' is found on almost 
every page of the prophecies, and needs no explanation. 

(g) Cyrus is appointed by him to carry out his plan, 
Cyrus is making war upon the nation who has oppressed 
Yahveh's people; therefore the prophet sees in this a 
proof that he is the anointed messenger of Yahveh to 
set his people free. See especially xliv. 24-xlv. 7. 

(h) After the release there will be a glorious future 
for Israel, This is described at great length in several 
passages. Jerusalem was to be re-built with great 
splendour. There was to be peace, prosperity, and long 
life for all her inhab itants. But it is only the righteous 
who shall have a share in these blessings. The wicked, 
especia lly those of Israel who have given up their belief in 
Yahveh, shall be destroyed. See especially Ix. and Ixvi. 

(i) The faithful ones amongst the Captives are called 
the Servant of Yah veh. They serve him by trying to 
bring back to him those of their countrymen who have 
forsaken him. After the release, the nation, i.e., the 
faithful ones, and those whom they have converted, will 
have the task of making known the religion of Yahveh to 
the whole world. See xlix. i-i 3. 
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(y) All the other nations shall come to believe in 
Fahveh, Jerusalem shall become the religious centre of 
the world. The Gentiles will be converted by means of 
the regenerated people of Israel. And thus Yahveh 
shall be acknowledged to be, what he is in fact, the one 
true God, the Lord of the whole earth, Ixvi. 18-24. 

The references to particular passages under the fore- 
going heads are, of course, not exhaustive. They are 
only intended to point out the most important of the 
passages where each of the leading thoughts is dealt 
with. The reader will have little difl&culty in finding for 
himself plenty of other passages bearing upon one or 
other of these leading thoughts. 



§ 3. The Theology of the Prophecies. 

The previous section has shown us what are the general 
ideas contained in these prophecies. We find there 
political opinions, as well as religious and moral teaching. 
The political interest has long since passed away, but as 
a religious teacher our prophet still has a word to say. 
We shall, therefore, in the present section try to bring out 
clearly the religious beliefs which distinguish him from 
other Bible writers. He certainly holds a position of his 
own ; his views are either not shared by other writers, or 
are not found elsewhere so fully worked out. 

Christian authors have been accustomed, from very 
early times, to speak of our prophet as the Evangelist of 
the Old Testament. They meant by this title to imply 
that he, more than any other prophet, foretold Christ in 
his prophecies. Putting this question aside for the 
present, it is still true that on certain points the religious 
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beliefs contained in the chapters before us, approach 
more nearly to those of Christ than any others contained 
in the Old Testament. It is for this reason that Chris- 
tians still find the words of our prophet helpful from a 
devotional point of view. Much of what is written in 
the Old Testament has to be ' translated/ so to speak, in 
order to make it available for modern reading. The 
Ideas are strange, and the writers stand on a lower level 
than that of Christianity, so that their range of religious 
thought is limited. But with our prophet it is different ; 
this diflSculty is often scarcely felt, and in many passages 
we may take his words just as they stand, and feel their 
full beauty and power. Though we know nothing of the 
author but what we can learn from his writings, we are 
sure that he was one of the noblest and most deep- 
seeing of all who have helped to write the Bible. The 
author of Job, and the writer of the 90th Psalm, are the 
fit associates of the Prophet of the Exile. 

Let us try to form some idea of the most important 
religious beliefs held by our prophet. Foremost amongst 
these stands his 

Doctrine of God, Strictly speaking, all theology is a 
doctrine of God, i.e., a statement of beliefs about him, 
and it may, therefore, seem incorrect to name the 
* Doctrine of God' as one topic of our prophet's 
theology. In common usage, however, the two terms 
are not the same, theology including several other 
branches of thought besides those which specially 
relate to God. 

It is then especially in regard to his beliefs about God 
that our prophet stands so high above many other of the 
Old Testament writers. One might say that in this 



Early Thoughts about God, 17 

direction he came as near to Christianity as was possible 
without being a Christian. In regard to the Majesty and 
Sovereignty of God, Christ himself had nothing to add to 
what is taught by this prophet, who, on the other hand, 
shows a very marked advance upon the views of earlier 
writers. Consider for a moment how God is represented 
in the earliest stories of the Bible. We read how he 
walked in the garden in the cool of the evening, when 
he came to pass judgment on Adam and Eve after their 
disobedience, Gen, iii. 8. In the story of the Tower 
of Babel we are told that he came down to see the city 
and the tower which was being built; and that he felt 
uneasy lest his own creatures should become unmanage- 
able, Gen, xi. 5, 6. He is thus represented as 
being little more than a magnified man, with a man's 
imperfections and limited powers. In the story of the 
Flood, he is described as remembering Noah after he 
had been shut up in the ark for some months, Gen, 
viii. I. When Noah comes out and offers a burnt 
offering, Yahveh is said to have smelled the sweet 
savour, and to have thereupon 'said in his heart, I 

* will not again curse the ground for man's sake, &c.,' Gen, 
viii. 21. He had already. Gen, vi. 6, 'repented that he 

* had made man on the earth.' These are the earliest 
and most primitive forms of the belief in God of which 
the Old Testament gives us any details. And for a long 
time, though these primitive beliefs gave way to more 
spiritual thoughts of him, he was thought to be by no 
means the only god. He was worshipped under the 
name Yahveh, which was considered to be his own proper 
name. And it was also believed that outside of his own 
dominion, — i.e. the land of his people Israel, — he had no 

c 
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power, in fact, that he was not there. Thus we find that 
David complains, / Sam. xxvi. 19, that 'they have driven 
*me out this day that I should not cleave unto the 
'inheritance of Yahveh [i.e. his people's land], saying, Go, 

* serve other gods.' The meaning of that plainly is, that 
if David were not allowed to live in the land of Israel, he 
would be unable to worship Yahveh, since Yahveh was 
not to be found elsewhere. Several other examples 
might be given to show how the belief of the Israelites in 
God was in earlier times a very limited one. Even the 
prophet Isaiah the author of most of the first thirty-nine 
chapters of the book that bears his name, had a conception 
of God very much more narrow and limited than that of 
our prophet, though far above the primitive ideas just 
described. He describes Is, vi. i, how he saw in a 
vision Yahveh sitting in the Temple. He says, xix. i, 

^ Behold, Yahveh rideth upon a swift cloud, and cometh 
*into Egypt.' And although these expressions are 
counterbalanced by others conveying an exalted concep- 
tion of God, yet they show that Isaiah had not reached 
the full height which was afterwards attained by later 
religious teachers, and in particular by the Prophet 
of the Exile. 

From the above hints (they are merely hints and by no 
means a complete survey of the early Hebrew belief in 
God), we may now learn by comparison how our 
prophet towered above all his predecessors in the 
sublimity of his conception of God. His religion is pure 
Monotheism, — ^he believes in one God, and one only. 
Yahveh is one and undivided, and there is no God 
beside him, xliv. 6. He is 'the everlasting God .... 

* the Creator of the ends of the earth there is no 
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'searching of his understanding/ xl. 28. Before him, 
i.e. in comparison with him, the dwellers on earth are 
of no account. ' It is he that sitteth upon the circle of 

* the earth, and the inhabitants thereof are as grasshoppers 
that bringeth princes to nothing ; he maketh the 

* judges of the earth as vanity,' xl. 22, 23. And in ver. 25, 

* To whom then will ye liken me, that I should be equal 

* to him, saith Yahveh ? ' 

But he is not merely Almighty and Everlasting ; he is 
also the Merciful, *He that hath mercy on them shall 

* lead them,' xlix. 10. He is the Comforter ; * 1, even I, 

* am he that comforteth you,' li. 12 ; and again, * As one 
'whom his mother comforteth, so will I comfort you, 
'saith Yahveh,' Ixvi. 13. He is the Saviour; 'I am 

* Yahveh thy God, the Holy One of Israel, thy Saviour,* 
xliii. 3. See also xliii. 11, xlv. 15, and elsewhere. He 
is the Redeemer; 'Thy Redeemer is the Holy One 
'of Israel,' xli. 14. See also especially lix. 20, *A 

* Redeemer shall come to Zion,' where the Redeemer is 
Yahveh himself, as will be explained in the notes on the 
passage.* The above names or titles, though they are 
found in other parts of the Old Testament, are much 
more frequent in the prophecies before us, and they 
plainly show a great widening and deepening in the 
Hebrew conception of God. It is remarkable that 
Yahveh is even spoken of as ' our Father,' thus Ixiii. 16, 
' Thou art our father, though Abraham knoweth us not.' 
See also Ixiv. 8. It would, however, be incorrect to 

^ It must, however, be remembered that the terms ' Saviour ' 
and ' Redeemer ' refer first of all to the deliverance of Israel from 
captivity ; we must not read into them the meanings of later 
theological thought. 
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understand this in the Christian sense. The term father 
is used here in reference to birth and parentage, and not 
so much as a symbol of the highest love. For although 
our prophet acknowledged Yahveh to be merciful and full 
of pity, as we have just seen, yet he does not speak of 
him as the loving God, still less does he say that he is the 
father of all human beings. 

With this sublime conception of God, it is not 
wonderful that the prophet pours out all his scorn upon 
the idols which were worshipped by other nations, or 
even, to their shame, by some of his own countrymen. 
He often draws comparisons between Yahveh, the True 
God, and these wretched make-believes. See especially 
the long description xliv. 6-20; and his triumphant 
scorn in xlvi. i, 2, where he tells how the gods of Babylon 
^have to be carried off for safety on the backs of beasts of 
bufden, being unable to shift for themselves. Yahveh's 
superiority over the idols is shown in two ways. First, 
they are made by man's hand and can do nothing for 
themselves (xlvi. 5-7), whereas Yahveh had cfeated the 
heavens and the earth. Secondly, Yahveh alone could 
foretell what was about to happen. If the idols had been 
real gods, they could have done this too. But they have 
never been able to do so. ' Behold ye are of nothing, 
* and your work of nought ; an abomination is he that 
' chooseth you,' xli. 24. 

Such, in outline, was the grand belief in God, taught 
by our prophet. And yet, grand as it is, there are after 
all limitations in it. Many traces of the older and 
narrower thought still remain in his writings. This is not, 
indeed, surprising, for every great seer must employ the 
instruments of thought and language with which his 
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people and his time provide him. Thus he constantly 
uses the name Yahveh^ in speaking of God. Now 
Yahveh was a personal name, which served in the old 
days to distinguish the God whom Israel worshipped from 
all other deities ; it stood originally on the same line with 
such names as Jupiter, Chemosh, or Moloch, as the name 
of a national god. This name was endeared to the 
prophet and to his people by the most venerable 
associations ; and yet we feel, when he uses it, even in a 
larger and broader scope, that he is still within the circle 
of Jewish religious thought, though no one did so much 
as he to widen that circle. He believes God to be the 
God of all men, but he speaks of him as the God of 
Israel, and calls him by the old national name Yahveh. 
In the same way, the phrase * The Holy One of Israel ' 
also occurs, e.g. xli. 16, xliii. 14, &c., and must be 
considered to have been taken over by him from the 
earlier Isaiah, in whose writings, now contained in Is. 
i.-xxxix., it very often occurs. 

This last fact brings us to another distinguishing 
feature of our prophet's theology, viz : — his view of the 

Relation between Yahveh and Israel, In one sense, this 
is a limitation upon his idea of God ; because if God be 
the God of all mankind, then he can have no special 
favourites amongst the nations ; he must care for them 

* It may be well to explain here that Yahveh is generally 
believed by Hebrew scholars to be the mcst correct form of the 
name Jehovah. We have thought it better to use the correct 
name throughout this book. We should be loth to disturb old 
associations by speaking of Yahveh in a devotional work ; but 
our object at present is to set forth clearly and truly the prophet's 
ideas, apart from our own. 
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all equally. Our prophet retains the old belief that Israel 
is the ' peculiar ' (i.e. special) people of Yahveh, but he 
alters this doctrine from its ancient form, and makes it 
far grander. With his belief in God he could scarcely 
have rested content with thinking that Yahveh had 
nothing to do but to provide for Israel. He teaches that 
Israel had indeed been chosen by Yahveh, but not at all 
for its own merits, or for the sake of its own glory. It 
was solely because Yahveh so willed it. He called 
Abraham * when he was but one,' li. 2, on purpose to 
make a nation of him. That nation he has watched over 
ever since, although it was always stubborn and 
disobedient, xlviii. 4, 8. He did all *for his name's 
* sake,' i.e. for his own sake. Now the point at which 
-Ottf^il^ophet goes beyond his predecessors consists in this, 



that he declares the purpose with which Yahveh had 
chosen Israel. He intended that that nation should be 
the means of making known to the whole world the 
knowledge of himself. It was not therefore to glorify 
Israel, but to ' enlighten the Gentiles ' that Yahveh chose 
his people. How this purpose was to be carried out will 
be explained in the following section, which deals with 
the Servant of Yahveh. To that section must also be 
deferred one very remarkable feature of our prophet's 
theology, viz : — ^the entire absence of any reference to a 
Davidic king.^ Whether or not the famous passage 
lii. 13-liii. 12 refers to Jesus, it is beyond question that 
in these prophecies there is no hint of a coming sovereign, 
such as earlier prophets had awaited. There are indeed 

^ There seems to be an allusion to the renewal of the ancient 
glories of the Davidic reign, as they were by this time conceived 
by idealising imagination, in Iv. 3, 4. 
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glowing descriptions of the future glory of Israel and 
Jerusalem, and such passages may in a sense be 
called Messianic ; but it is all the more remarkable that 
the ' Messiah ' himself should be entirely wanting.^ 

We see then from the above sketch of the religious 
position of our prophet, that, he had risen to a very lofty 
and spiritual conception of God, only a very little below 
that of Jesus himself. He hoped for a time when all 
nations should believe in and worship God ; but he could 
not shake off altogether the old idea of Yahveh as the God 
of Israel ; and if he had known of them, he would have 
agreed with the words of the Fourth Gospel, that 
* Salvation is of the Jews/ 



§ 4. The Servant of Yahveh. 

The subject of this section properly belongs to the 
Theology of the prophet which we have just examined ; 
but it is so important for the correct understanding of 
these prophecies, and has, moreover, given rise to so 
much discussion that it needs to be dealt with in a 
section by itself .^ 

The doctrine of the Servant of Yahveh is peculiar to 

* It may be observed that the first person actually designated 
by this name is Cyrus, xlv. i : 'Thus saith Yahveh to his 
' Messiah, to Cyrus.' In Ixi. i, the Servant of Yahveh says that 
Yahveh has * anointed ' him to preach. 

* The reader may further consult Kuenen's Religion of Israel^ 
vol. ii. pp. 130-138, and Driver's Isaiah, his Life and Times, 
pp. 175-180. 
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our prophet; it is found nowhere else in the Old Testament 
in the form in which it appears in his writings. 
The term was by no means a new one. It had already 
been very variously appliied ; to Abraham, Gen^ xxvi. 24 ; 
to Moses, Num, xii. 7; to David, 2 Sam, iii. 18, vii. 5, 
Is, xxxvii. 35, Jer, xxxiii. 21, Ezek. xxxiv. 24; even to 
Nebuchadnezzar, conceived as the instrument of Yahveh's 
purpose, Jer. xxvii. 6, xliii. 10. Most significant of all 
is its employment in Jer, xxx. 10, 11, cp. xlvi. 27, 28, to 
designate the nation of Israel, ' Therefore fear thou not, 

* O Jacob my servant, saith Yahveh; neither be dismayed, 

* O Israel.'^ This has been described by Canon Driver 
as ' the germ of the doctrine of the Servant in 2 Isaiah.' 
The questions which now arise concerning the scope of 
the doctrine in Is, xl.-lxvi. are these : 

1st. Who was this Servant ? 

2nd. What was he to do ? 

I St. Who was the Servant of Yahveh ? It is evident 
that we must, if possible, take our answer from the 
prophet himself. The explanations which he himself 
gives, if there are any, must be regarded as really 
decisive of his thought. Now the prophet leaves us in 
no doubt as to what he means, and who is denoted by 
the term Servant of Yahveh. We read, xli. 8, ' But 

* thou, Israel, my Servant^ Jacob whom I have chosen, &c.' 
Again, xliv. i * Jacob, mv Servant, Israel whom I have 

* chosen, &c.' Again, xliv. 21, ' Remember these things 

* O Jacob; and Israel, for thou art my Servant ; I have 
'formed thee, thou art my Servant' See also xlv. 4, 

^ These verses are omitted in the Greek translation, and some 
critics have regarded them as an addition by an editor familiar 
with the latter part of the Book of Isaiah. 
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xlviii. 20. Nothing can be clearer so far. The nation 
itself is the Servant of Yahveh, In other words the term 
Servant is a collective word, and denotes not a single 
person but a group of persons. This is especially clear 
in xliii. 10, where we read * Ye are my witnesses, saith 
'Yahveh, and my Servant whom I have chosen.' 
Observe that 'witnesses' is in the plural, while 
'Servant' is in the singular, and that both denote the 
same persons. 

But if the prophet thus conceives of his nation as a 
single individual, and designates Israel as Yahveh's 
Servant, just as Hosea had designated Israel as Yahveh's 
Son, a further question arises : In what character does 
Israel deserve this lofty title ? Does it belong in truth to 
the whole people ? And if so, is it the actual nation as it 
already is, or is it the purified and redeemed nation as it 
is sometime to be, on whom the great name is bestowed ? 
Or does the prophet's thought sometimes pass from one 
to the other, from the real to the ideal, and pause in the 
transit on some imaginative figure which seems to blend 
some of the elements of both ? A careful examination 
of the passages in which the Servant is delineated, will 
show that it is not in fact possible to insist on the same 
precise interpretation in each case. 

For example, when the writer describes the Servant as 
the ' seed of Abraham,' xli. 8, and aflSrms that Yahveh 
has summoned Cyrus for its sake, xlv. 4, it is plain that 
he is dealing with the people of Israel regarded as the 
descendants of their great ancestor, and now in the 
captivity from which Cyrus will set them free. Over the 
history of this people a divine destiny had presided from 
its infancy ; ' Thus saith Yahveh that made thee, and 
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* formed thee from the womb,' xliv. 2, cp. xlix. i. Yet 
Israel had failed to realise this purpose ; * Who is blind,' 
asks Yahveh, ' but my servant ? or deaf, as my messenger 

* that I send?' xlii. 19. Outward events pass over him, 
and he does not realise their inner meaning: he sees 
many things, but without discernment ; his ears are open, 
but he does not hear the divine voice, xlii. 20. In 
drawing this picture of the Servant's obtuseness, the 
prophet's thought seizes on the depression and 
indifference of the great masses of his countrymen as 
they existed around him, and the higher elements of the 
nation, capable of better things, fade for a time out of 
sight. But when, at the opening of chap, xlii., he states 
the great commission which is laid upon the Servant, it 

Ts"TTot-the unspiritual Israel of the Captivity which rises 
before his view, but Israel as it lives in the mind of 
Yahveh, already the object of his choice, and endowed 
with his spirit to accomplishing his great design : 

* Behold my Servant whom I uphold ; my chosen in 

* whom my soul delighteth : I ha\e put my spirit upon 

* him : he shall bring forth judgment to the nations.' 
This is the Israel of the future, proclaiming the true 
religion to the world; the ideal Israel, fulfilling the 
thought of its M^ker, and justifying his selection of it as 
the instrument of his revelation of himself to mankind. 

What was the ground for such a gforious hope ? 
What link was there between the blind and deaf people 
of the present, who seemed unable to profit by the 
terrible experience of the Exile, and the heaven-chosen 
teacher of the future, sent forth to the most distant lands ? 
Two elements bound these diverse conceptions together. 
The first was the prophet's intense faith in the purpose 
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of Yahveh. That purpose could not be baffled. The 
knowledge of Yahveh must some day fill the earth, as 
the waters covered the sea : and the only agency through 
which it could be diffused was its declaration far and 
wide by the nation already in possession of it. But, 
secondly, the story of Israel's past, and the facts of its 
present, showed that it contained within itself already 
powers and energies which might be devoted to this high 
end. Had not a long line of prophets pleaded for 
Yahveh against an unrighteous people ; and were there 
not many in the Captivity who had humbly accepted his 
discipline, and waited for him with unshaken trust? 
These were the pledges that Yahveh's designs would not 
be frustrated : here was a body of the faithful who 
represented already what Israel as a whole should one 
day be. They constituted a sort of Israel-within-Israel ; 
and they formed an intermediate term between the nation 
at large, unconscious of its true calling, and the nation of 
Yahveh's great intention, the medium through which he 
would make himself known to the world. Their function, 
accordingly, was to act upon their countrymen, and thus 
to prepare them for the sublime tasks to which Yahveh 
had elected them. Inasmuch as they were the actual 
living types of the divine idea for the whole race, they 
might be designated as * Israel ' in the higher sense ; but 
in this very capacity they might be distinguished from 
* Israel ' in the lower sense, and might be entrusted with 
special duties towards the people with whom they were 
contrasted even while they belonged to them. This, 
however, implied that the idea of the * Servant * might be 
narrower than that of the actual people of Israel so 
designated elsewhere. 
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Thus in xlix. 1-4 the * Servant ' describes his prophetic 
calling, and recites Yahveh*s assurance to him, 'Thou 
' art my servant, Israel, in whom I will be glorified/ 
ver. 3. Here the * Servant ' is apparently identified with 
the ideal Israel, who will be the earthly means of 
glorifying its maker. But immediately afterwards a 
twofold divine commission is imposed upon it. It is to 
bring back Jacob, and gather Israel into faithfulness to 
Yahveh, ver. 5, and so to be the actual agent in 
establishing them once more in their ancient homes and 
redistributing the land, ver. 8 : and it is also to be * a 
' light to the nations, to be Yahveh's salvation to the ends 
* of the earth,' ver. 6. Plainly these two sets of duties 
can hardly be discharged by the same individuals. The 
prophet'* thought seems to contract and expand 
according as he contemplates the actual present wants 
of his countrymen, or the majesty of his people's future 
destiny. Yet the same personality, under the name of 
the * Servant,' the centre of both.i It is the true and 
loyal Israel which toils for the Israel that yet needs 
regeneration : and by its willing self-devotion prepares the 
undisciplined Israel to rise to the height of its calling. 
There is here at once a contrast and an identity. 

But, it may be asked, by what means will this great 

^ The task of dividing the soil and settling the people in the 
deserted villages is one of practical statesmanship, and seems to 
point to a political leader rather than to a band of teachers. The 
prophet's conception appears here at its narrowest. But it leaps 
immediately beyond the actual needs of the people to its ideal 
ends ; and the same thought comprises both the administrator 
who enables the actual Israel to regain its place among the nations, 
and the ideal Israel charged with their conversion. 
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change be effected? In the depressed state of the 

* Servant ' it seems hardly possible that he can compass 
such far-reaching results. His 'life is despised/ he is 
abhorred by the nation, * a servant of rulers/ ver. 7 : 
what is there in him which can stir kings to do him 
honour, and princes to fall in obeisance before him? 
The answer to this question is contained in the 
description of the sufferings of the 'Servant/ in lii. 13- 
liii. Many thoughts are crowded into this short passage, 
which has been seriously injured by the erroneous 
chapter-division at the conclusion of the first section, 
lii. 13-15. Reserving detailed explanation for the 
subsequent commentary, we may summarise here its 
principal ideas. The discourse is unusually difficult; 
the language is often abrupt and the text itself by no 
means always certain ; and as is common in Hebrew 
poetry, one speaker after another takes up the word — 
now Yahveh, now the penitent people, now one of the 

* Servant's ' contemporaries, then Yahveh again, while the 
reader is left to find the clue through this succession 
for himself. 

The first division, lii. 13-15, contains a declaration 
from Yahveh of the future success of the 'Servant.' 
True, he was actually so disfigured by suffering that his 
form could hardly be recognised as human; but the 
astonished horror with which men gazed at his marred 
visage should be converted into wonder and silent 
admiration at the high place which they should hereafter 
see him assume. At this point the repentant Israelites 
enter, liii. 1-3, and sorrowfully confess how incredulous 
they had been of what they heard. Heedless of the 
divine revelation made through him, they saw him grow 
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up in their midst like some half-starved sprout in barren 
soil which they only regarded with contempt : so far were 
they from seeking to learn from him, his aspect only 
made them turn aside in disgust. But now they have 
learned the true meaning of these sufferings. While his 
countrymen first thought that they were due to some 
judgment-stroke of God upon him, they have come to 
see that they had themselves been their cause, liii. 4-6. 
The afflicted ' Servant ' really bore the pains which should 
have fallen upon the unbelieving and apostate members 
of his nation. They had gone astray, and he was 
punished; the chastisement which the guilty people 
deserved, alighted — so they interpreted the Servant's 
fate — on him. The description is continued, liii. 7-9, by 
<Mie who had observed both the willing self-surrender of 
the sufferer, and the indifference with which his cruel 
and unjust fate was ignored by those around him. An 
oppressive sentence condemned him to death, but he 
went to execution without resistance, while his 
contemporaries never reflected that this came on him 
through their transgressions; he met a malefactor's 
doom, but he was innocent. Could such faithfulness be 
without some higher significance, and some lasting 
reward? In the last section of the discourse, liii. 10-13, 
the prophet points out its meaning, and in the name of 
Yahveh once more declares the Servant's future greatness. 
Using the ancient ritual language, founded on the idea 
of making compensation for the infringement of rights, 
he describes the sufferer as offering his life to Yahveh for 
a guilt-offering on behalf of his nation's sin. He dies, 
but yet he lives ; disciples arise who are counted as his 
^ seed ; ' in the succession of the faithful he prolongs his 
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days, and Yahveh's great purpose is fulfilled. The 
knowledge that he has gained of Yahveh's will converts 
many to righteousness, and a promise of a portion with 
the great and a share in the spoil with the strong 
renews the hope of exalted sovereignty with which the 
discourse began. 

In this description is the Servant one or many } The 
analogy of previous passages would lead us to suppose 
that the title here also covers what may be called a 
collective personality. And this is in- fact made quite 
clear by the latter part of the passage, which tells us how 
the Servant who has been laid in his grave is still to live 
long, and win the place of a conqueror on the earth. Of 
a group of men, the actual representatives of Israel's great 
ideal, this is not difficult to understand. When some of 
their number perished by persecution, others still carried 
on their work ; and the prophet passes onwards through 
the dim future to a time when the whole nation, redeemed 
and justified through their labours, should realise its 
destiny as Yahveh's Servant, and rise to power and state. 
Many critics, however, have thought that the passage 
seems to refer, in some of its expressions, to the case of 
some individual person already dead.^ This may 
possibly be the case ; and a very simple explanation has 
been suggested, viz : that the famous chapter is founded 
on a sort of ' In Memoriam,' an elegy or lament for some 
<ieparted saint and martyr, some true worshipper of 

^ Thus in liii. 7 the picture of silent endurance has been thought 
more appropriate to a single than to a collective experience. 
Oomp. Jeremiah's account of his ignorance of the plots ot his 
enemies around him, xi. 19, ' I was like a gentle lamb that is 
* led to the slaughter.' 
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Yahveh who had been hunted to death for his faithfulness. 
It has been even conjectured that the heroic sufferer 
might have been Isaiah himself, the prophet of the Eighth 
Century. Tradition related that he had been sawn in 
two by Manasseh, the king most strongly opposed to the 
higher Yahvism. This is indeed only a conjecture, and 
hardly a probable one. But the main point may be 
accepted, that the passage describes the sufferings of the 
Servant of Yahveh, the group of faithful worshippers, 
and that some part at least of that description is taken 
from an actual case. On this explanation those other 
expressions become intelligible which point to a number 
or succession of teachers. A group of men such as that 
described would not be destroyed by the death of one or 
more of them. They would live on, as a group, the 
vacancies in their ranks being filled up. In this sense 
they would have posterity (the servant would *see his 
' seed after him ' ), and prolong their days, and witness 
the results of their labours.^ — For further explanation 
of the details, see the commentary on the passage. 

2nd. What was the Servant to do? This may be 
soon explained, now that we know who is meant by the 
Servant. The knowledge of Yahveh and consequent 
belief in him were to be taught by the Servant, first to 
the unbelieving portion of the nation, and secondly to the 
world at large. Thus in xlii. 4, * He shall not fail .... 

* until he have set judgment in the earth, and the isles 

* shall wait for his law.' And again, ver. 6, * I will give 
*thee for a covenant of the people, for a light of the 

^ On the way in which this conception was afterwards identified 
with Messiah, and was then applied by the early Christians 
to Jesus, see Carpenter's First Three Gospels, pp. 123-125. 
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' Gentiles, to open the blind eyes, &c/ The duty of the 
Servant was thus to convert the world by degrees, * the Jew 

* first, and then the Gentile.* In the midst of the idolatry 
and unfaithfulness to Yahveh which marked the exiles, 
the Servant was to work, so as to bring back all the 
unbelievers to their allegiance. When that was done, 
then Israel, as the perfect and holy nation, was to be the 
teacher and enlightener of the whole world. No grander 
conception of the task and mission of Israel is to be 
found in the Old Testament, This is the explanation df 
Yahveh's choice of Israel, to which it seemed strange 
that the prophet should have clung, in spite of his lofty 
and spiritual belief in God. Though he was a Jew, he 
could look beyond Judaism ; and believing as he did in 
a mighty God, who ruled all mankind, he could pray for 
the time when the nations everywhere should join in the 
worship of that God. Israel is to convert the world, in 
other words, the Gentiles are to join the communion of 
Israel. It is, therefore, only natural that the prophet 
should describe in the most glowing terms he can find^ 
the future glory of Israel, and of Jerusalem the city of 
God. Some have seen in this exalted language only the 
utterance of the complacent national pride of a Jew ; but 
it is rather meant to symbolize the glory which will fill 
all the earth when its inhabitants shall have ' seen the 

* great light* of Yahveh. There is nothing to gratify the 
national pride of Israel ; she is crowned with great glory, 
because there is laid upon her a great and solemn 
responsibility. If we thoroughly realise the grandeur of 
the prophet's thought, and see how far the idea of the 

* Servant of Yahveh * stands above anything else of a like 
nature in the Old Testament, then we shall understand two 

D 
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things which it is important to grasp. We shall understand 
firstly, why the prophet never mentions a Messianic 
king. The picture he draws of the Servant makes a 
Messiah unnecessary, indeed, leaves no room for one. 
The ideal of the Teacher who proclaims Yahveh's good 
tidings to the poor is quite different from that of the king 
who should rule the nations and destroy the wicked. 
The belief in a future prince of the house of David, 
therefore, sinks entirely out of sight before the far nobler 
idea of the Servant of Yahveh. And we shall understand 
in the second place, how so grand a religious idea as this 
may and did have a strong influence upon Jesus, and 
helped to lead him to carry out the work which the 
Servant had left unfinished. In so far as Jesus did 
continue the work begun by the exiles in the sixth 
century, and not only continue it but enlarge and deepen 
its meaning, so far it is correct to say that Jesus is the 
Servant of Yahveh. He is the lineal descendant, 
spiritually, of the men whom the Second Isaiah portrays, 
rising higher in spiritual greatness — ^partly by their means 
— ^than any of his predecessors. Nor do we impair the 
originality of Jesus when we believe that he may have 
been strongly impressed by the words of one so much 
akin to himself as the Second Isaiah. Originality does 
not lie merely in chronological priority of ideas; it 
consists also in the force and sincerity with which they 
are grasped, and the insight with which they are applied. 
Unless it be Hosea, there is no prophet who is so closely 
akin to Jesus as the prophet of the Exile. By the depth 
and purity and grandeur of his religious nature, the 
Second Isaiah was worthy to prepare the way for Jesus 
of Nazareth. It may be added that the work assigned to 
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the Servant of Yahveh, was more fully carried out by 
Paul than by even Jesus, so far at least as preaching to 
the Gentiles is concerned. And it is no hazardous guess 
that Paul was strongly impressed, as Jesus had been, by 
the words of our prophet *For so hath the Lord 
* commanded us sajdng, I have set thee for a light of the 
'Gentiles, that thou shouldst be for salvation unto the 
' uttermost part of the earth/ Acts xiii. 47. 



S 6. Age and authorship of the Prophecies. 

It only remains to set forth in a few words the most 
trustworthy results of modern scholarship, in regard to the 
questions when was the book written, and who wrote it.^ 

The opinion was stoutly maintained for a long time 
that the author was the same man who wrote the earlier 
chapters, in short, that the whole book. Is, i.-lxvi., was 
from the hand of Isaiah the son of Amoz, who prophesied 
in the reigns of Uzziah, Jotham, Ahaz, and Hezekiah. 
The grounds on which this opinion rests are mainly 
the following : — 

1. In the Old Testament (Hebrew as well as English) 
all the 66 chapters stand under the name of Isaiah, so 
that it would not naturally occur to us to think of any 
other author along with him. 

2. There are many words and phrases, characteristic 
of the undoubted Isaiah, which may be found in chaps. 

^ The limits of this Introduction not admitting of longer treat- 
ment of this division of the subject, readers who may desire 
further evidence are referred to Canon Driver's Isaiah ; His Life 
and Times, part ii. chap, v., p. 185. 
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xl.-lxvi., and which thus seem to show a commoii 
authorship. 

3. It is said expressly in the New Testament that Isaiah 
was the author. At least, words from chapters xl.-lxvi. 
are quoted as being the words of Isaiah, e.g. Luke iii. 4, 

* As it is written in the book of the words of Isaiah th6 

* prophet, The voice of one crying in the wilderness, &c,' 
the quotation being from xl. 3. The doctrine of the 
verbal inspiration of the Bible, as it was formerly held, 
seemed to render further argument needless. The 
Evangelist, writing, as it was supposed, under the direction 
of the Holy Spirit, pronounced the words just quoted to 
be the words of Isaiah ; and therefore they must be so 
regarded. The decline of this mechanical theory has 
opened the scriptures to historical and critical enquiry ; 
and a large amount of evidence has been accumulated in 
support of reasons for doubting the Isaianic authorship 
of these prophecies. These may be shortly stated 
as follows. 

I St. The historical groundwork (see above, § i) is 
entirely different from that of Isaiah. He lived in the 
latter half of the eighth century, and the chief political 
events of which he speaks are the invasions not of the 
Babylonians but of the Assyrians. Throughout Isaiah's 
life-time the Temple was yet standing, and it was not 
destroyed till long after his death. 

It is indeed admitted by even the most conservative 
scholars that these twenty-seven chapters deal with Babylon 
and not with Assyria. And by these scholars the Isaianic 
authorship is defended on the assumption that in his 
old age Isaiah himself saw in a vision the future course 
of events, so that he could foretell the career of Cyrus 
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and the release of those exiles who had not even been 
carried away at the time when he prophesied. To deny 
this off-hand is no more an argument than to affirm it. 
It must, therefore, be observed that: 

2nd. There is a strongly marked difference of matter, 
manner, and style, between the writings of Isaiah and the 
twenty-seven chapters before us. The subjects dealt with are 
different, though this of course follows from what has 
just been said above under the first head. As regards 
difference of style, this can be observed by even the 
English reader. The author of these prophecies, when 
speaking of Yahveh, is especially fond of piling up titles 
and epithets, e.g. *The everlasting God, Yahveh, the 
'Creator of the ends of the earth,* xl. 28, 'Yahveh thy 
' God, the Holy One of Israel, thy Saviour.' See xliv. 
6, xlv. 6, 7, 18, &c. The same applies to the mention erf 
Israel and Jacob. ' But thou, Israel my Servant, Jacob 
' whom I have chosen, the seed of Abraham my friend, 
'thou whom I have taken hold of ... . and called 
' thee, .... and said unto thee, &c.' Then again it will 
be noticed that there is a quietness and an even flow 
about most of these prophecies very different from the 
vehemence of the older Isaiah. In Ixiii. 1-6 we find 
perhaps the only exception. 

3rd. We have already seen, in § 3 and § 4, that the 
theology of these chapters is widely different from that 
of the earlier portions of the book. It is scarcely to be 
believed that any one should, at all events in extreme old 
age, make such radical changes in his religious beliefs. 
Could a prophet who foretells a Prince of the house ol 
David (xi. 1-9) entirely abandon the notion and set up 
the very different conception of the Servant of Yahveh i 
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At all events could he do so without some explanation or 
hint of the change ? 

. If Isaiah be the author, then ist, he was miraculously 
informed of the future, 2nd, he changed his whole 
manner of writing, 3rd, he completely altered his theology. 
These diflSculties must be weighed against the reasons 
given above in support of the position ; and the decision 
which is becoming more generally accepted every day is 
that Isaiah did not write the prophecies of the Captivity, 
They appear, to judge from their contents, to have been 
written in the last years of the captivity, by a prophet (or 
prophets) living amongst the exiles, probably in the city 
of Babylon itself. What his name was we do not know. 
He is usually called the Second Isaiah, since his writings 
are now bound up with those of the real prophet of that 
name. It is of course possible that the prophet of 
Babylon was also called Isaiah, in which case it would be 
easy to understand how his writings came to be combined 
with those of his predecessor. But there is no proof one 
way or the other as to his real name. 

The prophecies were probably written at different 
times and issued separately during several years. 
None of them are earlier than the year 558 when 
Cyrus began his career. Probably none are so old. 
That would be agreed by all. But the question * How 
• late were they written ? ' is not so easily answered. 
Almost every scholar has his own chronological arrange- 
ment of the chapters and parts of chapters contained in 
these prophecies. Aud while it is, on the whole, 
generally agreed that cc. xl.-xlix. were written before 
the Return, nearly the whole of what follows is assigned 
by many eminent scholars to various dates after that 
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time. The ground on which the post-exilic date is 
maintained, is the mention of various circumstances 
— e.g., disasters and misfortunes, the rebuilding of the 
Temple, the growth of the population of Jerusalem — 
which, it is said, could not be referred to as they are, 
unless the exiles had already returned. The question 
thus depends very largely on personal opinions of what 
is or is not possible or likely, and a dogmatic assertion 
would be unwarrantable. It is certainly possible that the 
pieces are not all written by the same hand ; and in view 
of the authority of such names as Kuenen and Cheyne, 
the opinion of their late date cannot be lightly set aside. 
But, nevertheless, we can see no convincing reason for 
assigning any of them to a very late date, certainly not to 
the time of Nehemiah, 445 b.c, still less to the interval 
between Nehemiah and Alexander the Great, 333 B.C. 
It seems to us very doubtful whether any of the pro- 
phecies were written after the Return at all. For there is 
this to be considered — ^the glorious future of Jerusalem is 
expected by the prophet to begin at once after the 
Return : at least he gives no hint of any delay. The 
mercy of Yahveh will set the captives free, and the same 
mercy will bless the restored community. Now we know 
very well that the condition of those who went back to 
Jerusalem was as different as possible from the prosperity 
proclaimed by the prophet. And even granting, what is 
obvious enough, that his glowing descriptions are ex- 
aggerated, yet nothing in the faintest degree approaching to 
such prosperity fell to the lot of the returning exiles. How 
such prophecies could be written after the Return, we do 
not find it easy to see. If it be said that these promises 
of prosperity were meant to console the people in times 
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of distress long after the Return, it may be replied that 
they would serve equally well as consolations before t ne 
Return, when the need was at least equally great. For 
the Exile was the crowning catastrophe of the Jewish 
nation, and awakened deeper and more lasting feelings 
than any other period of calamity before or after it.^ 

On the whole, then, we are led to assign the prophecies 
to the period included between the years 558-536 b.c, 
and we think it probable that the last half-dozen years of 
this period witnessed the production of them all. 



^ This refers to the period of Jewish history covered by the Old 
Testament. The destruction of the Temple, a.d. 70, and the final 
overthrow of the Jewish state in a.d 135, produced even greater 
despair than the Babylonian Captivity had done. 



COMMENTARY. 



Chap. XL. 

1-11. The key-note to the whole set of prophecies is 
contained in these verses. The exiles have suffered ; 
now their sufferings are at an end, and a glorious future - 
awaits them. Yahveh himself will set them free, and 
lead them back to their old home. 

1. Comfort ye. Addressed to the prophets who 
ministered among the exiles. 

2. SpeaJt ye comfortably, lit. * speak to the heart,' cp. 
Gen, 1. 21 ; Bos. ii. 14. Warfare, especially used of 
the stiffering and hardships of military service, hence of 
oppression generally. In yob vii. i, the same word 
is translated in the A. V. * appointed time,' the R. V. more 
correctly has * warfare.' 

Double. Not * twice as much suffering as she deserved,' 
nor a promise that she shall receive * double compensation 
* for the penalties inflicted on her,' but a declaration that 
she has undergone a punishment of terrible severity, cp. 
yer, xvii, i8, suflScient to expiate her guilt. 

3. The voice of one that crieth. Better ' Hark I one 
crieth.' The voice is not further described; it is 
probably that of a prophet proclaiming like a herald the 
approach of Yahveh to deliver his people. Yahveh will 
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march across the desert to Babylon, and a road must, 
therefore, be prepared for him. The valleys must be 
filled up and the hills levelled for him to pass over. This 
is a reference to the well known road-making of eastern 
conquerors. Cp. Sargon of Assyria (721-705 b.c), 'I 
'crossed forests without numbers, deep and of a great 

* extent : I levelled their inequality. I crossed winding 
*and dry valleys which were the seat of heat, and in 

* passing I ordered cisterns to be dug,' Records of the Past ^ 
vol. vii. p. 28. 

5. As soon as the way is prepared, but not till then, 
Yahveh will appear in his glory. For the mouth of 
Yahvehy Ac, the prophet g^ves the warrant for the truth 
of what he proclaims. 

6. The voice of one saying, Cry, better, 'Hark! one 
'saith. Cry,' as in ver. 3. Another voice is heard, 
indefinite like the former, possibly that of a prophet, 
possibly a voice from heaven. And he said, What shall 
I cry, the prophet to whom the previous words were 
addressed, replies. All flesh is grass, &c. It is not clear 
whether these words are spoken by the first or the second 
of the two voices referred to in this verse ; probably by 
the first. 

7. Snrely the people is gnrass. * People 'here includes 
all mankind. Cp. xlii. 5, * the people on (the earth),' 
xliv. 7. 

. 8. Stand for ever. Possibly * spring up for ever.' 
The word rendered 'stand' (ydkUm) has usually the 
meaning of rising up, cp. Mark v. 41, 'Talitha kumi* i.e. 
'maiden, arise.' And though it is not the usual verb to 
express the springing up of plants, yet the context allows 
us to put that meaning upon it, as a comparison is 
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evidently drawn between the plants that wither away, and 
the word of God which constantly renews itself and 
springs up in men's hearts. 

9. thou that tellest, addressed collectively to all the 
prophets who were spreading the glad tidings of the 
release from exile. The marginal rendering, * O 
Jerusalem that bringest good tidings,' is equally gram- 
matical, and is preferred by many eminent critics. But 
it does not seem to harmonise so well either with the 
situation or with other passages. Jerusalem lay in ruins 
like the rest of the cities of Judah. She rather needed 
to hear the good news herself than was fitted to 
announce it to others. So, by and by, the message 
is addressed to her, comp. xli. zj, lii. 7. The high 
moimtam, better a high mountain, no particular mountain 
is referred to. Cities of Judah, note that nothing is said 
of release for captives from Israel, i.e. belonging to the 
northern kingdom of the Ten Tribes which had been 
conquered by the Assyrians in the 8th century. 

10. Describes the march of Yahveh to Babylon, and 
the care with which he will lead his people home. His 
arm shall rule, the * arm ' is the symbol of the power of 
Yahveh; cp. li. 5. 9, lii. 10, &c., lix. i, *the hand.' His 
reward, i.e. the reward which he will give to those who 
have been faithful to him during their exile. His 
recompense, or wage, lit. his work, butcp. Lev. xix. 13, 
where the word which the A. V. in our passage translates 
by * work,' is rendered * wages.' 

11. Like a shepherd. Eastern shepherds do not 
drive their flocks, but go before them and lead them. 
Cp. *The Lord is my shepherd .... he leadeth me 
* beside the still waters,' Ps, xxiii. i, 2. 
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12-18. Yahveh, who is about to do what has been 
promised in the preceding verses, can do so because he 
is the ruler of all nations, far above all human beings in 
power and wisdom. He does what seems good to him, 
and asks counsel from no one. No sacrifice or burnt 
offering could be worthy of his divine majesty. He is too 
great to be judged by any human standard. 

12. Who hath measured, &c. The answer to this may 
be either * Yahveh 'or * no man.' The first seems to be 
intended, although the phrases 'hollow of his hand/ 
« meted with a span,' &c., might be thought unsuitable 
when speaking of Yahveh. But of course they are not 
to be taken literally. A Jewish commentator explains it 
thus : — * Who is like him, that knoweth the depth of 
' the waters as if \Mt had measured them in his fist ? ' A 
measure, lit. a third part, but of what unit is not known. 
Scales, properly a steelyard. 

13. The spirit of Tahveh, like the spirit of man, is 
the principle of life, energy, and power. It is present in 
creation. Gen, i. 2, comp. Job xxxiii. 4. 

14. With whom took he counsel, &c. The sense is, 
*to whom did he go to be instructed and taught,' &c.; 
the answer is of course * to no one.' Jewish monotheism 
reaches its highest point in the writings of the Second 
Isaiah. (Introd. § 3.) 

16. A drop of a bucket, better ' a drop from a bucket,' 
i.e. they are as small when compared with Yahveh, as a 
drop compared to all the water in a bucket ; in English 
we have the simile in a more dignified form, ' a drop in 
* the ocean.' 

Small dust of the balance, the specks of dust which 
are too light to turn the scale. He taketh up the isles 
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as a very little tbing. The R.V. has a much better 
rendering in the margin, * the isles are like the fine dust 
'that is lifted up/ — i.e. which is blown about by the wind. 
Isles, perhaps rather * countries ' ; it generally implies 
distance, and sometimes seems to denote the far-off 
coasts and islands of the Mediterranean. 

17. The thought of ver. 15 is taken up again after the 
partial interruption of ver. 16. Less than nothing and 
vanity. Better, 'as made of nothing, and vanity (or 

* emptiness),' this is very nearly the same as the chao^ 
'without form and void,* out of which all things were 
created. Gen, i. 2. 

18. Yahveh is, therefore, too great to be measured by 
any human standard. 

19. Nevertheless there are some who do compare 
their false gods with Yahveh. Here follows one of those 
bitter sarcasms upon idols of which the Second Isaiah is 
so fond. The graven image, a workman melted it. 
Better : — * An image ? a workman casteth it,' i.e. * will 
' you compare an image to him ? An image is only the 

* work of human hands.' The word translated image is, 
strictly speaking, a graven image, i.e. carved. But it is 
not clear how such an image can be cast or melted. 
The same word is used in xliv. 10, the character of the 
image (as sculptured) being altogether secondary to the 
fact that it is the result of a process of manufacture. 
This process is described at length in xliv. 13-17. 

20. He that is too impoverished for such an oblation, 
better, perhaps, * He that is impoverished in offerings,' 
i.e. he who is so poor that he has iio offerings, or he who 
is poor because he hath offered so much. The meaning of 
the original is very uncertain, and the above are the best 
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guesses which ages of commentators have been able to 
produce. Perhaps the text is mutilated or corrupt. Vv. 
19, 20 seem to describe the idols of the rich and the 
poor respectively. 

20. That shall not be moved. It would be a sign 
of bad luck if the idol should fall from its place ; cp. 
/ Sam. V. 3-5, where it is told how the image of Dagon 
fell down before the Ark of Yahveh and was broken. 

* To think/ says the prophet, * of comparing Yahveh to 
' a block of wood that has to be chained (ver. 19) or 

* nailed (xli. 7) into its place ! ' 

21-24. Here follows the answer of the prophet to the 
wretched pretences of the idolaters. 

21. Have ye not heard, i.e. by tradition handed 
down to you from your ancestors. It may be better 
rendered 'Do ye not hear,* as explained by Cheyne, 'He 
'means an inner hearing, the " hearing heart" ' of which 
Solomon speaks, / Kings iii. 9, margin. From the 
foundations of the earth, parallel to ' from the begin- 
ning;' others translate 'Have ye not understood the 
'foundation of the earth?' The former is better. The 
questions are addressed to the idolaters. Have they been 
all this while in learning so plain a truth as the greatness 
of Yahveh and the powerlessness of idols ? 

22. It is he that sitteth, better 'He that sitteth.' 
This and the following words are descriptions, or rather 
exclamations, in praise of Yahveh's majesty and power. 
Logically they are not connected with the argument. 
Yahveh's throne, where he sits as sovereign of the world, 
is the great vault of heaven, comp. Ixvi. i. The circle 
of the earth, this is the circle over the earth, i.e. the 
firmament^ Gen, i. 6, which was supposed to be a solid 
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hemisphere resting upon the flat surface of the earth, 
comp. Prov. viii. 27, 28; Job xxii. 14 (margin). A 
cnrtain, lit. gauze, or fine cloth, cp. Ps, civ. 2, where 
exactly the same words occur. 

23. Even the great Eastern kings are powerless before 
him, e.g. the king of Babylon, whom the prophet may 
very well have had in his mind. When they are over- 
thrown by the rise of new nations, it is Yahveh's doing. 

24. Yea they have not been planted .... moreover 
he bloweth upon them. This hardly brings out the full 
force of the passage; it would be better to translate 
^hut he bloweth upon them,' i.e. they are hardly planted 
before the wind tears them up and carries them away. 
Revolutions were always very sudden in the great 
empires of the East; a king who seemed to be strong 
and prosperous might be dethroned or murdered by a 
usurper almost without a moment's warning. Stubble, 
rather, 'chaff,' cp. xli. 2, where the same correction 
should be made. 

25. The question of ver. 18' is repeated only with 

greater scorn, after what has been said about the idols. 

The Holy One, usually, 'Israel's Holy One,' cp. xli. 

14, 16, 20, &c. ; an ancient name, as in i. 4, v. 19, 24, 

Ac. * Holy' meant, first of all, * separate; ' set aside and 

dedicated, in the case of things, or animals, or persons ; 

then, distinguished from man, raised above him, divine, 

Hos, xi. 9. So Yahveh Sebaoth is called *God Holy 

*One,' 7j. V. 16; and the Seraphim thrice declare him 

* Holy,' i.e. emphatically affirm his deity as surpassingly 

great, vi. 3. As the * Holy One ' Yahveh is the mighty, 

the righteous, and in fact everything that constitutes him 

' Gk>d and not man.' 
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26. Yet another proof of Yahveh's power, the stars, 
cp. *He telleth the number of the stars, he giveth 
*them all their names,' Ps, cxlvii. 4. This verse does 
not answer the preceding one but is an exclamation, 
like those in w. 22, 23, 27-31. The prophet addresses 
those among the exiles who clung to their belief in 
Yahveh, but were beginning to despair of ever being 
released; comp. xlix. 4. He tells them how Yahveh 
strengthens the weak and encourages the faint-hearted. 

27. My way is hid, Ac, i.e. Yahveh has forgotten 
me. My judgment is passed away from my God; i.e. 
it goes past him without attracting his notice and so 
escapes his attention. Mv judgment^ means the justice 
^ my cause. Cp. xlix. 4. 

28. The everlastmg God, Yahveh. Better, ' an ever- 
Masting God is Yahveh.' This is the lesson of the 
whole history of Israel, which the people ought therefore 
to have ' known ' and ' heard.' 

30. Utterly fall, a literal translation is impossible, 
the nearest approach would be * shall heavily stumble/ 
The peculiar repetition of the words in Hebrew may be 
imitated in English, * shall falter and fall.' 

31. Mount up with wings as eagles. This is 
correct as far as grammar is concerned, but does not 
suit the parallelism of the passage, ('renew their strength'). 
It is better to translate * put forth wings as eagles,' i.e. 
they renew their plumage. The English language hardly 
allows us now to use the phrase * mew their wings,' i.e. 
cast their feathers and grow new ones. There were very 
curious notions among the ancients about the moulting^ 
of eagles.^ Cp. Pj. ciii. 5. 

* Rabbi Saadiah, a.d. 892-942, says, * The eagle every ten years 
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Chap. XLI. 

Yahveh summons the nations to decide the question 
whether it be He or their idols that has raised up the 
great conqueror Cyrus. Yahveh claims that he has 
done it. He encourages his people Israel by promises 
of deliverance. 

1-6. The challenge to the nations and their 
acceptance of it. 

1. Keep silence before me, Yahveh speaks. The 
court of justice is opened and silence is proclaimed. 
Renew their strength, because they will need all the 
strength they can get, seeing that they have to plead 
against Yahveh. Let us come near. The figure is that 
of a great trial. Yahveh and the nations both plead 
before the bar of reason; Yahveh does not judge his 
own cause. 

2. One from the East. i.e. Cyrus. His country 
(Persia) lay to the East of Babylonia, cp. xlvi. 11, but 
after his conquests in the north and west he would come 
down upon it from the north, cp. ver. 25. Whom he 
calleth in righteousness to his foot, much better 'whom 
' victory meeteth at every step,' as in the margin of R.V., 

' ascends to a great height in the firmament of heaven, and 

< approaches the hot sun ; and by reason of the heat he casts 
* himself down into the sea, sheds his feathers and renews them. 
« After that he returns to the days of his youth,' i.e. he becomes 
young again, ' and this he does every ten years, up till a hundred. 
» And in the hundredth year he flies up, after his custom, falls into 

< the sea and dies.' Quoted by R. David Qimhi on this passage 
in the Rabbinical Bible. 

E 
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*whom righteousness meeteth whithersoever he goeth.' 
The original is admittedly difficult, but the suggested 
rendering is equally correct and seems to give a much 
better sense than that of the R.V. 'Victory/ literally 
* righteousness,' the power which secures the triumph of 
the just cause. The phrase has been also translated 
' whom Righteousness calleth to follow him (i.e. Yahveh).' 
But this phrase would not be suitable in a description of 
Cyrus addressed to heathens. As dust to his sword, 
better * like dust with his sword ' ; i.e. he drives them 
before him with his sword like flying dust. Many 
scholars following the Greek version would alter the 
words into ' like dust their sword/ i.e. he makes their 
sword as powerless as dust ; and in like manner ' to (with) 
' his bow ' becomes ' their bow.' But this change is not 
needed, as the unaltered text gives a perfectly good 
— 4a^ning. 

3. Passeth on safely. After the victory is won he 
goes on his way, and none dare try and stop him ; he is 
not attacked. Even by a way that he had not gone 
with Ms feet. Better, * he treadeth not the road with his 
' feet,' an exaggerated way of expressing the speed of his 
onward march. 

4. Calling the generations. The answer to the 
previous question, * He who summons the generations 
' into existence,' as being the Creator of mankind. With 
the last. Yahveh will still be God when the last 
generation shall be living on the earth. I am He. * He ' 
is used again and again by our prophet almost as a title 
of Yahveh, the only One who is, the self existent.^ 

^ In Cyrus's own inscriptions his victories are ascribed to 
Merodach, the great God of Babylon : ' Merodach, the gp-eat 
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5-7. The nations league together to support and 
encourage each other against Yahveh, or perhaps against 
the conquering hosts of Cyrus. The tidings of his 
victories call forth fresh efforts from the idolators. 

7. Description of the workmen who made the idols. 

8-20. A pause, during which the heathen are 
allowed to prepare for the trial which will result from 
Yahveh's challenge to them. Yahveh turns for the 
moment from them, and addresses for the first time his 
Servant {Introd, § 4), here identified in a broad sense 
with the people of Israel. He comforts them with the 
assurance of his help ; their enemies shall be dispersed, 
their own spiritual longings shall be satisfied. 

8. Abraliam my friend. For the sake of Abraham 
Yahveh will be merciful to his posterity, * Abraham was 
* not merely passively but actively Jehovah's friend ; not 
'merely his beloved, but (literally) his lover,' (Cheyne). 
Though Israel was not itself worthy, yet for the merits of 
its ancestors Yahveh will not abandon it. 

9. Taken hold of, and hence ' fetched.' Ends of the 

earth comers thereof, these refer to Abraham's 

migration from Haran. In Abraham his descendants 
were potentially present. And said to thee, or ' saying 

* to thee,' this is still part of the dependent clause ; the 
main sentence is ' But thou Israel fear not.' > 

10. Yahveh never forsakes those that are faithful to 
him. Uphold thee with the right hand of my 

' Lord, the restorer ot his people, beheld with joy the deeds of 

* his vice-gerent who" was righteous in hand and heart. To 

* his city of Babylon he summoned his march, and he bade him 
. ' take the road to Babylon : like a friend and comrade he went 

* by his side.* Sayce, Hihhert Lectures, 1887, P- ^' 
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r^hteonmesSy i.e. Yahveh's righteous power, which will 
display itself in the liberation of Israel through Cyrus : 
another instance of the symbolic language which held 
its ground in religious utterance after the belief that 
Yahveh had a bodily form had passed away. 

11-12. Their enemies shall be brought to nought by 
the power of Yahveh. They that strive .... contend 
.... war, lit. * the men of thy strife .... contention 
.... war.' 

14. Thou worm Jacob and ye men of Israel The 
R.V. has retained even without a note this very doubtful 
translation. Ewald has pointed to the true rendering by 
a brilliant emendation, and we unhesitatingly translate 
— -'"Chuu worm Jacob, thou worm Israel.' The Hebrew has 
two words ' toWah ' and * rimmahy both of which mean 
worm. Both these are used in this verse (if Ewald be 
right) but both have to be rendered by the one English 
word * worm.' The comparison of man to a worm is 
supported by Ps. xxii. 6. ' I am a worm and no man, a 
'reproach of men and despised of the people.' Job 
XXV. 6, 'How much less man that is a worm, and the 
'son of man which is a worm,' where again the two 
Hebrew words mentioned above, have to be translated by 
the same English one. The text-word rendered * men 
• of Israel ' in the R.V., may, however, mean ' few,' * ye 
'petty folk of Israel'; cp. Deut, iv. 27. Redeemer, 
literally *thy Goel.' This is a favourite term in these 
prophecies; cp. xliv. 24, xlvii. 4, liv. 5. It was the ancient 
title of the next of kin on whom fell the duty of avenging 
the family wrongs, and establishing its rights. Israel's 
'Goel' is its 'Holy One,' cp. xl. 25; therefore its 
triumph is secure. 
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15. ThresliuLg instrmnent having teeth. ' It consists 
*of three or four wooden cylinders armed with stones or 
'iron (teeth), and joined together like a sledge ; it is drawn 
'by cattle over the com,' (Gesenius). Shalt thresh 
mountains, i.e. shalt overcome thy strong enemies, e.g. 
the Babylonians who held the people in Exile. Cp. 
Micah iv. 13, 'Arise and thresh, O daughter of Zion, 
..... thou shalt beat in pieces many peoples.' 

16. The wind shall carry them away, the thought is 
the same as in xl. 24. The great empires will fall 
to pieces and be scattered by the power of Yahveh, 
because they have not believed in him. Israel meanwhile 
will be perfectly safe. 

17. The poor and needy, i.e. the exiles, first of all as 
dwellers in a heathen land, and then as marching home 
through the desert. 

18. The bare heights. This does not refer to the broad 
plains of Babylonia so much as to the hilly country which 
the exiles would have to traverse on their way to Palestine, 
or even in Palestine itself. The prophet looks forward 
in imagination to the future return journey of the exiles 
from Babylon to Jerusalem. The dry land will become 
well watered for the favoured people to pass through. 

19. Acacia .... myrtle .... oil-tree, it is not 
certain what trees are referred to ; the above translation 
is only one of several guesses. 

20. All these wonders, besides being blessings upon 
Israel, shall be a sign to all who see them that Yahveh 
himself has taken up the cause of his people. 

21-24. The heathen are now supposed to be ready 
with their case, which they have been preparing ever since 
ver. 7. Yahveh calls on them to bring forward their 



54 Chapter XLL 



strong arguments. The test is to be the power of 
prophesying the future. The idols are asked to foretell 
future events or the issue of past ones, or in fact to do 
anything, to give some sign that they are gods. But they 
remain silent, and are condemned by Yahveh. 

22. Declaxe ye. Here Yahveh turns to the idols 
themselves. It is not clear what is the distinction between 
'the things for to come,' ver. 22, and *the things that are- 
'to come/ ver. 23. In Hebrew two quite different words 
are used, both of which seem to mean * come.' Do good 
or do evil, i.e. do something, no matter what, just to show 
that ye are not mere blocks. Cp. yer, x. 5, and 
especially Zeph. i. 12, 'That say in their heart, Yahveh 
^ot do good, neither will he do evil,' i.e. he will do 
nothing. 

24. The idols are shown to be good for nothing. 
They that worship them are guilty of the gravest sin 
against Yahveh. 

25-29. To complete his case against the idols 
Yahveh gives a proof of what he has done. It was he 
who roused up Cyrus, and none of the idols knew of it 
beforehand. Yahveh is himself the first to tell the good 
news to Zion that her exiled children are coming back 
to her. Not one of the idols had a word to say. 

25. This is the answer to the question contained in 
ver. 2. Note that Cyrus is now said to come from the 
north as well as from the east. Calletli upon my name, 
or * who shall proclaim my name.' The prophet always 
took a very rose-coloured view of the religion of Cyrus, 
who is known to have been a complete polytheist. He 
shall come npon, a variation on the same subject as that 
of w. 2, 3, above. 
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26. Who hath declared, &c. Which of the idols 
knew about Cyrus before he came, and proclaimed his 
approach for the information of the world ? None that 
heareth your words, because you do not say anything. 

27. Yahveh is the first to tell the good news to Zion ; 
but not in his own person ; he raises up a messenger. 
See above xl. 9. 

28. All the idols are dumb, and make no sign that 
they understood what was happening. 

29. Again the scornful conclusion that idols are good 
for nothing, and those that worship them the victims of 
a delusion. 



Chap. XLII. 

The Servant of Yahveh is for the first time formally 
brought before the prophet's readers. His work and 
divine appointment are set forth. The prophet utters a 
song of joy that Yahveh will now at last deliver his 
people. He declares that it was Yahveh himself who 
had brought the trouble upon Israel, because of the 
people's sin. 

1-7. The Servant of Yahveh. See Introd. § 4. 

1. Behold. Addressed to the nations generally as in 
xli. I. I have put my Spirit upon him, showing how 
he was 'chosen.' Yahveh's * spirit' [literally 'wind,' 
and so the living animating power of beast and man] is 
the medium of a divine moral and spiritual energy, by 
which the Servant is equipped for his great task. 
Compare the description of the gifts of the spirit which 
should rest on the ideal KLing, in Is, xi. 2. Bring forth 
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judgment, better ' shall cause religion to go forth/ The 
word usually translated 'judgment' means 'the divine 

* justice as men ought to obey it ' (Ewald) ; it is thus very 
much what we call duty, which is religion on its 
practical side. 

2. He shall not cry, <&c., his method is contrasted 
with that of earlier teachers. Cp. / Kings xviii. 28, 
where the prophets of Baal are described as crying aloud 
to their God. Incoherent raving and shouting was in 
ancient times considered as a regular sign of prophetic 
inspiration. The Servant of Yahveh will on the contrary 
work upon men's hearts peacefully, by inward and 
spiritual means. * Quietly he shall speak to them, and 

* quietly they shall receive his words,' says a Jewish 
Rabbi (David Qimhi). 

3. Smokmg flax, better ' dimly-burning wick ' as in 
the R.V. margin. Both this and the 'bruised reed' 
lefer to mental and spiritual weakness, despair, and the 
' hope deferred that maketh the heart sick.' The Servant 
will comfort and raise up those who are wearied and bowed 
down by trouble, instead of further discouraging them. 
In truth, better, ' according to truth.' He shall proclaim 
the full and absolute truth ; as he is Yahveh's special 
messenger, there can be nothing false in what he teaches. 

4. He shall not fail nor be discouraged, lit. (and 
better) ' shall not burn dimly nor be bruised,' using the 
same figures of speech as in ver. 3. His own courage 
will never fail, but he will persevere in spite of all the 
trouble and misery around him. Judgment, religion, as 
in ver. i. The true religion must triumph at last. His 
law, better, 'his teaching.' Even distant countries (islee, 
see note, xl. 1 6) yearn for his word of truth. Through- 
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out these prophecies the S3nnpathy shown towards the 
Gentile peoples is more strongly marked than in any 
earlier writings. 

5. It is Yahveh who has sent him forth ; the majesty 
and sovereignty of Yahveh are indicated by descriptive 
titles as in chap. xl. and many other passages in these 
prophecies. 

6. In righteonsness, because Yahveh had determined 
that Israel should be his people, and all the nations 
should learn to know him : in accordance with his divine 
plan he appoints the agent by whom it is to be carried 
out. CoYenant of the people, a very obscure phrase. 
Many scholars have evaded the difficulty by turning the 
words about and reading * people of the covenant,' 
referring to the Law of Moses. But there is no warrant 
for making this change. A covenant (agreement) is the 
means by which two parties are brought into harmony 
with one another. The original relation between Yahveh 
and Israel was depicted under the form of a covenant, 
made in Horeb, Deut, v. 2, Exod, xxiv. 8. But the 
nation as a whole had been unfaithful to Yahveh, but was 
now to be brought back to its allegiance. The instru- 
ment by means of which this was to be effected was the 
Servant of Yahveh. He is regarded for the moment as 
being the Covenant in person; a figure of speech no 
stronger than that by which he is called the ' Light of the 
nations' in the next clause. For the nature of the 
covenant intended, cp. the description of the *new 
covenant,' y^r. xxxi. 31-34, 'I will be their God and 
' they shall be my people/ &c. ; and Is, lix. 21. A light 
of the nations. His work was not to be confined to 
Israel, but was to extend to all peoples. The phrase is 
applied in this sense to Christ, Luke ii. 32. 
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7. This verse is probably meant literally, referring 
to the oppression of the captives in Babylon. But as the 
' Servant ' was not the actual agent of their deliverance, it 
may also have a moral significance. Then the 'dungeon' 
and the * prison house ' represent the gloom and restraint 
of trouble and despair. On * the blind eyes ' see notes 
on vv. 1 6, 1 8. 

8-9. It is not clear whether these verses belong to 
what has gone before, or stand by themselves. They 
express the transcendent majesty of Yahveh. My 
name, cp. Exod, iii. 13, 14 ; vi. 3. Yahveh's name with 
its implied promise of what he will be to Israel, is the 
symbol of his being and of the relation which he has 
...established between himself and his people. With ver. 
9, cpTxtt. 22. Former things, the earlier predictions of 
the overthrow of Jerusalem and the captivity of the 
people. These had been fulfilled ; that fulfilment was a 
guarantee that the new predictions of liberty and restora- 
tion would be fulfilled likewise. 

10-13. A song of triumph. The prophet after 
hearing the great announcement of the sending of 
Yahveh's Servant, w. 1-7, bursts forth into song, and 
calls on all to join him, even the far-off peoples, and 
those that journey to distant lands. Yahveh is about to 
show his mighty power, and to triumph over his enemies. 

11. Wilderness, especially the deserts to the south 
and east of Palestine. Kedar, here a collective name 
denoting in general the wandering tribes of the desert, 
see note on Ix. 7. Sola, better known as Petra, stands for 
all who live in rock-dwellings.^ The names Sela and 

^ For a good description of Petra, as it is now, see ' The 
* Desert of the Exodus,' by E. H. Palmer, vol. ii., p. 440, fol. 
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Petra, as in 'Peter/ Matt, xvi. 18, both mean *rock.' 
Let them shout, does not refer to the people of Sela 
especially, but to men in general ; cp. xl. 9, also ver. 1 2 
of the present chapter. 

13. Yahveh marches to overcome the heathen and to 
set his own people free. Kghty man {gihhor\ or hero, 
applied especially to valiant soldiers, cp. h, iii. 2. The 
name was given to Yahveh by Isaiah, El Gibbor^ * God 
'mighty one,' x. 21, cp. Deut, x. 17. Stir up jealonsy, 
lit. 'zeal.' Yahveh's jealousy is the counterpart of his 
love. He has waited long before showing his love to his 
people by setting them free ; but now the time has come, 
and in proportion to his love for Israel is his jealousy 
and anger against Israel's oppressors. Yea, shout aloud, 
he shall utter his war-cry before joining battle. For the 
idea of Yahveh as a warrior, cp. lix. 17 below, also the 
well-known phrase, Exod, xv. 3, ' Yahveh is a man of 
war.' 

14. Here the figure of speech is changed for a new 
one. Yahveh has for a long time conceived the pur- 
pose of setting his people free, and now that the right 
time has come, he will bring his purpose to the birth. 

16. The convulsions of nature are, as it were, the 
birth pangs which attend the bringing forth of the great 
event — Israel's freedom. By way of contrast, cp. xli. 
18, 19, above. 

16. The blind. The captive Israelites who have 
not been able to see that Yahveh had not forgotten them, 
but was only waiting till a sufficient time of penance for 
their sins had elapsed. A way they know not, the 
pathless desert, in which, xl. 3 foil., a road is to be 
specially made ready for the return of the exiles. The 
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crooked straiglit, cp. xl. 4, 'crooked' is rather 'rough/ 

* uneven ' ; ' straight ' i.e. level ; the word properly 
denotes an upland plain. Will I do, lit. 'have I 
done.' Yahveh will so certainly do them, that they 
are already practically accomplished. In the divine 
mind purpose and fulfilment are one and the same. 

* This is the way of prophecy, to speak of the future as 
' if it had already come to pass ' {Rashi), 

17. 'The idolaters are represented as marching 

* against the true believers. Suddenly an invisible hand 
'thrusts them back' (Cheyne), 

18-25. An exhortation based on ver. 16, where the 
Israelites are called blind. Not all the experience of 
the past has convinced them of Yahveh's grand purpose 
for them. Do they not yet see how great is the prospect 
held out to them, the work (that of Yahveh's Servant) 
which is being prepared for them ? Let them open their 
eyes and see ! 

10. WI10 is blind but my Servant. On Israel 
as the servant of Yahveh see Introd. § 4. My mesBenger, 
also Israel ; this is shown by the parallelism of the verse. 
It is, therefore, wrong to translate as some have done, ' as 

* those to whom I have sent my messenger.' He that is at 
peace with me, better 'the devoted one' — ^this is the 
meaning of the name Muslim (Moslem, Mussulman) 
applied to the followers of Mohammed: the word is 
almost the same in both languages. 

20. Thou seest ... his ears are open, 'Thou' 
and 'his' refer to the same persons — the nation as a whole. 
Such changes of the pronoun from one person to 
another are much more abrupt in Hebrew than in 
English. Other examples occur in w. 23, 24. 



Yahveh does what he will. 6i 

21. What the people need to see is this, that it is 
simply Yahveh's own pleasure, and not their own merit, 
which will give them the glorious future in store for them. 
He will make them the mouthpiece of his teaching, 
although, ver. 22, they are as yet a down-trodden people, 
languishing in prison or hiding from their oppressors. 
Magnify the law, ' law ' does not refer to the law of 
Moses but simply denotes teaching, divine revelation. 
The marginal rendering * make the teaching great and 
glorious ' is to be preferred. How had Yahveh done 
this ? Both by the teaching of events, in their national 
history, and by the instruction of prophets, cp. xliii. 27 
and xlviii. 16. 

23. Who will learn the great lesson of the Exile, 
viz., that the people can only fulfil Yahveh's purpose, 
and thereby secure their own highest welfare, by obedience 
to his revealed will ? 

24. They groan under their oppression, but it was 
Yahveh himself who brought it on them. Yet not 
without cause; Yahveh is just, not capricious or un- 
feeling. We have sinned . . . they would not walk 

poured upon Mm, ver. 25, on the changes 

of the pronoun see note on ver. 20, note above. 

25. Fury of his anger, lit. 'heat, his anger.' 
The various wars under which Israel had suffered in 
times past, cp. especially 2 Kings xxiv. 8 foil., had made 
no impression; the people were not brought to their 
right mind, and therefore it was necessary to teach them 
the sharp lesson of the Exile. 
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Chap. XLIII. 

This chapter is very closely connected with the pre- 
ceding one. Israel has indeed suffered much, but the 
time of triumph is at hand. Yahveh will set his people 
free, though they have not served him faithfully. 

1. But now, mark the contrast between the 
aflflictions mentioned in the preceding chapter, and the 
happiness now promised. Created thee . . . formed thee. 
It is characteristic of the Second Isaiah, that he lays great 
stress on the creative power of Yahveh. Yahveh is the 
absolute sovereign of the world ; he does what he pleases 
with it because he made it. Israel is even more especially 
hiS^^reature ; he formed the nation solely in order to carry 
out a purpose of his own ; he is the potter and Israel his 
clay, just as the earlier Isaiah had said, see xxix. i6; 
cp. xl. 26, xli. 20, xlv. 9, * Woe unto him that striveth 
'with his maker, a potsherd among the potsherds of 

* the earth.' Pear not, if Israel be thus absolutely in the 
power of Yahveh, this close relation has yet its bright 
and glorious side ; if the responsibility towards Yahveh 
is great, so is the inspiration and lofty courage which it 
brings with it. I have redeemed thee, not in 
any theological sense, but simply * I have set thee free 
'from thy captivity.' Called thee by thy name, 
a sign of special intimacy, cp. Exod, xxxiii. 17, * And 

* Yahveh said unto Moses thou hast found 

* grace in my sight, and I know thee by name.' 

2. Fire water, probably only 

figurative, denoting any great peril or trial, as in our 
familiar phrase * to go through fire and water ' for any- 
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one, cp. Ps, Ixvi. 10-12, 'Thou hast tried us as silver 
* is tried .... we went through fire' and through water.' 
Thou shalt not be burned. Note the contrast with 
xlii. 25. The fire of judgment had burned, and 
the corrupt elements in the ^people had been purged 
away, cp. xlviii. 10. 

3. This verse gives the ground or warrant of 
the promise made in the preceding. Yahveh is the 
Holy One of Israel, and, therefore, specially pledged to 
protect his people. Egypt as thy ransom, i.e. Egypt 
was to be given as compensation for the loss of Israel, to 
those who set her free, i.e. Cyrus and his Persians ; it 
was to be their reward for doing the work of Yahveh. 
Whether Cyrus was at this time known to be planning an 
expedition against Egypt is uncertain ; but in any case 
the prophecy that Egypt, Ethiopia, and Seba should be 
given to the Persians (conquered by them) was not 
fulfilled under Cyrus, but only under his successor — 
Cambyses. Seba is the island of Meroe, on the Nile, 
by the sixth cataract. It is not to be confused with 
Sheba, in South Arabia. The three places axe mentioned 
on account of their riches ; for Israel, being * precious ' 
in Yahveh's sight, ver. 4, needs a heavy ransom for its 
release. 

5. From the east, &c. The exiled Israelites were not 
confined to the one city of Babylon or its neighbourhood, 
though they may have been more numerous there than 
elsewhere. They were distributed over the kingdom, as 
in the case of Ezekiel and his fellow-captives on the 
banks of the river Chebar. In the Book of Ezra, i., 
we are told how Cyrus, after he had captured Babylon, 
proclaimed freedom to the exiles to return home if they 
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would; 'Whosoever there is among you of all his 
'people, his God be with him, and let him go up to 

' Jerusalem and whosoever is left, in any 

'place where he sojoumeth, let the men of the place 
'help him, &c.' Ezra i. 3-4. Besides those who lived in 
the kingdom, many others would have been sold, in 
accordance with ancient custom, as prisoners of war, and 
thus pass away into distant lands. This will explain the 
phrase * gather thee from the west,' cp. Ix. 9, Ixvi. 19, 20, 
with notes. 

6. To the north. Probably the north wind is 
meant (and so the south wind in the following clause), 
cp. Cant, iv. 16, where the same words are used ; the idea 
is that the winds are to blow and bring back, as it were, 
^fee^ scattered leaves of Israel. 

7. Further definition of those who are to be brought 
back : Yahveh doubtless created all mankind, but only 
Israel for his own special glory. The people ' called by 
' Yahveh's name ' must at length work out in themselves 
all that the ' Name ' implies, for the purpose of Yahveh 
cannot be turned aside or brought to nought. 

8. A renewal of the great judgment scene of xli. 
The issue is, as before, between Yahveh and the idols. 
Israel, which was formerly blind but has now found the 
use of its eyes, stands on the one side as witness for 
Yahveh ; the nations are challenged to produce theirs on 
behalf of their idol-gods. Blind people that have 
eyes, more correctly, though less elegantly, * the people 
' blind yet having eyes ' ; so also ' deaf, yet having ears/ 
The Israelites are meant as before; see above xlii. 
18, note. 

9. All the nations of the earth cannot show a god 
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like Yahveh ; for he alone did or could reveal futnre 
events before they came to pass. The heathen must 
simply hold their peace, and acknowledge his power, or 
else admit * it is truth.' Unto ns, the prophet speaks 
in the name of Yahveh and those who are on his side, as 
inxli. 22. 

10. Ye are my witnesses, because the wficfe 
history of Israel, from Abraham downwards, shows w'hat 
Yahveh had done for his people. And because Yahveh 
has done so much for them, they are to be his Serrant, 
see Inirod, \ 4, and carry out his great plan of merey 
towards all the world. The thought illustrates the words 
of Christ, * to whom much is given, from him shall ramch 
*be required,' Luke xii. 48. 

11, 12. Emphatic declarations of Yahveh's %(^ 
deity, which was proved by the predictions which he 
only could make and bring to pass. 

14-21. The deliverance of Israel, which Yahveh "had 
promised, how it is to be accomplished. 

14. Bedeemer, as in ver. i, see note on yli. 14. 
I have sent, viz., Cyrus and the Persians, wJho, 
when the prophet wrote, were gradually conquermg 
their way towards Babylon. Ships of their rejoic- 
ing. Babylon, although at a considerable distance 
from the sea, was one of the great shipping centres ctf 
the ancient world. The vessels came up the Euphrates, 
and lay along its great quays. 

16, 17. An allusion to the Exodus from Egypi, 
when Yahveh (according to the ancient story) had opened 
a path for the children of Israel through the Red Sea, 
cp. Exod, xiv* throughout. 

17. Together they lie down. The .army of 
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Pharaoh sinks and perishes in the waves. ftuendiecL like 
a wick, the same words as in xlii. 3; they mark the 
contrast between the powers of the world and the might 
of the truth of God. The prophet means that just as 
Yahveh led forth his people with signs and wonders from 
Egypt, so he will lead them forth from Babylon. This 
great tradition of the birth-hour of Israel as a nation lies 
in the background of much of the language and imagery 
of these discourses. Another reference to the same 
great event is found in Ixiii. 11, 'Then he remembered 
* the days of old, Moses and his people ' (R.V. see note 
on the passage below). 

18. But Israel is not to remember the 'former 
things,' as if Yahveh were merely going to repeat what 
he did in the days of Moses. What is now to happen, 
is something new, a greater deliverance even than that 
from Egyptian bondage. 

19. The sign of this 'new thing' will be that 
Yahveh will not merely divide the waters and let them 
flow again fas • he had done at the Red Sea), but will 
cause streams to flow forth where there had been none 
before; he will do so that his people may not suffer 
thirst as they march through the desert. 

20. The wild beasts of the desert share in the bounty 
of Yahveh when he makes the desert fruitful, and honour 
him in consequence. This idea of a sympathy between 
the animals and man under the new divine influences, 
descended from the older prophetic thought, cp. Is. 
xi. 6-9. 

21. That they might set . forth my praise. 
Yahveh had created them for his own glory, see above 
ver. I, note. 
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22 — 28. Yet what is Israel, and what has it done, 
that Yahveh should be gracious ? 

22. The people have not so often appealed to 
Yahveh that they can justly say they are tired of doing 
so, and yet they are tired. They have neglected the 
duty of prayer. 

23. They have not had to perform all the ritual 
service (of sacrifice, &c.) which could only be properly 
performed in Jerusalem. Yahveh laid no such burden 
on them while in exile ; yet on the other hand they laid 
a burden upon him by their idolatries and trangressions. 

24. Sweet cane. A kind of reed used in pre- 
paring the incense for the Temple (see JExod, xxx. 23, 
where it is called ' sweet calamus '). It is not the sugar- 
cane. The only things that Israel had produced in 
abundance were sins and iniquities. 

26. Therefore, if Yahveh forgives them, and blots 
out their iniquities, it is for no merit of theirs, but of his 
own free grace. I am he, on the use of the pronoun, 
the force of which is not properly brought out in the 
R.V., see above xli. 4, note. 

26. Pat me in remembrance. If Israel hesitates to 
accept pardon on the ground that it is unnecessary, 
let it plead anything it can on its own behalf, and 
remind Yahveh of all the good it has ever done, so as to 
be declared righteous. But the invitation calls forth no 
answer. Israel has been a sinner all along. 

27. Thy first father sinned. Some expositors see in 
this a special reference to Adam ; others mterpret it as 
a general statement that all mankind including Israel 
have been sinful from the beginning. It is not likely that 
Abraham is meant, the traditional founder of the Jewish 
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race ; he is held in too much reverence, cp. xli. 8, to 
be called a sinner. If it be thought that a special 
national ancestor is intended, it is most likely that Jacob 
was in the prophet's mind. But the ancient Greek 
version imderstood the term in a collective sense, and 
rendered it 'your fathers/ corresponding to the 

* interpreters ' in the second part of the verse ; cp. Jer, 
xi. lo, where the same term (in the plural) is translated 

* their forefathers.' It is also possible that * your fathers ' 
might denote * your priests/ * father ' being an ancient 
title for * priest,' Judges xvii. lo. Thy interpreters, i.e. 
those who interpreted to thee the will of Yahveh, meaning 
the prophets and (if they are not understood under 

* father') the priests who had been entrusted from the 
earliest days with the duty of giving Torah or ' teaching * 
in the name of Yahveh. 

28. Will profane, better ' have profaned.' Princes 
of the sanctuary, the most distinguished priests. 
They are profaned by being sent as exiles into a 
foreign land, where they could not observe all the sacred 
ordinances of their religion. This of course took place 
when the Temple and the city were destroyed, and, 
therefore, the prophet says * have profaned ' not ' will 
profane.' A cnrse, or * devoted thing.' The word refers 
to the old custom of the sacred *ban,' under which 
captured enemies, their cities, and their possessions, 
might be destroyed. Israel, in the hands of the Baby- 
lonian conquerors, lay under this doom. 
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Chap. XLIV. 

The close relation of Yahveh to his people. He is 
the supreme God, and the idols are false and worthless. 
Exposure of those who manufacture them. 

1-6. These verses are the conclusion to the discourse 
beginning in xliii. 14, and are rightly printed as 
continuous in the R.V. It is true that the tale of Israel's 
past is a tale of sin, and for this sin it has suffered. But 
it need not fear. Its great divine destiny is now to be 
fulfilled : through the gift of Yahveh's spirit, it will be 
the means of spreading the true religion, and drawing in 
multitudes of new believers. 

2. JeshimuL A special name for Israel re- 
ferring to the righteousness or * uprightness * which did 
(or ought to) distinguish it. Its form (cp. Jeduthun, 
Zebulun) probably marks it as what we should call a 
pet-name. It is only found elsewhere in Deut. 
xxxii. 15, xxxiii. 5, 26. 

3. Water on him that is thirsty. The people in Exile 
are * thirsting for the living God,' {Ps. xlii. 2, probably an 
Exile-Psalm), and upon them he will send the refreshing 
stream of his blessing when he delivers them. 

My spirit. See note on xlii. i. 

4. There shall be a new outburst of gratitude and 
devotion to Yahveh. The figure of speech by which the 
people are called dry ground, ver. 3, is here continued by 
speaking of them as the plants which spring up after the 
dry ground has been watered. 

6. One shall say. Probably this refers to the 
heathen; they will be so much impressed, says the 
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prophet, by Yahveh's greatness and his favour to Israel, 
that they too will place themselves under his authority, 
they look upon him as their god, and his chosen people 
as their patrons. So they dedicate themselves to him 
(*I am Yahveh's') and * surname themselves by the 
* name of Israel,' i.e. they regard themselves as the clients 
and dependents of Israel, on account of Israel's God. 
Subscribe with his hand, as if to a solemn agreement, 
comp. the 'covenant' made at Jerusalem under 
Nehemiah, Neh. ix. x. But the marginal rendering of 
the R.V. is to be preferred, 'write on his hand unto 
'Yahveh,' in allusion to customs of making certain 
sacred marks upon the person in honour of particular 
deities. Surname himself, better as in the margin ' give 
^tor a title the name of Israel ' ; the verb expresses the 
bestowal of a peculiar title of honour; it occurs 
again in xlv. 4. 

8-8. Repetition of the substance of xliii. 9-13, as a 
brief introduction to further denunciation of idolatry. 

8. Lord of Hosts. It has already been explained, 
Inirod, p. 21, why the proper name Yahveh is in every case 
substituted for the term Lord. Yahveh of Hosts is not 
a correct phrase according to the Hebrew, and it would 
be better to leave the word untranslated, * Sabaoth.' ^ It 
appears to have been used in one or two instances even 
as a title or proper name, like Yahveh itself. 

7. * Who can make such prophetic announcements as 
I (let anyone else show what he has done like it), since I 
first set man on the earth, in the long distant past ? ' 

8. Rock, a title for deity derived from the old religion 
when he was symbolised by (or even identified with) im- 

* It seems to have originally designated the stars. 
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posing natural objects. The 'rock* was a place of shelter 
and security. So the * rock of Israel ' is connected with 
*the mountain of Yahveh/ Is. xxx. 29. As this refuge 
abides indestructibly while lofty cities are brought low, 
it is called by a late prophet, 'the Rock of Ages,' 
Is. xxvi. 4, 5. 

9-20. Idols and idol makers exposed. 

9. Delectable things, the things they (the idolaters) 
delight in. There is no salvation to be had from any 
but Yahveh; the idols being mere wood and stone 
cannot know their own falsity and be ashamed of it. Or 
the * witnesses ' may be the heathen peoples, contrasted 
with Israel who are Yahveh's witnesses, ver. 8, xliii. 9, 10. 

11. All his fellows, better as in the margin, 'all 
'that join themselves thereto,' those who formed a sort 
of guild or association for the worship of the idol. The 
workmen, the manufacturers of the idols are only men, 
of no more than human power; how, then, can they 
avail to defend their god against Yahveh ? 

12-20. The making of idols, of metal or wood. In 
spite of all the trouble the workman takes, the result of 
his work is good for nothing. 

12. He is hungry, he works so hard and so long 
at his idol that his strength is exhausted. He needs food 
and drink before he can go on with his task. Then how 
can the product have any divine power ? 

13. Dwell in the house. There was a shrine and 
an image in most well-appointed houses even when 
the owner was a worshipper of Yahveh, at any rate in the 
old days. Cp. the story of Micah and his image, Judges 
xvii. xviii. David had an image (teraphim) in his house, 
/ Sam. xix. 13. 
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14. Planteth a fir-tree. There was such a demand 
for images, that the manufacturer could even venture to 
plant trees to be used for idols when they grew up. 

15-17. The idol is only made out of pieces of wood 
that are good for nothing else ; the rest has been used to 
cook the carpenter's food 1 There is a striking passage in 
the Wisdom of Solomon which brings this out still more 
forcibly. * Now a carpenter that felleth timber, after he 

* hath sawn down a tree meet for the purpose, and taken 

* off all the bark skilfully round about, and hath wrought 
*it handsomely and made a vessel thereof fit for the 

* service of man's life, and after spending the refuse of his 

* work to dress his meat, hath filled himself ; and taking 
*4he very refuse anaong those which served to no use, 

* being a crooked piece of wood and full of knots, hath 

* carved it diligently when he had nothing better to do, 
'and formed it by the skill of his understanding and 
'fashioned it to the image of a man.' Wisd. of 
Sol, xiii. 1 1 foil. 

18. He hath shut their eyes, i.e. Yahveh, comp. 
Is. vi. lo ; or else, impersonally, ' their eyes are shut.* 

20. He feedeth on ashes. His religion, if it depend 
on false gods, is itself false, and can profit him nothing. 
His own superstition has taken so strong a hold over 
him, that he cannot shake it off, even if he would, so as 
to see how foolish he is, and how vain his confidence in 
his manufactured image. 

21. It is the heathen and the unfaithful amongst the 
Israelites who have given themselves up to idolatry. The 
true Israel is to ' remember these things,* and take them 
to heart becaus,e he is the Servant of Yahveh. 

22. Yahveh puts away the memory of Israel's past 
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sins, in order that the nation may be pure and holy and 
fit for its great mission as Yahveh's Servant. I have 
blotted out, cp. xliii. 25, and Ps, li. 9 * Hide thy face from 
' my sins, and blot out all mine iniquities/ Israel's sins are 
like a cloud between him and God. The holy spirit causes 
them to pass away, as the wind disperses the clouds, 
Sedeemed thee, i.e. released thee. The deliverance 
of the people, already so clearly determined by Yahveh 
that it can be described as accomplished, is made the 
ground of appeal for renewed faithfulness to him. 

23. Israel's answer on learning the merciful decree 
of Yahveh just made known. All the earth, and more 
than the earth, the skies above, and the under-world 
beneath, are summoned to rejoice; the earth with its 
mountains and woods will share his blessing, therefore 
let all the earth sing his praise. 

24-xlv. 8. The great promise of deliverance in more 
complete detail. The name of the deliverer, hinted at 
in xli. 2, is now expressly declared. 

24-28. Who is he that* will deliver them? It is 
Yahveh * that formed thee .... that stretcheth forth the 

* heavens .... that saith of Cyrus,' &c. 

24. Who is with me, better * who was with me ' ? 
when 1 spread forth the earth. The answer is of course, 

* No one,' and the statement is thus parallel with 

* stretcheth forth the heavens alone.' 

25. Tokens of liars, the signs to which false prophets 
appeal in support of their predictions. Yahveh is not 
only the creator, ver. 24, but the God of Truth who brings 
all false prophets and soothsayers to confusion. Babylonia 
was especially famous for its magic, cp. xlvii. 9. Maketh 
diviB^r** mad, i.e., makes them rave and utter 
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nonsense. Tnrneth wise men backward, perplexes 
them, cp. yob xii. 17, *He leadeth counsellors away 
* spoiled, and judges maketh he fools.* 

26. Word of his servant, because his servant 
(unlike the diviners, &c.) speaks truth, and, therefore^ 
what he says comes to pass. The reference is to those 
earlier prophets who have foretold the re-building of 
Jerusalem, and the return of the exiles, e.g. yer, xxix. 
lo ; or possibly to the writer of these discourses. 

27. That saith to the deep,; ' the deep ' is the river 
Euphrates which flowed through Babylon. The imagery is 
founded on the ancient story of the march across the 
Red Sea, cp. xi. 15, and notes on xliii. 16, 17. 

28. That saith of Cyrus. The promise implied in 
wthe epithets of Yahveh, vv. 24-28, has been gradually 

growing more definite, but only now is the actual name 
mentioned of the deliverer whom Yahveh sends. On 
Cyrus see Introd. p. 7. My shepherd, i.e. the leader of 
my flock, who shall bring them back to their former 
pastures; a familiar image, derived from old pastoral 
life : see it worked out very elaborately by Ezekiel, xxxiv. 
Even saying of Jerusalem, it is Cyrus who will say of 
Jerusalem that she shall be built, because his permission 
as king would be necessary before it could be done. 
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Yahveh's commission to Cyrus, as his instrument to 
set Israel free. None may question what Yahveh chooses 
to do. The heathen shall come humbly to Israel because 
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of the God of Israel : the idols shall be put to shame. 
Yahveh has spoken it and his word shall be fulfilled. 

1. To his anointed, Hebrew, 'Mashiah/ familiar 
to us under the form Messiah. Kings and priests are 
often called by this name, or rather the verb * anoint ' is 
applied to them. Anointing with oil was the common 
form of consecration to a high office or post of honour. 
Cp. / Sam, xvi. 13 where David is consecrated by 
Samuel ; Isa, Ixi. i, below. Cyrus is called * anointed ' 
because Yahveh had marked him out to perform a great 
task for him. Loose the loins of kings, i.e. 'I will 
* take away their strength ; ' possibly allusion is made 
to the very peculiar feeling produced by fear and panic. 
Some understand the phrase to refer to taking away the 
weapons carried in the belt. 

2. Doors of brass, better bronze, or copper. Accord- 
ing to Herodotus, Babylon had a hundred gates in her 
walls, all of bronze. 

3. Treasures of darkness, the wealth stored in strong- 
rooms under ground. Babylon and Sardes (also taken 
by Cyrus) were reputed the richest cities of the world. 
Such booty would be a sign by which even the rudest 
soldier could well understand that he was doing the 
work of heaven. 

4. Cyrus is not chosen for his own sake, but to carry 
out Yahveh's purposes towards Israel, and so, through 
Israel, towards the world. Called thee by name 
see above xliii. i. This was not the language of Hebrew 
prophecy only to describe the relation between the deity 
and his earthly instrument. An earlier prophet of 
Babylon, not belonging to Israel, thus addressed the 
great God Merodach, in the name of Nebuchadnezzar : 
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' O prince that art from everlasting lord of all that exists, 

* for the king whom thou lovest, whom thou callest by 
*■ name, as it seems good unto thee thou guidest his name 
'aright, thou watchest over him in the path of 
'righteousness. I the prince, who obey thee, am the 

* work of thy hands.' Sayce, Hthhert Lectures, p. 97. 

8. From the rising, &c., i.e. over all the earth, cp. Ps. 
xcvi., xcvii. The fact that Yahveh is absolute sovereign 
of the world, contains a pledge of his goodness and 
his power to save; the prophet through these chapters 
is constantly returning to the same thought. 

7. In virtue of Yahveh's sole rule, light and darkness, 

* welfare ' and * disaster,' are all his ordinance. The 
prophet tells Israel that as its misfortunes and sufferings 
have been wrought by Yahveh, its future prosperity and 
success will likewise be a divine creation. 

8. Earth and sky, being under the control of Yahveh, 
like Cyrus himself, are to join in helping on the 
great work. 

9-13. Rebuke to those who murmur at Yahveh for 
being so slow, and who doubt whether a heathen like 
Cyrus can be his chosen instrument. 

9. All men are frail and perishable and do not know, 
any more than clay vessels do, the thoughts of their 
maker. Compare Jeremiah in * the potter's house,' fer, 
xviii. 1-6. This idea is expanded in the following verse, 
with a changed figure ; ' A child expostulates with its 
'parents for having brought so weak, or deformed, or 
*ugly a being into the world' {Cheyne). God's will is 
made known at his own proper time and not before. 

11. Ask me of the things that are to come, i.e. ask 
if you choose, you will get no answer till the proper time. 
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12. If Yahveh has made the earth and everything 
upon it, spread out the skies and ordered the stars, cp. 
xl. 22, 26, cannot he provide for the safety of his people? 

13. Once more the promise, supported by proofs of 
Yahveh's power, that he will deliver his people. Cyrus 
will do his work solely because Yahveh wills it so, and 
Israel will not have to pay him any price. Observe that 
Cyrus is here said to be ' raised up in righteousness* just 
as Israel was * called in righteousness,' xlii. 6. It is part 
of the same divine purpose for the world's governance. 

14. Egypt . . . Et^opia ... Sabsans, these three 
have already been mentioned, xliii. 3, as the ransom of 
Israel, i.e. the reward which Cyrus will get for his work. 
Not only so, but these countries, says the prophet, will 
acknowledge the superiority of Israel, and will adopt the 
religion of Yahveh. They will even come as voluntary 
captives. Cp. below, Ix. 6, where the various nations are 
described as bringing gifts and offerings for Yahveh, 
By a bold expression, Israel, purified and restored, will be 
so completely united with Yahveh, that it will become 
an object of prayer for the new converts, * Of a truth, 
* God is in thee.' 

15. A God that hidest thyself, unless Yahveh had 
proclaimed his purpose, no one could have divined it. 
There is perhaps also a reference to those who had fancied 
that Yahveh had forgotten them, xl. 27 foL, and w. 9-13 
above. In this case the words are an exclamation of the 
prophet on realising the contrast between Israel's present 
sufferings and its future glory. But it has been suggested 
that they may be the continuation of the language of the 
converted heathen in ver. 14. In Israel's days of bondage, 
God seemed, to the outside world, to have hid himself. 
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16. The idolaters who have no Yahveh to trust in, 
have a miserable fate. Makers of idols, strictly 
speaking, the workmen who actually manufactured them; 
but the prophet's denunciations also include those who 
cause idols to be made. 

17. Everlasting salvation. Israel shall never again 
undergo such a trial as the Exile. Yahveh will not take 
away the protection he has given. * Salvation/ not in any 
theological sense, but simply deliverance from their 
actual bondage in Babylonia. As this, however, would 
be followed by the regeneration of the people, which 
would preserve them from future liability to unfaithfulness, 
the moral results of the deliverance will abide without 
risk of injury or loss. The ideas of rescue from captivity 
and from idolatry and defection really blend. 

18 — 26. Yahveh has pledged himself before all the 
world to be the God of Israel and its deliverer. 

18. Emphatic assertions of Yahveh's deity. To be 
inhabited, the world was made for man and not 
for itself. 

19. Not in secret have I spoken. Yahveh does 
not stoop to the tricks of delusion and mystic secrecy of 
the heathen oracles, which spoke in dark caverns, or f rona 
the recesses of groves and temples, or by voices frona 
the gloom of the under world. Yahveh's word was 
proclaimed by his prophet openly, in the hearing of all 
men. Seek ye me in vain, Yahveh does not refuse 
all answer to those who seek him, only he reserves his 
declarations till the right time. Moreover, he never gives 
false answers; whatever he declares comes to pass. 
There is a reference here to the preceding verse, the 
word * in vain ' being the same there translated * waste * 
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(Heb. tohu, * chaos'), cp. margin, R.V. Just as the 
earth was not created a mere scene of lonely desolation, 
so neither should the true search for Yahveh lead the 
believer into barren solitude or disorder and darkness. 

20, 21. A renewed summons to the same great trial 
already instituted, xh. 21-26. 

Escaped of tlie nations, those nations which shall 
have survived the judgment of God by the hand of Cyrus, 
and who might therefore think that they owed their 
deliverance to their own gods. 

22. An earnest entreaty to the whole world to be 
converted. They must all in the end acknowledge 
Yahveh as Lord. 

23. By myself have I sworn, the most solemn 
and binding promise therefore, since Yahveh swore by the 
greatest of all beings. 

24. Sliall one say, 'one' implies not Israelites 
only but all men ; it is equivalent to * it shall be said/ 
The triumph of Israel and the sovereignty of Israel's God 
shall be manifest to all the world.^ 

25. Cp. Jer. iv. 2. AU the seed of Israel, both the 
old nation and the new converts who will have joined 
its ranks. Be justified, i.e. become righteous. Their 
recognition of their true relation to Yahveh will be to 
them a source of righteousness aud a power for good. 



^ The words ' unto me ' should probably be struck out. Then 
the whole verse is a declaration of the prophet, who foresees the 
time of the universal worship of the true God. 



8o Chapter XLVL 



Chap. XLVI. 

The idols, Yahveh's pretended rivals, are reduced to 
pitiable helplessness. Is not he himself infinitely better 
than they ? He alone is true ; he alone both can and 
will help. 

1-2. The Babylonian idols are carried away into 
captivity, the gods whom they represent being unable 
to rescue them. 

1. Bel . . . Nebo. Bel was the chief deity of 
Babylon. Babylonian inscriptions address him in 
these terms : 

' Thou art the King of the land, the lord of the world I 
' O first-born of Ea, omnipotent over heaven and earth. 

* O mighty lord of mankind, King of all lands, 
*Thou art the god of gods, 

' The prince of heaven and earth who hath no rival. 

* The merciful one among the gods, 

' The merciful one who loves to raise the dead to life, 
' Heaven and earth are thine.' 

Here are some phrases from the prayer-book used in 
his temple : 

*■ O Bel, who in his strength hast no equal I O Bel, blessed 
< Sovereign, lord of the world, light of the spirits of heaven, 
' utterer of blessings, who is there whose mouth murmurs not of thy 
* righteousness, or speaks not of thy glory, and celebrates not thy 
' dominion P O Lord of the world, who dwellest in the temple of 
( the Sun, reject not the hands that are raised to thee ; be 
' merciful to thy city Babylon, to E-Sagila thy temple incline thy 
' face ; grant the prayers of thy people the sons of Babylon.' * 
Nebo was the god of wisdom and learning. His name 
'the proclaimer,' 'the prophet,' indicates his position 

' Sayce, Hibhert Lectures, pp. 99, loi. 
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as the messenger who made known the will of Bel. 
And these were the gods who were to be taken prisoners! 
It was a conqueror's privilege to remove the statues of 
the deities of the captive city and place them in his own 
favourite temple. The prophet speaks of the future as if 
it were present ; the gods of Babylon are already falling 
before the God of Israel. Their images are packed for 
removal on the beasts of burden, and they themselves 
(the false gods) go off into exile. 

3-4. Yahveh appeals to the watchful care with which 
he has tended his people from their earliest years, from 
their very birth as a nation, and which he will continue 
to show to them as long as they exist. The figure is 
that of the mother who carries her infant child; but 
Yahveh's care does not cease when Israel grows old ; not 
even in age will he be motherless. To hoar liairs, 
parallel with * to old age/ I am He, note the use of * He' 
as a title of Yahveh ; cp. xli. 4. 

6. To whom will ye liken me. This question, already 
twice asked in xl. 18, 25, becomes even more foolish 
after each sign of Yahveh' s greatness and power when 
compared with the helplessness of the idols. 

6-7. Such as lavish gold, &c. The question of the 
preceding verse sets the prophet off on another attack on 
the idolaters. ' They who are compelled to spend great 
* quantities of gold and silver to get a god made, must 
' themselves drag him along — ^this motionless stiff-jointed 
' god — ^with much toil (in processions, in flight), but will 
never be delivered by him.' Ewald, Prophets of the 
Old Testament^ iv. p. 283 (English translation). 

8-13. Is not such a sight as this enough to make the 
nation understand ? Who can be compared to Yahveh ? 
There is none beside him. 



83 Chapter XLVIL 



9-10. A renewal of the argument from the fulfilment 
of predictions, already several times repeated, cp. xli, 
31-29, ^^^i^* 9-^3> ^^' Bemember tbe former things, in 
contrast to xliii. 18. There, the promise of the coming 
glories throws past manifestations of Yahveh's providence 
into the shade, so that they will be forgotten. Here, those 
very manifestations are the ground of the prophet's appeal 
for belief in the glories which he promises. 

11. Bavenoiui bird; probably an eagle is meant, 
referring to Cyrus, who swooped down from his mountains 
like the bird of prey whose image he bore on his 
standard, 'a spread-eagle of gold upon a long spear,' 
according to the account of Xenophon {Cyrop, vii. i, 4). 
Man of my coxinsely the man who carries out my plan. 

12. Stouthearted, or stubborn, the unbelieving 

Israelites whose hearts were hard against Yahveh. 

13. Bighteousness .... salvatioiL, i,e. 'victory' and 
* deliverance.' Yahveh will ' place salvation in Zion ' 
when the exiled inhabitants of Jerusalem return to 
their old home. 

Chap. XL VII. 

The whole chapter is a shout of triumph over the 
approaching fall of Babylon. The great city is 
represented as a proud and haughty queen. All her 
splendour shall be taken away. Her boasted magicians 
can do nothing for her. 

1. The gods of Babylon having been carried into 
captivity, xlvi. i, 3, it is now the turn of the city herself. 
The queen shall become a captive and a slave : she is 
imperiously commanded to descend from her throne and 
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^t in hnmiliation in the dust. Virgin daughter of 
Babylon, the city is so called as having never been 
•captured before ; so we speak of a ' virgin fortress/ 

2. Take millstones, the drudgery of grinding the 
•com was always left to the women-slaves. The captive 
•queen is compelled to put off her royal robes, and march 
on foot with the other prisoners, after the conqueror ; she 
no longer has servants to carry her over the streams, but 
is forced to wade through them. 

3. I will take vengeance and make tmce with^ no 
man, the speaker here is Yahveh ; from his retribution 
there is no escape, he will spare none. In the impetuous 
rush of this chapter there is some confusion in regard 
both to the speakers and the figures of speech. In the 
next verse, 4, the speaker is the Israelite nation. 

5. Gtot thee into darkness, where no one can see 
thee in thy degradation. From this darkness Israel is 
released, xlii. 7. Lady of kingdoms, better 'mistress' 
of kingdoms. The king of Babylon called himself ' King 
*of kings.* Thus, 'Nebuchadnezzar, king of Babylon, 

•'king of kings,' Ezek, xxvi. 7. 

6. I was wroth with my people, because of their sins, 
and therefore sent them into exile. See above, xlii. 24. 
Profaned my inheritance. Israel, Yahveh's inheritance, 

• (i.e. his especial possession) was a holy people, and their 
land holy ; to allow heathen, i.e. the Babylonians, to 

• enter the land of his people, and carry them off, was to 
profane what was holy. Into thy hand, Babylon had 
been the instrument by which Yahveh punished his 
people, but because she had acted with hatred and 

^cruelty towards the exiles, she must now be punished. 
* The marginal rendering is to be preferred. 
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7. And tbou saicLsty in spite of all this cruelty, the 
queen (i.e. Babylon) thinks she will be undisturbed for 
ever. Thou dicLst not lay to heart, she never reflects 
that her tyranny must one day meet its punishment. 

8. That saith 'I am, and there is none else/ she 
dares to say what Yahveh alone could declare with truth. 
The same proud boast of irresponsible power had been 
already attributed by an older prophet to the Assyrian 
capital, Nineveh, Zephaniah ii. 15. Sit as a widow. It 
was a common figure of speech to describe the capital 
city (personified as a woman) as the bride of the king ; 
the inhabitants of the city are called her children. If the 
king be taken away, the city is left as a widow ; and if 
the inhabitants are made prisoners, she is robbed of her 
children. So Jerusalem during the Exile is both widowed 
and childless. See below xlix. 21, liv. i. 

— -ft — ^one day, i.e. the day when the city should be 
captured. Despite of the multitude of thy sorceriea. 
Babylon was the home of magic and astrology in all its 
branches. Cp. Dan, v. 7, 12. On the great plains of 
the Euphrates valley there were royal observatories from 
which reports were regularly sent in every month to the 
capital. Herodotus (II. 109) says that the sun-dial and 
the division of the day into twelve parts were of 
Babylonian origin. 

10. Thy wickedness, cruelty and strong-handed 
oppression made them reckless of the restraint whiclk 
belief in Yahveh who sees all things would have imposed 
on them. Wisdom and knowledge, the magical aits^ 
which were regarded as science and philosophy. HatlL 
perverted thee, literally *hath turned thee round,' 
away from the true God, and out of the path of 
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right : her much learning had made her not only mad 
but vicious. 

11. The dawning thereof. The meaning of these 
words is very uncertain, but on the whole, the rendering 
of the R.V. margin is to be preferred, ' which thou canst 
* not charm away.' Bishop Lowth points out that a word 
has probably been lost at the end of this verse ; it is a 
three line verse in this form : 

.... Evil .... thou shalt not know how to charm away, 
Mischief .... thou shalt not be able to put away, 

Desolation .... thou shalt not know ; 

Evidently a word is wanting. It will be seen from the first 
two lines why it is better to translate ' canst not charm 
away' rather than 'knowest not the dawning thereof; the 
latter would spoil the parallelism of the verse. Both 
translations are grammatically possible. If the rendering 
*" the dawning thereof ' be adopted, then it would mean 
either (a) the evil shall come suddenly, without any 
warning, so that no dawn shall announce the coming day 
of trouble ; or (3) the evil shall be so dark and terrible 
that there shall be no glimmer of hope like a dawn in 
the darkness of night. The other rendering is better, 
however, and more appropriate to the occasion, since 
Babylon was given to magic and her ' wise men ' would 
do their best to * charm away ' the evil. 

12. With thine enchantments. Call the magicians 
around thee, and let them help thee to withstand the God 
of Israel — if they can. * Stand,' i.e. persist, continue, 
as Elijah mockingly urged the priests of Baal, / Kings 
xviii. 27. 

13. Thou art wearied, all thy advisers have done thee 
no good. Let now .... stand up, let them show what 



86 Chapter XLVIIL 

they can do, and bestir themselves for the safety of 
Babylon. Astrologers, lit. 'dividers of the heavens.'^ 
Monthly prognosticators, lit. 'those who announce for the 
months/ those who arrange the calendar, the feast days,&c.^ 
and foretell the future from the stars. See note on ver. 9. 

14. The fire shall bum them, not only shall they be 
unable to foretell the approaching disaster, but they shall 
not be able to guard against it when it does come. And 
when it does come, it shall be no trivial misfortune, but 
utter destruction. The approaching fall of Babylon is of 
course referred to. 

15. The things .... wherein thou hast laboured, 
the immense wealth and pomp of the city, also its arts of 
magic and sorcery on which it had so greatly relied. 
Trafficked with thee, its vast commerce will be destroyed ; 
the merchants long estabHshed there will be scattered : 
its trade will not help it any more than its idolatry and 
its witchcraft. 

Chap. XLVIII. 

Once more the promise of release. Yahveh again 
reminds his faithless people, how he revealed to them 
what should come to pass in order that they might not 
set down their deliverance to the credit of their idols. 
He has something new to announce. Cyrus is going to 
destroy Babylon. K only the people had been faithful 
they would have been now at the height of their 
prosperity. As it is, they are set free from their captivity, 
by the mercy of Yahveh. 

1-11. Yahveh's action in the past and the present, 
and his reasons for it. 
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1. Have come forth from the waters of Judah. For 

the comparison of birth and descent to the springing of 
water from a well, see Num, xxiv. 7, and cp. Ps, Ixviii. 
26. Not in truth, Ac, those whom he addresses are 
merel}^ Israelites in pretence. They keep up an 
outward show of piety, but are not at heart devoted to 
Yahveh. See Is, xxix. 13, * Forasmuch as this people 
' draw nigh unto me, and with their mouth and with their 

* lips do honour me, but have removed their heart far from 

* me, and their fear of me is a commandment of men 
< which hath been taught them,* Ac. Paul says, * For he 

* is not a Jew that is one outwardly,* Rom, ii. 28. 

2. Of the holy city, i.e. they say they come from the 
holy city, Jerusalem. The title 'holy city,' applied to 
Jerusalem is only found (besides lii. i) in late writings, 
It occurs Neh. xi. i. 18, Dan. ix. 24. But cp. below, 
Ixiv. 10. 

3. Former things, a renewed appeal to prophecy, 
see above xli. 22, note. Suddenly I did them, cp. xlvii. 
9. Though they had been long foretold, they had not 
been really expected : so their occurrence took the 
people by surprise as sudden. 

4. Israel was always stubborn and hard to persuade. 
The reference here is to the continual faithlessness and 
idolatry of most of the people in Exile; they will not 
turn to Yahveh in spite of all his warnings and 
chastisements. See the same thought expressed with 
more bitterness, Ezeh xx. 30, foil. 

5. These idolaters would have praised their idols for 
their deliverance if Yahveh had not proved that he had 
caused it, by foretelling its approach, when the idols and 
their worshippers knew nothing about it. 
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6. Thou hast hQard, Israel is addressed. Behold all 
this, i.e. see it all fulfilled. Will not ye declare, spoken 
to the idols or their worshippers: or possibly still to 
Israel, * Will ye not be my witnesses, and make it kno\\Ti,' 
cp. xliii. lo. New things from this time, i.e. things which 
shall shortly come to pass, but which are not yet known. 

7. Now are they created. ' The moment in which 
*they came forth from the mouth of the Lord, is the 

* moment of their creation,' says a Jewish commentator, 
(Qimhi). Yahveh declares them, and they exist from 
that time. The * new thing ' is the victory of Cyrus and 
the deliverance, which up till the time when this prophecy 
(or rather this whole set of prophecies) was uttered was 
never heard of ; it is, therefore, * created now.' 

8. Thine ear was not opened. Israel would never 
listen to the prophets. Cp. 1. 4, and Ps, xl. 6. Didst 
deal very treacherously, because although Yahveh made 
covenants with Israel, the nation broke faith and would 
not do its part in the agreement. 

9. For my name's sake. Yahveh saves his people, 
not because of any merit of theirs, but solely for his own 
honour and glory. The * name ' is equivalent to the 
essence, the real nature, of Yahveh; it implies all his 
attributes and quahties. This throws a great deal of light 
on many passages where the ' name of Yahveh ' is 
mentioned. To take the * name of Yahveh ' in vain, 
(literally, ' to lift the name of Yahveh upon emptiness ') 
is to make an appeal to God, to call him to witness to a 
falsehood or even to a trivial matter. In Ps, viii. i, 

* How excellent is thy name in all the earth,' means * how 
' mighty is thy power,' or better * How glorious art Thou, 

* in all the earth.' Eefrain for thee, i.e. for thy benefit. 
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10. Yet not as silvery i.e. not thoroughly ; a silver- 
smelter would succeed in producing the pure metal free 
from all dross. Israel is not yet ready for such drastic 
treatment, for, as a Jewish commentator naively points 
out, 'if Israel's dross were removed there would be 
'scarcely anything left.' Cp. Fzek. xxiL 18-22. Have 
diosen thee, better, * have tried thee ' (R. V. margin). 
The meaning * have chosen * can only be allowed in the 
sense of choosing by means of searching examination 
and trial. Furnace -of affliction, the Egyptian bondage, 
the wanderings in the desert (cp. the remarkable expres- 
sion ' iron furnace,' Deut. iv. 20), and now lastly the Exile. 

11. How should my name be profaned. Yahveh 
does it for his own sake, because it would be profaning 
his own name, insulting his own honour, if he were to allow 
his chosen people to perish. If he did so, he would also 
confess his own weakness, and the idolaters would 
triumph, so that he would give his glory to another. 
This was a favourite theme of the prophet Ezekiel, e.g. 
JSzek. XX. 9, 14, 22, xxxvi. 22, 23, xxxix. 7. 

12-19. Yahveh, the sole protector of Israel, announces 
what none of the idols can foretell, the approaching 
capture of Babylon by Cyrus. 

12. The first, the last, cp. xli. 4. 

13. Yahveh is the creator of heaven and earth ; see 
above xl. 12, &c. 

14. Yahveh hath loved him, better (R.V. margin) 
' He whom Yahveh loveth.' Cyrus has been already 
mentioned, xliv. 28, xlv. i. His arm, the instrument of 
punishment is put in place of the punishment itself. 

15. Yahveh again insists that he has done it all. 
Shall make his way prosperous, i.e. shall succeed. 
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16. From tbe time that it was, ' it ' is the career of 
Cyrus, Yahveh's appointed messenger. From the time 
when this part of Yahveh's decree began to be realised, 
Yahveh himself was * there,' ordering the course of events 
towards the end which he had determined. Cp. Prov, 
viii. 22-30. Another interpretation, suggested by Ewald, 
is also possible : Yahveh has just been described (ver. 13) 
as creator of the world ; may not * the beginning ' refer 
to the * foundation of the earth ' ? During the whole 
course of its history Yahveh has guided its destinies, and 
made himself known through prophets, of whom the 
speaker is the last successor and representative. And 
now the Lord Yahveh, &c. Here the prophet begins 
once more to speak in his own person. And his spirit^ 
spirit is subject of the verb * hath sent,' i.e. Yahveh and 
his spirit have sent me. Others, perceiving that the 
* spirit ' is bestowed on prophets but is not said to * send ' 
them, translate * hath sent me with (Ewald, by) his 
spirit.' 

17. To profit, not to make profit, but to do that which 
is good and wise, to ' get wisdom, get understanding.' 

18. If only Israel had been faithful, none of its troubles 
would have befallen it. Oh that thou hadst hearkened, 
preferable to the marginal rendering : the disobedience 
which the prophet deplores (on behalf of Yahveh) was 
in the past. 

19. Thy seed had been as the sand. Prosperity, 
according to most of the Old Testament teaching, is 
reckoned by population. Cp. Ps, cxxvii. 3 folL 
Abundance of descendants was included in the ancient 
promises to the patriarchs. Gen. xv. 5, xvii. 5, 6, &c. 
His name, the name of Israel. 
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20-21. The prophet summons his exiled brethren to 
march forth from Babylon. 

20. The ends of the earth. The news of Israel's 
freedom is to be spread with joyous cries through the 
whole world, that all the nations may hear its testimony 
to Yahveh's deliverance of his people. 

21. They thirsted not, a reference to the wanderings 
in the desert: see Exod. xvii. 6, Num, xx. 11. Compare 
the figurative language of xli. 17-19, xliv. 3. 

22. A detached phrase, having only a general 
connection with what has gone before it, contrasting the 
fate of the ungodly with the blessings of Israel. It is 
repeated in Ivii. 21, and in a somewhat different form, 
Ixvi. 24. It is a sort of refrain, and divides the whole set 
of prophecies into three sections. 
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The mission of the Servant of Yahveh, to restore the 
unfaithful in Israel, to spread the knowledge of Yahveh 
throughout the earth. Zion cannot believe that her 
captives will really return, but she is re-assured by 
Yahveh himself. 

1-4. Passing reference to the calling of the Servant. 
The Servant himself speaks. It must be noticed that the 
idea of the Servant and what he is to do seems sometimes 
to expand so as to embrace all Israel, ver. 3, and some- 
times to have a narrower range, vv. 5, 6. 

1, Isles, perhaps * distant lands.' See note on xl. 15. 
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Yahveh is ruler of the whole world, let the whole 
world listen to his decree. His Servant has been 
specially appointed for his task (^cp. xlii. 4) from the first 
moment of his existence. Called me from the womb, 
from the first he was destined to this high oflSce. Comp. 
Jeremiah's description of Yahveh's purpose for him, 
Jer, i. 5. 

2. Like a sharp sword, so that he can speak keen 
and piercing words, cp. xi. 4. In the shadow of hiB 
hand, he has defended me from those who are enraged 
at my words. See above xli. 11. The same thoughts 
-are repeated under a different figure in the next clause. 

3. Israel in whom I will be glorified, the Servant, 
here identified with Israel, is the means by which Yahveh's 
glory as the supreme God will be acknowledged by the 
nations, cp. xliv. 23. 

4. So far the Servant has met with no signs of success, 
cp. xl. 27. But he is content to wait; he trusts in 
Yahveh, and knows that ' in due time he will reap if 
' he faint not.' Eecompense, cp. xl. 10. 

5. Bring Jacob again to him, see Introd, § 4. 
Here the Servant is no longer equivalent to the 
whole of Israel, for it is his duty to bring back the 
estranged people to allegiance to the true God. 
The reading noted in the margin depends on the meaning 
given to the Hebrew word loy which may mean ' not ' 
or ' to him ' ; comp. Sunday School Helper y June, 
1889, p. 130. I am honourable, better, * am honoured ' ; 
because Yahveh has chosen him for so great a work. 

6. It is too light a thing: two duties are here 
assigned to the Servant : (i) he is to be the agent in the 
restoration of his own people ; (2) he is also to bring all 
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the nations of the earth to the knowledge of Yahveh. In 
comparison with this second task the first is a 'light thing.' 
The preserved of Israel are those who have been kept 
alive during the long calamity of the Exile. light to the 
Gentiles, see above xlii. 6 note. That thou mayest be 
my salvation, as the Servant is said to be * light,' so he 
is also the symbol and medium of Yahveh's deliverance, 
and of the righteous purpose of which that deliverance is 
the manifestation. The marginal rendering implies that 
Yahveh's great intention will be realised, but does not 
specify Israel as its peculiar channel. 
7-13. The Servant will not fail but triumph. 

7. Whom man despiseth, see Introd, § 4, and 
liii. 3 foil. Kings shall see and rise up, to acknowledge 
Yahveh, because the Servant shall in the end fulfil his 
task. Chosen thee, cp. xlii. i. 

8. In an acceptable time, the Servant was chosen at 
the right moment, the time best suited to his mission. 
The Hebrew word means * season of favour ' or ' delight ' 
as in xlii. i ; cp. Ixi. 11. Covenant of the people, see 
above xlii. 6, note. Saise up the land, restore it to 
prosperity by leading back the exiles to their old country, 
cp. ver. 6. In this verse the Servant is described as 
commissioned to superintend the settlement of the exiles 
in their ancient land, where the ruined cities shall be 
restored, cp. Ixi. 4. He is further to allot the lands now 
waste and uncultivated to the representatives of their 
former owners. This is the duty of the practical states- 
man, not of the ideal missionary people. It may be that 
the prophet had here some individual leader in his mind, 
to whom the conception of the Servant was suddenly 
narrowed. 



94 Chapter XLIX. 



9. Them that are boimd, i.e. the exiles, but 
cp. xlii. 7, ki. i. They shall feed in the ways, i.e. by 
the wayside like sheep led by the shepherd, cp. xl. 
II. Bare heights, cp. xli. i8. So richly shall they be 
provided for that they shall not need to turn out of the 
straight road to seek for pasture. As in Ps, xxiii. the 
figure supplies a parable of life. 

10. Heat. The undoubted meaning of the Hebrew 
word is 'mirage/ as given in the R.V. margin. Cp. 
xxxv. 7. The delusive appearance of water is certainly 
one of the dangers of desert travel, and as such may 
fairly be said to ' smite/ though the word refers especially 
to the blaze of the sun, cp. Ps, cxxi. 6. He that hath 
mercy, Yahveh touched with pity for their sufferings. 

11. Make .... mountains a way, cp. xl. 3, 4. 

12. From far ... . from north «... and west. 
The prophet nowhere regards the exiles as being all in 
the city of Babylon. Many of them were sold into slavery, 
and so passed into distant lands, west as well as east of 
Babylon. Cp. xliii. 5, 6, Ix. 9. Land of Sinim. It is 
not certain what country is here referred to. The Jewish 
scholars explain it as the * South,' probably Arabia, 
possibly India. Modem commentators have suggested 
{a) North Egypt (Sin = Pelusium), {b) the locality of a 
nomad-tribe in Kurdestan, or {c) China. The last 
is possible, and more probable than the other 
two suggestions. But there is no proof that China 
is meant. 

13. A song of rejoicing over the goodness of Yahveh ; 
just as in xlii. 10-12, xliv, 23. Be joyful, literally * dance 
' round for joy.' 

14-21. Zion's lament and her consolation. She 
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cannot believe in her new-found happiness. She is 

amazed at the increase in the number of her people. 

. 14. Yahveh liath forgotten me, cp. xl. 27. 'Zion' 

or Jerasalem, «li. 27, is still in ruins. She is here 

personified as mother of her people. 

< 16. Yahveh does not expostulate or argue or reprove ; 

he declares that his love is more tender even than a 

mother's. 

16. Graven thee, probably this refers to the same 
practice as that mentioned in xliv. 5, though it is strange 
that Yahveh and not his people should be spoken of as 
liiarking the hand. The meaning is that Yahveh is 
constantly reminding himself of Zion and her people, his 
chosen nation. Thy walls, &c., the same thought 
repeated. 

17. Thy children. The rendering noted in the 
margin *thy builders/ is founded on a different 
pronunciation of the same letters (cp. Sunday School 
Helper y April, 1889, p. 87). It harmonises with Ixi. 4; 
though in Ix. 10, the walls of Jerusalem were to be 
re-built by the Gentiles. But the continuation of the 
image in w. i8, 20, 21, makes the rendering 'sons' or 
' children ' preferable. Thy destroyers, &c., the strangers 
and aliens who had been allowed to get possession of the 
land during the Exile. The old inhabitants were not all 
carried away, but no authority had been left to those 
that remained behind, after Gedaliah the governor had 
been murdered. Read yer, xl.-xliii. for a graphic 
picture of the misery in the first days after the Exile 
had begun. 

18. The exiles come crowding home; Zion (under 
the figure of a woman) lifts her eyes, which in her misery 
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had been fixed on the ground, and sees them all 
flocking towards her. Clothe thee with them, if the 
city be typified by a woman, the inhabitants are the jewels 
with which she adorns herself. 

19. Jerusalem had been laid waste and left desolate ; 
her inhabitants, being very few, had room enough and to 
spare. When her people return, they shall be too 
numerous for the limited space. They that swallowed 
thee up, those that had spoiled and plundered the city 
during the Exile. 

20. The children of thy bereavement. Zion's 
children are her inhabitants ; during the captivity she had 
been * bereaved ' of her sons, but they had increased and 
multiplied in Babylonia ; these are the * children of her 
* bereavement,' and as they crowd in she overhears them 
saying to each other, ' Give me more room.' 

21. In thy heart, i.e. to thyself. Who hath begotten 
me these, even the R.V. retains this rendering which is 
incorrect and defenceless. It should be as in the R.V, 
margin, * Who hath borne me these ? ' Her children's 
children are unknown to Zion. They are so numerous, 
she wonders who could have borne and reared them. 
Solitary, better, ' barren.' Wliere were they, before they 
came to Zion. In reality, the numbers who returned 
were at first comparatively small. 

22-26. The deliverance is real and true though Zion 
cannot believe it. Yahveh gives tokens that it shall really 
come to pass. 

22. Ensign, or banner, a signal to call the attention of 
those at a distance. This was a favourite image of 
Isaiah's. See xxx. 17, 'As a beacon on the top of a 
'mountain, and as an ensign on a hill; ' v. 26 ; and especially 
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xi. 10, 12. In their bosom, those who had been carried 
off with insult shall be brought back with honour and 
care; comp. Ix. 4, and Num, xi. 12. 

23. Nursing fathers, perhaps better, * foster-fathers,' as 
the Hebrew word is an entirely different one from that 
rendered * nursing-mothers.' This is still spoken to Zion, 
and refers to those who shall serve as protectors to her 
children, the foreign kingdoms where Israelite captives 
have lived. Bow down to thee, cp. xlv. 14. Thou shalt 
know. This honour is paid to Zion not because of her 
own merit, but because she is favoured by Yahveh. Shall 
not be ashamed, i.e. put to confusion, unable to answer 
those who taunted them with the delusiveness of their 
hopes in 'waiting for' Yahveh, i.e. trusting in him; 
cp. xl. 31, and Ps, xlii. 3, 10. 

24. The mighty, the great king of Babylon, will he 
let his prisoners go ? Lawful captives, so the R.V., lit. 
'captives of the righteous.' There is little doubt that 
this is due to a slip of the pen in the Hebrew text, of 
very ancient date, however. The Hebrew word which 
should have been written is very similar to the one 
actu.illy written. The right rendering is * captives of the 
terrible,' as is clearly shown by the very next verse. 
The margin of the R.V. notes that the Syriac and Latin 
(Vulgate) versions also rendered * terrible.' 

25. The reply to the preceding question, * This which 

* seems impossible shall nevertheless be done.' Yahveh him- 
self will strive against the tyrant who strives with Israel. 

26. The attempt to thwart Yahveh will recoil upon 
those who dare to make it. Yahveh will show himself 
to all the world unconquerable, *the mighty one of 

* Jacob ' (a Tare title, used by Isaiah^ i. 24). 

H 
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Chap. L. 

1-3. Continuation of the last chapter. Zion has not 
been forsaken, at least she can bring no proof that 
Yahveh has formally cast her off. His power is as great 
as ever it was. 

1. Where is the bill, &c. The question is addressed 
to Zion's children. Jerusalem is thought of here, and in 
many other passages, as the representative of the nation, 
and is therefore symbolised as the wife of Yahveh. 
According to Jewish law, when a husband put away his 
wife, he gave her a written paper (bill of divorcement) 
declaring that she was no longer his wife (see the law in 
detail, Deut, xxiv. 1-4). The figure is applied to 
Samaria, Jer. iii. 8. No such declaration had ever been 
made by Yahveh through any prophet, therefore the 
union was still unbroken, so far as he was concerned. 
Which of my creditors : when a man was in debt his 
creditors could seize upon him, his family, and all his 
property to pay the debt, cp. Matt, xviii. 25. The 
Israelites might say that Yahveh had sold them as slaves 
to go into exile, in order to satisfy those who had claims 
against him. But Yahveh has no creditors, he is. 
supreme. He turns on his people with the true answer. 
He did not forsake them, nor sell them, but allowed 
them to go into captivity because of their sins. It is they 
and not their God, who have for the time broken the 
union, and brought about what looks like divorce or 
slavery. 

2. Wherefore, when I came, &c. Yahveh had not 
left his people alone, as they thought. He had come to 
them, had called to them by his prophets, Jer, vii. 25, 
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and bidden them repent; but they would not listen, 

* there was none that answered/ cp. Ezek, xxxiii. 11, 

* Say unto them, as I live, saith the Lord God, I have no 
' pleasure in the death of the wicked, but that the wicked 

* turn from his way and live. Turn ye, turn ye from your 

* evil ways, for why will ye die, O house of Israel ? ' 
Ezekiel prophesied during the early years of the 
Exile, and therefore before our prophet. Is my liand 
shortened, i.e. can it not reach its object ? It is no want 
of power in Yahveh which kept back the day of deliver- 
ance. I dry up the sea, a reference to the crossing 
of the Red Sea, see Exod, xiv., also Exod, vii. 20, foil. 
These were traditional types of Yahveh's mighty works, 
cp. xliii. 16-17. 

3. Clothe the heavens with blackness, still referring 
to Egypt, Exod. x. 21. Sackcloth their covering, of 
course a metaphor. Sackcloth was black, and a sign of 
mourning. 

4-9. Another dramatic soliloquy. The Servant of 
Yahveh, after proclaiming (xlix. 1-4) how he had been 
called to his work, now relates how he had been perse- 
cuted, and how he still trusts in him who sent him. 

4. The Lord Gtod, properly 'the Lord Yahveh,' 
Adonai Yahveh. But when later Hebrew usage substi- 
tuted Adonai for the divine name Yahveh (R.V. 'the 
Lord'), it was inconvenient to repeat it twice when they 
actually occurred together, and the second word was 
then changed to Elohim (R.V. * God '). The unusual 
employment of the double title (vv. 4, 5, 7, 9) gives 
peculiar solemnity. Them that are taught, this is better 
than 'learned,' (A.V.) because 'learned' generally means 
book-learned; and what is intended here is that the Servant 
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is taught by Yahveh himself to speak words of help and 
comfort. Wakeneth mine ear, causes me to receive 
divine revelations. Morning by morning, either ' every 
day/ so that the stream of prophecy is unbroken ; or 
else every morning as opposed to every night. Dreams 
were believed to be frequently the medium of divine 
revelation. A revelation, therefore, made not in the 
unconscious hours of sleep, but in the freshness of 
morning, would be all the more certain and vivid. The 
first meaning is the better. 

5. Opened mine ear, same meaning as ' wakeneth 
* mine ear' in the preceding verse. In xlviii. 8, Israel 
was rebuked because its ear was not open ; or again, in 
xlii. 20, because, when open, it still would not hear. 
Observe the different characters ascribed to the Servant 
according as the prophet's thought embraces the whole of 
the actual people, or deals only with that portion of it 
which partially realises his idea. 

6. The Servant was bidden to go amongst his fellow- 
exiles, and bring them back to their faith in Yahveh. He 
did go, but was met only with ill-treatment and contempt. 
Plucked off the hair, to pull the beard of any one is, in 
the East, the grossest insult. 

7. For the Lord Yahveh, &c. In consequence of the 
promise made in xlix. 8. Flint, cp. Ezek. iii. 8, 9 ; the 
whole passage, Ezek. iii. 4-1 1, illustrates the position of a 
prophet among the captives at the beginning of the 
Exile. Later on it may have been still worse. 

8. He that jnstifieth me, i.e. Yahveh, who declares 
me to be doing right though all men condemn me. In 
the strength of Yahveh he defies the world, cp. Rom, 
viii. 31, 32. 
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9. Wax old, lit. ' decay ' and ' fall to pieces ' like 
moth-eaten garments, cp. li. 6, 8. 

1(X-11, After the discourse of the Servant, the prophet 
adds a solemn warning to those who set at naught the 
words of such a teacher. Finally Yahveh speaks to the 
exiles. 

10. He that walketh, better, ' he that hath walked '; 
it refers to those who up till this time have lost all hope of 
Yahveh doing anything, but who now listen to what the 
Servant teaches. 

11. All ye that kindle a fire. In plain words the 
figurative language of this verse means that those who 
molest and annoy the Servant of Yahveh, will draw down 
on themselves the wrath of heaven; their own deeds of 
violence will be turned against themselves. Whether any 
political meaning (e.g. rebellion or civil war) is to be 
understood by these words, is not clear. Ye shall lie 
down in sorrow, cp. on the whole verse, xlvii. 14. 
'Sorrow' is rather *pain,' the anguish of physical 
suffering. There is no ground for referring the place of 
pain to hell. Nothing, indeed, is said of a ' place ' of 
pain at all. Still the words *lie down' suggest the 
sleep of death. Contrast this with the repose of the 
righteous at peace in their tombs, Ivii. 2, and compare the 
ultimate fate of transgressors in Ixvi. 24. 

Chap. LI. 

1-8. A new appeal to the people to believe in Yahveh, 
grounded on (a) his calling of Abraham, (h) the stead- 
fastness of his promises, (r) the powerlessness of men to 
thwart him. 
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2. When he was but one, see the story in Gen. 
xii. I, foil. 

3. Yahveh hath comforted Zion; this has not yet 
actually come to pass, but to the prophetic vision it is as 
sure as if it were already accomplished. The line of 
thought is that just as Yahveh gave to Abraham prosperity 
that could not have been looked for, so he now gives to 
the exiles unexpected joy in the midst of their troubles. 
Comforted her waste places, restored and re-built them. 
Eden ; it is noteworthy that the earlier prophetic writers 
do not refer to the story of Eden. The first allusion to 
Eden outside the Book of Genesis seems to occur in 
Ezek, xxxvi. 35; comp. 'trees of Eden/ Ezek, xxxi. 9, 
16^ 18, and 'garden of God/ Ezek, xxviii. 13, connected 
with the 'mountain of God/ xxviii. 14-16. Garden of 
Yahveh, possibly no special place is intended, but a 
country as fruitful as if Yahveh himself had planted it 
for a garden, cp. Gen, xiii. 10, ' And Lot .... beheld 

* all the plain of Jordan that it Was well-watered every- 

* where like the garden of Yahveh, like the land 

*of Egypt,' see also Num, xxiv. 6. It may, however, be 
an allusion to ancient stories now only partly known. 
Voice of melody, better 'sound of music,' because 
melody is not the distinguishing feature of Oriental music. 

4. A law shall go forth. ' Law,' not a definite set of 
ceremonial or moral ordinances, but ' instruction ' or 

* teaching.' Yahveh sends his Servant to be the Teacher 
both of the rest of Israel and also of the heathen, as in 
xlii. 4. The older faith represented the nations as them- 
selves coming to Jerusalem, because ' teaching ' should 
come forth from Zion, Is, ii. 3. My judgment, better 
' my religion,' see above xlii. i note. The word denotes 
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the connection, based on righteousness, which exists 
between Yahveh and his people. Religion means 'bond' 
or union (between God and man). 

5. My righteousness is near, much better 'my victory 

* is near,' the same change being made in the translation 
as in xli. 2 note. Victory is the manifestation of Yahveh's 
righteous purpose. My salvation, my deliverance, the 
setting of my people free. My arms shall judge, i.e. 
shall carry out the doom pronounced on them. The 
'isles,' or distant lands, could trust in Yahveh's arm, 
because it was the instrument of his righteousness; it 
would, therefore, save those who waited for him (i.e. 
longed for his coming), and would only destroy his foes. 

6. Heaven and earth shall pass away sooner than 
Yahveh's justice shall be defeated. Vanish away like 
smoke. Heaven was regarded as a solid roof resting 
upon the flat surface of the earth ; it would seem as if 
nothing could destroy it. Die in like manner, a singu- 
larly feeble and lame translation. The correct rendering 
is almost certainly, as in the margin of R.V., * like gnats.' 
When the earth passes away, her myriads of people will 
die in a moment like a swarm of gnats. But though all 
created things should pass suddenly away, Yahveh's 
salvation is eternal, i.e. it shall never be reversed or 
defeated (by the re-capture of those whom he will now 
set free). 

7. The faithful, who have received Yahveh's teaching 
into their hearts, are to trust in him, and not to fear what 
men can do. 

8. The moth shall eat them up, &c., meaning ' they 

* shall perish like a garment which moths devour, like 

* wool eaten by worms.' 
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9-11. The appeal made in the previous verses 
awakens in the prophet a longing that Yahveh will now 
again display his might, as he had done in ancient times. 

9. Awake! Arouse thee from inactivity. Arm of 
Yahveh, the symbol of his might, cp. xl. to. Cut Raliab 
in pieces, in Is, xxx. 7, Rahab denotes Egypt ; ' Egypt 

* helpeth in vain and to no purpose, therefore have I 
' called her Rahab that sitteth still.' The name appears 
to have been given to the crocodile, and may have had 
originally a mythological meaning, comp. Job xxvi. 1 2, 
13. It is used here because the crocodile is typical of 
Egypt, and the writer wishes to refer, as before, to the 
wonders of the Exodus. * Rahab ' was *.cut in pieces ' 
by the plagues, and also by the final destruction of 
Pharaoh and his army in the Red Sea. The ' dragon,' 
lit. sea-monster, is only a variation on Rahab, and denotes 
Egypt, or rather Pharaoh, cp. Ezek, xxix. 3, * Thus saith 

* Yahveh, Behold I am against thee, Pharaoh, king of 

* Egypt, the great dragon which lieth in the midst of the 

* rivers, which hath said, My river is mine and I have 
' made it for myself ; ' see also Ezek, xxxii. 2. 

10. Dried up the sea, i.e. the Red Sea, Exod, xiv. 
The great deep, the prophet's imagination seems to hover 
between the language of tradition and mythology. The 
sea is connected with the * great deep,' tehdm^ as in 
Gen, i. 2, vii. 11, an idea borrowed from the peoples 
of the Euphrates valley. The redeemed, the captives 
set free. 

11. The ransomed of Yahveh, the ransom paid for 
the Israelites is mentioned above, xliii. 3. EverlaJstiI^> 
joy, they shall never more be sent into exile, nor be under 
the wrath of Yahveh. This verse is nearly identical with 
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XXXV. 10, and seems to have been added here, perhaps by 
some copyist upon the margin. 

12-16. Man shall not prevail against Yahveh. 

12. I am he tliat comforteth, cp. ver. 3. Yahveh 
himself is with them, they need not fear the power of 
man, cp. Ps, Ivi. 11, 'In God have I put my trust; I will 
* not be afraid; what can man do unto me?' Made as 
grass, see above xl. 6, and cp. Ps, ciii. 13-18. 

13. Thy Maker, a reference to previous arguments to 
show the power and goodness of Yahveh ; he has created 
Israel, xliii. i, and made the world, xl. 21, 22, 26, &c 
Pearest aU the day, better, ' tremblest.' The outline of 
verses 12, 13, is, ' Who art thou that thou art afraid ... 
* . . . that thou hast forgotten .... that thou f earest ? ' 

14. Captive exile, lit. ' he that is bowed down/ i.e. 
first of all with fetters ; then, perhaps, with the weight of 
care and sorrow ; see the physical and moral meanings 
passing into each other, in xlii. 7, 22. Die and go down 
into the pit, i.e. sink into the grave, which would of 
course be a foreign one. His bread shall not fail, i.e. 
he shall not be doomed (as in prison) to hunger and 
want. 

16. The promise of the preceding verse will be 
fulfilled because it is Yahveh who makes it. That 
stirreth up the sea, cp. Jer, xxxi. 35. The storm waS a 
sign of his power. YiJiveh of hosts, better, Yahveh 
Sebaoth, see xliv. 6, note. 

16. In the shadow of mine hand. Yahveh takes his 
Servant under his immediate protection, see xlix. 2. Plant 
the heavens, i.e. make a new heaven. Heaven and earth 
are both to be renewed, or rather to be replaced, by fresh 
ones, cp. Ixv. 17, Ixvi. 22. This will be done when the 
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mission of the Servant is fulfilled, and all the nations 
brought to the knowledge of Yahveh. At that time 
Israel will be righteous throughout, and Yahveh will be 
able to say with full truth, * Thou art my people,' cp. Hos, 
i. 9, ii. I, 23. To this regeneration of Israel, a renewal 
of nature must correspond. This was part of the old 
prophetic doctrine of the future. But whereas the elder 
prophecy of Isaiah had been content with describing the 
heightened fertility of the soil, and the greater brilliance 
of sun and moon (iv. 2, xxx. 23-26, &c.), faith demands 
now nothing short of a new world as the counterpart of 
the truth and righteousness realised by mankind. 

17-20. Jerusalem, prostrate under the wrath of 
Yahveh, is bidden to rouse herself. Her miserable 
condition is symbolised by intoxication, caused by a full 
draught of his anger. 

17. Cup of Ms fury. This remarkable figure of 
speech is best illustrated by Jer. xxv. 15, 16, 'Thus saith 

* Yahveh, the God of Israel, Take the cup of the wine of 
' this fury at my hand, and cause all the nations to whom 
' I send thee to drink of it, and they shall drink, and reel 

* to and fro, and be mad, because of the sword that I 

* will send among them.' The same figure is applied by 
Ezekiel to Jerusalem, Ezek. xxiii. 32-34. The effect of 
Yahveh's anger is to strike its object dumb and helpless. 
Cp. the well-known phrase, that Yahveh * hardens the 
hearts ' of those with whom he is angry, i.e. he makes 
them deaf and blind to all but their own passion, see 
Exod. vii. 13, and elsewhere. 

18. There is none to guide her. Jerusalem is robbed 
of all her strong men and wise counsellors by the Exile. 
Only those are left who are too weak to rebel. 
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19. These two things. This is puzzling, because 
directly afterwards four things are mentioned. These, 
however, may be taken in two groups of two each, 
'famine' corresponding to 'desolation/ and 'sword' to 

* destruction.' 

20. Thy sons, the figure is the same as in xlix. 17 
foil. At the top of the streets. Famine and sword 
have killed them off, and there is no one left to bury 
them. Like an antelope in a net. 'A noble though a 

* tragic figure. Israel, the mountain people, is likened to 

* a gazelle, which all its swiftness and grace has not 

* saved from the hunter's snare ' {Cheyne), 

21-23. The time of misery is over. 

22. That pleadeth the cause, &c. Yahveh, though 
he has brought terrible punishment on his people, never 
forgot his justice ; he pleads the cause of his people by 
preventing their punishment from exceeding its just 
limits. 

23. As it had been done to Israel, so should it now be 
done to those who had made her suffer (even though they 
had done so by the will of Yahveh). To thy soul, i.e. 
to thee. Bow down, referring to the custom by which 
the conqueror humiliated his foes, cp. yosh. x. 24 ; this 
is often depicted on the Assyrian monuments. 



Chap. LII. M2. 

The misery of Zion is at an end. Her oppressors 
have done enough. The exiles shall go forth out of 
Babylon under the immediate guidance of Yahveh. 

1-2. Zion, symbolised as a queen, is to put off the 
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tokens of sorrow and mourning, and ^"^7 herself in 
royal robes. 

1. Awake, out of the stupor into which the wrath of 
Yahveh had cast her (see previous chapter). Zion is 
symbolised as a queen, just as Babylon had been, see 
above xlvii. The imcirciimcisecL During the Exile, 
Jerusalem had been in the hands of heathen, who 
cared nothing for the Jewish religion or rites : now, how- 
ever, it was to be restored to those to whom it was a holy 
city, and all the heathen should depart. 

2. Arise, sit thee down, i.e. arise from the ground 
and sit on thy throne, in contrast to the fate of *the lady' 
of Babylon, xlvii. i. Bands of thy neck, the chains that 
bind thee. 

3-6. Yahveh's reason for putting an end to the 
captivity of his people. 

3. For nought were ye sold. Yahveh had indeed 
given them over to their oppressors, but not for a price. 
He needed nothing himself. He acted as he did only to 
punish his people. So he can bring them back again by 
his mere will, without compensation to their captors, as 
soon as his people have been sufficiently punished. 
Cp. 1. I. 

4. The Babylonians are not the first who have op- 
pressed Israel. Jacob had gone down into Egypt ; his 
descendants (*my people*) had multiplied there, and 
had been ground down by Pharaoh. The Assyrian 
oppressed them without cause. The invasion of the 
Assyrians had taken place at the end of the eighth 
century, and although the southern kingdom of Judah 
had been spared, the northern kingdom of the Ten 
Tribes had been destroyed — its capital, Samaria, captured. 
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its king, Hoshea, imprisoned, and large numbers of the 
people carried away to Assyria. The story of the 
invasion is told in 2 Kings xvi. foil. It is often referred 
to by the first Isaiah, in whose time some of its main 
eyents occurred, see especially the great prophecy against 
Assyria, Is. x. 5-34. Without cause, the same as * for 
nought,' in ver. 3 ; the Assyrians were the instruments in 
the hands of Yahveh. They had no right or reason of 
their own for oppressing Israel. 

6. Wliat do I here? or, * Why am I here?' Why 
am I doing what I am doing ? i.e. prolonging the cap- 
tivity of my people. Or, ' What am I to do ? ' what 
steps shall I take for releasing them? The prophet 
represents Yahveh as deliberating with himself how he 
should bring the captivity to an end, and set free the 
people who were now undeservedly the prey of their 
oppressors. They that rule over them do howl, i.e. 
their tyrants are full of rage at them and howl like wild 

beasts. My name is blasphemed, by those 

who scoff at Yahveh, and say that he cannot deliver his 
people. 

6. Shall know my name, i.e. shall see my power: 
the name of Yahveh implies his divine power and glory,, 
cp. xlii. 8. In that day, the day of their being set free.. 

7-12. The good news is announced to Jerusalem^ 
and the exiles are bidden to go forth out of Babylon. 

7. How beautiful are the feet, i.e. 

how beautiful it is to see the messenger hastening over 
the mountains to bring the glad tidings 10 Jerusalem. 
Mountains, see above xl. 9 note. The mountains 
referred to are those close to Jerusalem, within sight of 
the city. Reigneth, literally, * hath become king.' The 
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deliverance and the restoration are regarded as acts of 
Yahveh's sovereignty, he has once more taken his royal 
power. Comp. the group of Psalms in which this is the 
leading thought, xciii., xcv.-xcix. 
8. The voice of thy watchmen, better, *Hark! 

* thy watchmen shout/ see xl. 3. They see the messenger 
approaching and shout for joy. The watchmen are, of 
course, not soldiers, but merely those of the old inhabit- 
ants who might be on the walls looking out. Or, possibly, 
as Zion is not yet re-built, the * watchmen ' may be the 
heavenly beings so named in Ixii. 6, 7, the angel 
guardians of the ideal city, who keep appealing to 
Yahveh on its behalf, till it is restored to its ancient 
beauty. Eye to eye, means clearly and closely, see 
Nuau.Jiw, 14 (where the R.V. margin gives the right 
translation). ' They have heard that thou Yahveh art in 

* the midst of this people ; for thou, Yahveh, art seen eye 
'to eye, and thy cloud standeth over them, and thou 

* goest before them.' That which the watchmen shall see 
is the glory of Yahveh. 

10. Hath made bare his arm, a bold figure ; Yahveh 
has laid aside the encumbering robe of state. He is even 
now ready to strike the great blow which shall shatter 
the power of Babylon, and all the nations shall see how 
he will set his people free. 

11. From thence, from Babylon. The prophet, in 
the preceding verses, has taken up his position in Jeru- 
salem. Be ye clean, or 'make yourselves clean, 
' purify yourselves.' After their long detention in a 
heathen land (which was ceremonially * unclean '), they 
must prepare for the return to Yahveh's land by personal 
purification. This is one of the few indications of ritual 
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ideas in these prophecies. Vessels of Yahveh, possibly 
the vessels for use in the Temple, which had been carried 
to Babylon by Nebuchadnezzar's soldiers, and should be 
borne back in triumph by the returning Israelites ; or 
* armour-bearers of Yahveh,' the retinue of his attendants 
when he goes forth to war. 

12. Not in haste, again a reference to the 

Exodus. When Moses led the people out of Egypt, they 
marched forth in haste, Exod, xii. 33. * The Egyptians 
' were urgent upon them to send them away in haste,' 
ver. 39, *they were thrust out of Egypt and could not 
tarry.' Now, however, they shall go forth from Babylon 
without need to hurry, for no one shall dare to molest 
them, since Yahveh protects them. Not only does he 
*go before them,' as he had done in the case of the 
Exodus, he is their rearguard also ; in a sense he ' besets 
' them behind and before.' 



Chap. LII. 13-LIII. 12. 

This is ^ a separate and most important section of the 
prophecies. Its meaning is not entirely certain, and has 
been more hotly contested than almost any other passage 
in the Bible (see Inirod, § 4). It is sufficient to say here 
that the passage describes the sufferings of the Servant of 
Yahveh in performing his task, and it lays particular 
stress on the fact that although he was innocent he 
suffered along with, and because of, and even on behalf 
of, the guilty. Although the term * Servant,' as explained 
in the Introduction, denotes a group of persons, it is quite 
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possible that this particular passage (in an earlier form) 
was more or less a portrait of an actual person, whom 
the prophet, or some of his predecessors, knew and had 
seen.^ It should also be borne in mind that the difficulties 
of translation are exceptionally great in this passage, 
owing to the large number of rare words and unusual 
expressions. 

13-15. The future success of the Servant's labours ; 
his rise from suffering and humiliation into world-wide 
influence. 

13. Shall deal wisely. Wisdom is one of the gifts 
of the * spirit ' which has been ' put ' upon him, cp. 
Is. xi. 2, and / Kings iii. 12. Shall be exalted, in 
contrast to his forlorn and neglected position when no 
one would listen to him. 

14. At thee. The use of the second personal 
pronoun instead of the third is surprising. But as 
already explained, the Hebrew writers allowed them- 
selves much greater freedom in the interchange of 
pronouns than would be permitted in an English 
author; see above xlii. 20, and cp. Ps, xci. 9, 14. His 
visage, his face was so disfigured (possibly by actual 
torture or insult, cp. 1. 6), as to be scarcely human. 
Acting on the supposed reference of this passage to 
Christ, it was at one time the custom to represent 
Jesus as ugly and ill-favoured. 

16. Sprinkle many nations. This is one of the 
modem battle-fields of Scripture. The word translated 
* sprinkle ' does undoubtedly often mean sprinkle. It is 

^ Early Jewish commentators thought of Jeremiah ; and this 
interpretation has received support from some modern Christian 
writers. 
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used in reference to the sprinkling of the blood of the 
sin-offering ; also to the sprinkling of the blood in the 
Holy of Holies on the Day of Atonement, see Lev. xvi. 
14. But this sudden reference to priestly ceremonies 
does not at all harmonise with the rest of the passage, for 
there is no further indication that the Servant acts as a 
priest. Moreover, this particular word is never used in 
the sense of ' sprinkling,' unless some liquid (e.g. blood 
or water) is mentioned as that which is sprinkled. There 
seems no reason, therefore, to suppose that the prophet 
here points to the atoning power of the blood shed on the 
cross. The rendering ' sprinkle ' should be rejected, 
because it breaks the sense and continuity of the passage, 
and because it is really hardly correct. The rendering of 
the R.V. margin is far better, * He shall " startle " many 
nations.' It is a perfectly literal translation and suits the 
sense. The Hebrew word in all cases means literally* 
' cause ... to rise up,' or to spring up. In reference to 
blood this is to sprinkle ; in reference to persons (if it can 
be so employed) it would denote to ' cause to rise up,' 
i.e. to make them start up, to startle them ; cp. ' kings 
* shall see and arise,' xlix. 7. The passage would then 
mean that the nations who had thought nothing of the 
Servant will start up in surprise when they see his 
triumph. But as no other instance of this use of the 
word can be found, it is possible that it is not really the 
original word at all, but that the text has become corrupt 
beyond power of restoration. Shut their mouths at 
Mm, i.e. shall be silent before him ; their authority gives 
way before his. 

LIIL The speaker is now no longer Yahveh, but the 
prophet in the name of his fellow-workers and the guiltv 

I 
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people at large, in whose confessions he himself 
dramatically takes part. 

1. Who hath helieved, in spite of all that the Servant 
had done, no result seemed to appear. Our report, better 
with the margin, *that which we have heard,' i.e. the 
prophecies concerning the Servant, which we, the people 
among whom he lived, heard, but did not credit. 

2. He grew up before him, i.e. (if the text be correct) 
before Yahveh ; no one noticed the Servant except the 
God who sent him. But as the phrase elsewhere means 
grew up under the care and protection of Yahveh, which 
is inappropriate here, it seems better, with Ewald and 
Cheyne, to read * he. grew up before us J Like a tender 
plant, literally a ' suckling,' a thin stalk, with no strength 
and liable to be broken. Root out of dry ground, one 
which has not moisture enough to make it grow strong. 
Such was the feeble beginning of the Servant's work. 

3-8. Though these verses are almost too simple to 
need comment, and too grand and too sacred by long 
association to be rudely touched, a few words must be 
added to the remarks already made in the Introducfioriy 
§ 4, p. 29 foil. 

3 A further description of the Servant's sufferings, 
which are, in part at least, physical : he is a ' man of 
pains ' and acquainted with * sickness ' : these were so 
terrible that he was despised and shunned. 

4-5. But these sufferings, which were not deserved^ 
had a special meaning for those who could understand. 
They were borne by the Servant on behalf of his country- 
men, though they were supposed to be the punishment 
of his own guilt. *The chastisement of our peace/ the 
chastisement which should contribute to the welfare of his 
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people, was inflicted upon him : his fellow-believers, 
seeing his . devoted endurance, turned once more to 
Yahveh ; they were healed by his stripes. 

6. The prophet, still identifying himself with the 
guilty nation, places it in further contrast with its afflicted 
teacher : in view of the self-will of the people, the Servant 
seemed to have all its guilt and penalty concentrated 
upon himself.^ 

7. The Servant silently endured cruelty and wrong 
The image of the lamb seems suggested by Jer, xi. 19. 

8. From this verse to the end, ver. 1 2, the difficulties 
of translation are very great. The language is extremely 
terse and compressed, and in more than one place the 
text is probably corrupt, i.e. the original words are lost. 
The most that can be done now is to make some sort of 
sense with no rash confidence that it is what the prophet 
meant. By oppression, meaning that he was cruelly 
and unjustly put to death. Better, however, 'from op- 
pression,' i.e. he was saved from it, taken away out of the 
midst of it. His generation, the people of his own time ; 
none of them considered what it was they were doing to 
him. For the transgression, this depends on the 
previous clause, * none of them considered . . . • ^^^^ 

* he was stricken tor the transgression, &c.' 

9. His grave with the wicked. Nothing is known 

' The feeling of the prophetic speaker may perhaps be illus- 
trated by a modern instance. Before he went out to Egypt for 
the last time, General Gordon wrote : ' I would give my life for 

* these poor people of the Soudan. How can I help feeling for 

* them ? All the time I was there, every night I used to pray that 

* God would lay upon me the burden of their sins and crush me 

* with it, instead of these poor people.' 
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of the precise death here referred to ; the words seem to 
imply that after suffering a malefactor's death, the Servant 
was buried like a criminal. With the rich in his death. 
This has been supposed to announce the burial of Jesus 
in the grave belonging to Joseph of Arimathaea. The 
coincidence is striking but nothing more. The speaker 
is describing something that has happened. The whole 
passage is beset with difficulty. The peculiar plural, * in 
his deaths ' (margin, R.V.) excites suspicion ; and the 
burial of the Servant with the ' rich,' here parallel with 
the * wicked ' is unintelligible, for the attempt to show 
that wealth and ungodliness really meant the same thing 
does not seem satisfactor}\ Ewald believed the text to 
be here corrupt, and proposed to read a word with 
somewhat similar sound, meaning the * oppressor ' or 
the * violent.' 

10. It pleased the Lord to bruise him. Here the 
prophet sums up the divine purpose which lay hid in 
these sufferings of the innocent Servant. They were to 
be the instrument of redeeming his countrymen, and 
winning them to the knowledge which should turn them 
to righteousness. The precise way in which this should 
be effected is not made clear. On the one hand, the 
violated majesty of Yahveh demanded some kind of 
sacrifice for the repair of the injury wrought against it 
by Israel's sin : and on this side the prophet attaches 
himself to the old ritual ideas, though he gives 
them a new and startling application by regarding 
the Servant's voluntary surrender of his life as such a 
sacrifice. On the other hand, the Servant's death (or 
' deaths'), borne with lowly resignation, could not fail to 
produce a profound impression on his people. The 
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experience of the early Christians proved how the willing 
endurance of torture and execution might excite attention, 
awaken sympathy, and finally produce conviction; so 
that Tertullian exclaimed * the blood of the martyrs is the 
*seed of the Church/ In a similar way the Servant, 
bruised by Yahveh, was destined to influence the 
indifferent or the hostile among his people, and bring 
them to a knowledge of the truth. When thon shalt 
make Ms soul an offering for sin, or better, almost the 
same as the R.V. margin, *If his soul shall make an 
' offering for sin,' i.e. if he (the Servant) give himself as 
an offering for sin, the sin of his countrymen, and take 
upon himself the punishment which their guilt had 
incurred. The next clause then follows as the result of 
this condition. He shall see his seed, his existence 
should be protonged in the lives of those who came after 
him and took up his work. This verse is one of the 
many signs that the term ' Servant of Yahveh ' in these 
prophecies denotes not an individual but a group of 
persons. It is possible for a group to live on, though its 
numbers severally perish. If one man only were referred 
to, obviously he could not have offspring and a long life 
after he had died for his people. 

11. See of the travail of his soul, see the result of 
his toil. That would be when he had by his knowledge 
(knowledge of God) made many righteous, i.e. produced 
righteousness in them by teaching religion to them 
also. This, is the meaning of ' shall justify many.* 

12. The reward of the self-sacrifice of the Servant 
will be that he shall rank with the great conquerors of 
the world, those who have fought with the sword of 
the spirit. 
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Chap. LIV. 

The future prosperity and glory of the nation after the 
release from captivity. Their numbers shall increase, 
and they shall no longer have cause to fear their enemies. 

1-3. The nation will increase so much that the old 
limits of the country will be too narrow to contain all who 
now wish to dwell there. This passage reproduces and 
developes the thought introduced in xlix. 20, 21. 

1. Barren didat not bear. Jerusalem is 

here addressed, as representing the whole nation ; during 
the Exile, Yahveh, who is symbolised as her husband 
(see above, 1. i, note), had withdrawn from her. She 
remained, therefore, desolate, robbed of her children, and 
with no new ones to take their place. The second haK 
of the verse denotes that after the Exile the people shall 
be more numerous than ever they had been before. 

2. Place of thy tent, the space covered by thy tent. 
The figure of a tent, borrowed from the old pastoral life, 
is carried through the rest of the verse ; the curtains are 
Us cloth sides, the cords are either to hold up the sides or 
steady the poles, and are fastened to stakes driven into 
the ground. Comp. the same figure in xxxiii. 20, and 
Jer, X. 20. The longer the cords, the stronger must be the 
stakes, because there would be a heavier pull on them. 
The whole verse means that the returned exiles will need 
much more house-room in the old country than they 
wanted before. 

3. Spread abroad, lit. break forth, i.e. pass beyond 
the limits of thy former dwelling-place. Possess the 
nations, in the future Israel was going to rule over all 
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the other nations of the earth, see Ix. 11, 12. Desolate 
cities, those whose inhabitants had been carried off to 
Babylon; in particular of course Jerusalem. Compare 
the allusions to restoration in xlix. 8, Iviii. 12, Ixi. 4. 

4-10. The forsaken nation shall be again received, as 
a wife who has been for a long time put away. 

4. Shalt not be ashamed, i.e. by trusting in Yahveh 
and finding him faithless. Comp. the contrast with the 
idol deities, xlv. 16, 17. Shame of thy youth, the 
degradation of the time in Egypt, which the nation 
suffered in its youth. By the covenant on Sinai, Yahveh 
was supposed to have bound the nation to him as a wife 
to her husband, which explains the term * wife of youth,' 
in the next verse. A similar image is used in Jer, 
ii. 2. Eeproach of thy widowhood, the period of the 
Babylonian captivity, during which (according to the 
figure of speech already explained) she had lost her 
husband. 

5. Thy maker. If Yahveh be her husband, then her 
bereavement will not last for ever, since Yahveh lives for 
ever. Cp. Ps, Ixxvii. 7-10. The Holy One of Israel, 
cp. xl. 25. Redeemer, cp. xli. 14. Note how the 
national name now receives a universal addition : the 
fulfilment of Yahveh's promise is now made to rest on 
his world-wide power rather than on his special relation 
to Israel. 

6. The wife who had been put away for a time, is 
now taken back. As a * wife of youth ' she is especially 
dear. The words have a peculiar kind of rhyme, which 
might be roughly imitated thus, *as a wife forlorn and 
worn,' or ' as a wife bereaved and grieved.' 

7. A small moment. The whole time of captivity 
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was not more than fifty years, and * a thousand years in thy 
* sight are but as yesterday when it is past/ 

8. An overflowing of wrath, i.e. wrath which lasts 
but a short time. If a river overflow its banks, the flood 
lasts but a very short while compared with the time 
during which the stream has flowed in its regular course. 
Ererlasting kindness, the strongest contrast, therefore, to 
the momentary anger. 

9. The waters of Noah, the great flood described in 
Gen, vii.-ix. 17. This also lasted a comparatively short 
time ; in future neither the flood of waters nor the flood 
of Yahveh's wrath shall destroy his chosen people. The 
rendering in the margin is derived from a different 
division of the same letters in the text, cp. Sunday School 
Helper, April, 1889, p. 85. 

10. This promised is more fixed and sure even than 
the * everlasting hills.' Covenant of peace, the promise 
or solemn agreement by which peace is restored. Cp. 
Ezek. xxxiv. 25, xxxvii. 26. 

11-13. The glory of the new Jerusalem. 

11. The city, which lay in ruins, should be re-built in 
the greatest splendour. Fair colours, this is only a 
paraphrase ; the literal meaning is * antimony ' as in the 
R.V. margin. It is the practice of Eastern women to rub 
powdered antimony on their eye-brows and eye-lids, 
producing the well-known black lines. This is considered 
a great ornament ; and the mention of it in connection 
with Jerusalem, is in keeping with the figure of speech so 
often used by the prophet. He describes the city under 
the symbol of a woman, at one time sitting in sackcloth 
and ashes, but now by the renewed favour of Yahveh to 
be adorned in queenly splendour. 
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12. Piimacles, the battlements of the walls. Another 
possible rendering is windows, though this is hardly 
suitable unless window frames are meant. One Rabbi 
suggests that stained glass windows are intended I Thy 
border, either that of Jerusalem itself, the encircling wall ; 
or else the cities in the district round about ; the former 
is on the whole preferable. 

13. Tai^ht of Tahveh, * taught ' is the same word as 
that used in 1. 4, and probably means a disciple or pupil. 
The inhabitants of the new Jerusalem should be guided 
and favoured by Yahveh himself; cp. Jer, xxxi. 34. 
This is the internal glory corresponding to the outward 
splendour of the city described in the foregoing verses. 
Under this close and constant divine guidance the people 
will dwell in perfect and unbroken peace. 

14-17. The absolute safety of the new community. 

14. In righteonsness, their safety and stability will 
depend on their own righteousness — uprightness of 
thought and action. So long as they continue in these 
they need fear nothing. Yahveh will be their protector. 
Oppression, better, anxiety. The usual interpretation, 

* You need not be afraid of any one, and, therefore, you 

* need not keep them down or destroy them so as to 

* prevent them from attacking you,' seems unsuitable to the 
situation of the restored exiles. 

16. They may gather together, i.e. the foes of Israel 
may band together to crush the nation. Not by me, 
not by my command ; they will therefore fail. 

16. Yahveh will not be overruled by anyone, since he 
has created them all. He creates the workman, he 
creates the man who shall destroy his work. So he 
created Nebuchadnezzar to oppress Israel, Cyrus to 
destroy' the work of the oppressor. 
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17. All hostile attacks, even all unfriendly revilings, 
shall come to nought. SerrantB of Tahveh. Observe 
that from this verse onwards nothing further is said of the 
'Servant' in the singular. That name denoted the 
'faithful few' during the Exile. Those who should 
return would all be devoted and faithful to Yahveh, a,nd 
would therefore be servants of him. The thought in the 
mind of the prophet is that during the Exile the 'Servant' 
denoted a few faithful trying to reform the rest of the 
nation ; but that after the Return all the nation would be 
righteous, in consequence of what the Servant had done. 
Inheritajice, their rightful possession upon which they 
enter because of their allegiance to their God. Their 
righteousiiess, parallel with their inheritance, i.e. their 
successful establishment in their ancient land, cp. xlix. 8. 
Which is of me, which I have given them. The triumph 
of Israel was the fulfilment of Yahveh's righteous 
purpose. 

Chap. LV. 

Yahveh appeals to his people to accept the great gift 
which he holds out to them, and to believe in the stead- 
fastness of his promises. If they do this they will surely 
be set free, and will return with rejoicing to their country. 

1-5. Yahveh offers release to the exiles. Why will 
they not accept it (by believing in him) ? He is ready to 
make an agreement with them which shall never be 
broken. 

1. That thirsteth. Thirst is a frequent symbol of 
religious longing, cp. Ps, xlii. i, 2, * As the hart panteth 
* after the water-brooks, so panteth my soul after thee, O 



YahveKs Free Gift to Israel. 123 

*God/ See note on xliv. 3. Without money. 
Yahveh offers not a bargain, but a free gift. Or, better, 
* for that which is not money, and for that which is not a 
price' (Cheyne\ Yahveh's deliverance, and the re- 
generation which is to accompany it, are bestowed freely, 
but not without conditions. The people must buy them 
by faithfulness and obedience (ver. 3). Wine and milk. 
These, the most stimulating and the most nourishing 
food, symbolise the inspiration and strength which 
Yahveh gives to those who trust in him. 

2. Widch is not bread, explained in the parallel 
clause as * that which satisfieth not.' Why will the exiles 
persist in their idolatry, which can give them no satisfac- 
tion or comfort? Delight itself in fulness, be 
abundantly satisfied. 

3. The snre mercies of David. Yahveh promises to 
his people for ever the same unchanging mercy which he 
had shown to David. David was, in the minds of 
posterity, the brilliant example of the man favoured by 
Yahveh, the ideal sovereign, the man after Yahveh's own 
heart. It was the divine favour which had raised him 
from the position of a shepherd boy to the throne of 
Israel, and the same favour had attended him throughout 
a long and prost>erous reign. The prophet, in mention- 
ing him, does not refer to the belief that the Messiah 
should be of the house of David, because in the 
prophecies of the Second Isaiah, there is no trace of the 
earlier belief in a Davidic king to come ; his work and 
office are replaced, in the prophet's thought, by those of 
the Servant of Yahveh. 

4. A witness. This verse makes it plain that the 
ancient historical David is referred to, and not any future 
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descendant. * I gave him for a witness to the peoples,' 
because they could see in him and his career a proof of 
the power and goodness of Yahveh. 

5. A nation that thou knowest not. David had 
been a conqueror of many nations, and ruled over a wider 
realm than any of his successors except Solomon, who 
had only to keep what his father left him. (See 2 Sam. 
viii. for a list of David's wars and conquests). Just as 
David had ruled over foreign nations, so should the new 
Israel. Jerusalem should be the chief city of the world, 
and her people the rulers over all other nations, even 
those previously unknown to them, see below Ixi. 5, 6. 
All this shall be, not for the sake of Israel, but of Israel's 
God. By what means these great changes — involving 
immense political transformations — should be brought 
about, the prophet does not specify. His mind is not 
busy with details of organisation, but with what seem to 
him the necessary results of the establishment of the true 
religion in the midst of the holy people. 

6-13. Let the people only believe that Yahveh is 
willing to pardon them, and receive them again, and all 
will be well with them, however impossible it may seem 
to them beforehand. 

6. While he may be found, i.e. now, at the time 
when he is himself seeking his people. If they let this 
chance go by unused, they might go on for long years as 
they had already done, thinking that Yahveh had for- 
gotten them. 

7. Forsake his way. This was the only possible 
mode by which the people could be reconciled to Yahveh ; 
they had sinned against him and the Exile was their 
punishment, they must now, therefore, turn from their 
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evil ways if they would be at peace with him. The tm- 
righteoxLS man his thoughts, note that the unrighteous- 
ness does not consist merely in the outward acts, but in 
.the thoughts and purposes of the mind. 

8. My thoughts are not yonr thoughts. Mortal 
men may think that Yahveh will never pardon them, 
seeing that they themselves are so ready to bear grudges 
and take revenge for old injuries : but Yahveh is ' God 

* and not man/ Hos, xi. 9. His thoughts and ways are 
not as those of his creatures, but as far above them as 
heaven is above the earth, cp. Ps, ciii. 11, 12. 

9. Higher than the earth. According to the pre- 
vailing belief that heaven was a solid roof stretched over 
the earth and resting on it, as implied in the creation 
story, Gen, i. 6-8, cp. note on xl. 22. 

10. Nature shows us how Yahveh's purposes are 
surely carried out, however intricate and complex may be 
the means of their fulfilment. It will be the same with 
his designs for Israel. But watereth the earth, i.e. it 
returneth not thither without watering. The rain and 
snow do not return to the place whence they came, before 
they have done that for which they were sent. That the 
process of evaporation was known is shown by Job 
xxxvi. 27, 'He draweth up the drops of water which 

* distil in rain from his vapour.' The Book of Job 
was probably written at a time not far distant from 
that of the Second Isaiah. 

11. Application of the comparison made in the 
previous verse. 

12. Yahveh's promise shall not be in vain. It 
shall result in the joyful return of the Captives. They 
shall rejoice, and all nature shall rejoice with them. 
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since nature is one mode by which God is revealed to 
man. For the figures of speech, see above xlix. 13, 
xliv. 23, and cp. Ps, xcvi. 11, 12. 

13. The joy of nature shall be shown in this way also, 
that the hurtful plants shall be replaced by harmless and 
beautiful ones, * fir tree' and 'myrtle,' see xli. 19: what 
is here rendered ' briar ' is probably the nettle. Ever- 
lasting sign, the release of the people, and their mission 
as the messengers of Yahveh to all nations, will be a sign 
of his -greatness which shall never pass away. 
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1-8. The promise of favour and blessing held out by 
Yahveh is here declared to be offered to non-Jewish 
converts.^ ' 

1. Keep ye judgment. Once more the command of 
a strict moral life is enjoined on all who would avail 
themselves of Yahveh's help. My salvation is near to 
come, comp. li. 5. According to the view adopted in 
this exposition, the release of the captives, by which 
Yahveh's righteousness ' will be made manifest,' is still 
in the future. Babylon has not yet been captured. 

2. Blessed, better, * happy,' as in Ps, i. i. The man, 
as though all might thus share in Yahveh's salvation 
without respect to race or creed. Keepeth the sabbath. 

* It may be observed that some eminent critics believe this, 
and some following passages (Ivi.-lix.), to belong to a period 
after the return of the Captives. They were then incorporated 
by later collectors of the prophetic writings in the great series 
attached to the older disccurses of Isaiah himself. But see 
Introd, $ 5. 
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This is almost the only trace in the writings of the Second 
Isaiah of the legal element in the Jewish religion, cp. 
note on liii. 11. What the prophet meant by keeping the 
Sabbath he explains in Iviii. 13, 14, see below. During 
the Exile, when the Temple service was suspended, 
religious observance fastened with special force on the 
Sabbath. 

3. The stranger, cp. ver. 6. Any man of another nation 
(e.g. a Babylonian), if be became a believer in Yahveh, 
and worshipped him, might hope for the same protection 
and favour as that promised to Israel itself. Eunuch, a 
man who cannot have children, and so see his family 
continued : he is a ' dry tree,' which bears no fruit. 
Such a one, according to the common feeling among the 
Jews, might think that Yahveh was displeased with him.^ 
To a Jew, a large family was a sure sign of the favour of 
Yahveh. 

4. Of the ennuchs, i.e. concerning the eunuchs. All 
that is required from those, whoever they be, that have 
* joined themselves to Yahveh,' i.e. believe in and serve 
him, is to keep the Sabbath and live uprightly. 

5. In my house. They shall have a part in the 
religious and political life of the nation, as symbolised by 
the Temple (Yahveh's house) and the city of Jerusalem 
(his walls). These shall be dear and sacred to them as. 
to born Jews. The decision of the older law is thua 
silently reversed. A memorial. A Jew had a great 
dread of his name and family dying out for want df 
someone to perpetuate it. Those who could not hope for 
children to hand down their name, are promised that 

^ The law in Deut. excluded him from the religious community^ 
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their memory shall be cherished, because they have come 
out from other nations (from idolatry, therefore) to serve 
Yahveh. Thus they shall obtain not merely the con- 
tinuance of their name, but also renown and pious 
remembrance. 

6. Also the strangers. Foreigners in general are 
now included in the promise, subject to the same con- 
ditions (keeping the Sabbath, &c.). To minister unto 
him, the word regularly employed for the sacred service 
of Yahveh, and usually Hmited to priests and Levites. 
But it is interesting to find that some passages in these 
prophecies contemplate the admission of all Israelites, 
and even of foreigners, to these privileges of the priestly 
tribe; cp. notes on Ixi. 5, 6, and Ixvi. 20, 21. His 
servants, cp. note on liv. 17. The great conception of 
the 'Servant of Yahveh' is now stretched to include 
even Gentiles. 

7. My holy mountain, Zion, on which stood the 
Temple. A house of prayer. It is worth noticing that 
the point of this verse is tha< the Temple is to be not 
merely the house of prayer (which no one would deny) 
but that it was to be so ' for all the peoples.' So Jere- 
miah had anticipated that all the nations should be 
gathered to Jerusalem, to the name of Yahveh, Jer, iii. 
17, and cp. Is, ii. 2, 3. 

8. Yet will I gather. In addition to the true 
Israelite exiles who shall return, others belonging to 
other nations shall also be joined to the community ; and 
all these together shall in future be the Servants of 
Yahveh. 
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LVI. 9-LVII. 10. 

The prophecies of the writer commonly called 'the 

* Second Isaiah/ are here interrupted by what appears to 
be a long quotation from the writings of some older 
prophet. 1 The passage Ivi. 9-lvii. 10 seems to refer to 
the circumstances and practices not of Babylon but of 
Canaan. Those writers who believe it to be older than 
the Babylonian writings, suppose it to belong to the latter 
days of the kingdom of Judah, and assign it to a date not 
later, therefore, than 586 B.C. According to the view 
here adopted it is quoted by the prophetic author possibly 
with slight additions of his own. It contains an account 
of the gross corruption and idolatry which prevailed 
during the last century of the kingdom of Judah, es- 
pecially during the long reign of Manasseh. It was, 
therefore, well fitted to be held up before the men of a 
later generation as a picture of what was meant by faith- 
lessness to Yahveh. The prophet has already in Ivi. 1-8 
addressed those, whether Jews or heathens, who had 
become worshippers of Yahveh ; now he turns to those 
Israelites who have forsaken -him, and gone over to the 
i dolatry practised around them in Babylon. He says in 
effect, * This is what your fathers did," and you are no 

* better than they were.' In order to carry on the con- 
nection of the prophecy, the following summary is given 
of a passage which it is not desirable to expound in full. 

* The enemies of Judah are bidden to come and destroy 
' it ; its rulers or teachers will not resist them, they are 

* As already pointed out, another view regards this passage and 
its sequel, as later. 

K 
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* asleep at their posts. They are greedy and think only of 

* their own gains ; they care nothing for those whom they 

* should protect. Meanwhile righteous men die, and no 

* one takes any notice ; no one considers that evil da)rs are at 
'hand which those righteous men have escaped. 

* The whole nation is full of corraption. All have given 
' themselves over to idolatry and forsaken Yahveh. They 
'have practised all the abominations which Canaanite 

* nature-worship encouraged. They have gone after all 

* the idols of the nations round about and have done so 

* eagerly. Moreover, they have allied themselves with 

* heathen nations afar off, for the sake of their protection, 
*They even wearied themselves with their wickedness, 
'yet would not cease from it. They did all this 
'because they were afraid of men, and would 
'not remember Yahveh, whose power was greater 
'than that of any earthly king.' The prophet then 
resumes in his own words 'Have I not held my 
' peace, &c.' 



LVII. 11-21. 

11. Held my peace, cp. xlii. 14. During the whole 
time of the Exile, Yahveh has given no sign of his anger 
even against the faithless amongst his people. They 
therefore thought he had forgotten them and was not 
watching their evil doings. 

12. Now, however, the time is near, when their 
wickedness shall be brought to light. If the text reading; 
* thy righteousness ' be retained, it must be interpreted 
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ironically, ' I will show how worthless it is, and how use- 
* less are thy idols ! ' But it seems better with the Syriac 
version to read 'my righteousness.' When Yahveh 
displays his righteous purpose in judgment on the 
ungodly and deliverance of the faithful, then the 
impotence of the idols will be clearly seen, cp. xliv. 19, 
xlv. 19, 20, xli. 29. 

13. Them which thou ha4Sit gathered, better, *thy 
crowds,' i.e. as the R.V. margin gives it, * thy rabble of 
idols,' the host of false gods derived from various 
nations in whom they had trusted. These can give no 
help, for they are all good for nothing. See above, xli. 
29, xliv. 10. 

In contrast with these feeble things is the steadfastness 
and power of Yahveh. The man who trusts in him shall 
in truth receive what the idolaters hoped for in vain from 
their idols — release from captivity and a home in the 
restored Jerusalem. 

14-21. Conclusion of the second main division of the 
prophecies. The release is near, the way must be got 
ready for the return of the exiles. Yahveh of his grace 
will cease from anger and forgive his people. Still, the 
wicked cannot share in the lot of the righteous. 

14. He shall say, better, ' One shall say.' The 
phrase is like that in xl. 3, above. No speaker is 
mentioned ; it is a heavenly voice. Cast ye up. The road 
was to be strong and well laid, a raised causeway, not a 
mere track. Stambliiig-block, anything which would 
prevent their return; according to the figure used, it 
denotes the large stones, which, unless removed, would 
hinder the march of the returning host along the road 
made ready for them. 
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16. Inhabiteth eternity. This great imaginative phrase 
is hardly definite enough : the Hebrew means 'dwelleth for 
ever/ who is always the same, unchanging, cp. xl. 28, 
xliv. 6. Of a contrite and humble spirit. Such 
a thought as this gives real warrant for calling our 
prophet the Evangelist of the Old Testament. It is the 
anticipation of the blessing on the ' poor in spirit ' and 
the * meek.' See the same contrast between the exaltation 
of Yahveh and the lowliness on which he bestows his 
life-giving grace in Ixvi. i, 2. 

16. The spirit should fail If Yahveh never 
ceased from his anger, if he continued to * contend ' or 
punish, all his creatures would die, and thus his purpose 
in creating them would be defeated, cp. Psalm xc. 7-1 1. 
But his compassion is continually renewed, Ps, Ixxviii. 
38, 39, Ps, ciii. 9, 10. 

17. Covetonsness. This sin is so often denounced by 
the preachers of Israel that it was plainly one of the 
besetting sins of the people, at any rate of the men of 
rank and wealth. Yahveh thought to reform them by 
anger, but that did not prevent them from sinning 
yet more. 

18. I have seen his ways. Now Yahveh declares 
that he will win back his people by his healing love. His 
mourners, those who repented and besought pardon from 
Yahveh. 

19. I create the fruit of the lips. This is a most 
obscure verse. The fruit of the lips is ' speech,' anything 
spoken ; in reference to Yahveh, the * fruit ' of the lips is 
the return of praise and gratitude which men offer him 
for his goodness. Yahveh is said to ' create ' it, inasmuch 
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as it is his divine manifestation of righteousness which 
calls it forth. The sentence really runs thus, * Yahveh that 
'createth the fruit of the lips, saith "Peace, peace, &c."' 
Those afar off and near are the scattered members of the 
nation whose ^griefs are now to be healed. 

20. The sea. Observe the image founded on the 
tossing sea. The frequent references to the sea, addressed 
to inland hearers, show how the exiles treasured the 
remembrance of their own land, bordered by the Mediter- 
ranean ; or at least, how completely . familiar they were 
with the idea of the sea, as well as of the * distant lands,' 
' coasts ' or ' isles ' to which it extended. Mire and dirt. 
The evil thoughts, words, and deeds, which defile the 
purity of the heart and are the outcome of the passions 
aroused within it. 

21. But the wicked who still rebel can have no part 
in the great future. They may be spared further 
punishment, but they have no knowledge of the ' peace 
* of God which passeth understanding.' Cp. xlviii. 22. 



Chap. LVIII. 

The third main division of the prophecies begins, like 
the first, with a command from Yahveh to the prophet (or 
a prophet). The sins of the people are to be denounced 
to them. They do not realise their sins, else they would 
not be wondering why Yahveh took no notice of their 
fasts and sabbaths. The false and the true sabbaths are 
described and distinguished. 

1. Trumpet, properly a * horn,' The sound of a horn 
was the loudest and most far-reaching. The same word 
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(in Hebrew) is used in Exod, xix. i6, where *the voice of 
'trumpet exceeding loud' should be 'the sound of a 
'hom/ 

2-3a. The nation is unconscious of its sins, and pleads 
its repeated fasts as a claim on Yahveh's attention. 

2. Seek me daily, probably with appeals to be 
released from captivity. Ezek, xx. i. shows how the 
exiles used to * inquire of Yahveh.' These prayers and 
consultations of prophets proceed from a self-satisfac- 
tion and complacency which show how little Israel is 
conscious of the worthlessness of its formal piety. 

3. Wherefore have we fasted, this is the complaint of 
the exiles. Four great fasts, still observed every year, 
have reference to events which took place just before the 
Exile began. They commemorate the beginning of the 
siege of Jerusalem, (Dec-Jan.) the capture of the city 
(July), its destruction (August), and the murder of 
Gedaliah (September). The last mentioned event is 
described in Jer, xl. 7-xli. 3. These four fasts are 
mentioned by Zechariah who lived immediately after the 
captivity; see Zech. viii. 19. In vii. 3-5 he refers to the 
observance of two of these fasts during the Exile : 'When 
*ye fasted and mourned in.the fifth and the seventh month, 
* even these seventy years, did ye at all fast unto me, even 
'unto me?' Our prophet means that the exiles who 
complain, fasted not as a sign of sorrow but only in order 
to extort what they wanted from Yahveh. 

3b-6. Yahveh refuses to accept their fasts as 
meritorious, for they do not fast truly. 

3. Ye find your own pleasure. They do not put aside 
their own business and amusement on their fast-day; they 
even keep their workmen busy at such times. 
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4. Fast for strife. The day which should be kept 
sacred is as full of violence and quarrel as any other day 
So a4i to make your voice heard, i.e. if their object were 
indeed that Yahveh should hear their prayers, they were 
not going the right way to attain that object. This day. 
It has been thought that this chapter was written in 
connection with some special day of fasting. The word, 
however, can mean simply 'now-a-days,' or *at this time.' 

5. For a man to aMct his soul, i.e. afflict himself. 
What pleasure does it give Yahveh to see a man torment 
and disfigure himself ? As a rush, with no more real 
devotion than a rush bent by the wind. Sackcloth and 
ashes, it was a frequent practice to scatter ashes on the 
head and rub them over the face and beard, as a sign 
of fasting. See Esth, iv. i, * Mordecai rent his clothes 

* and put on sackcloth with ashes, and went out into the 

* midst of the city and cried with a loud and bitter cry,' 
cp. Matt, vi. 16-18. 

6-7. The true fast is kept with works of self-sacrifice 
and brotherly love. 

6. Bonds of wickedness, the snares drawn tightly by 
the oppressor round the poor, the social tyrannies of 
master and slave, creditor and debtor, &c. On the day 
when men would especially seek the favour of Yahveh, 
they must the more strictly refrain from oppressing 
their brother-men. 

7. Deal thy bread, cp. with the whole verse Ezek, 
xviii. 16, Matt, xxv. 35, 36. These were the obvious 
duties of benevolence. In the Egyptian 'Book of the Dead,' 
written before the Exodus, the deceased soul, when admitted 
to the presence of the supreme Judge in the under-world, 
declares * I have attached myself to God by my love. I 
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* have . given bread to the hungry, water to the thirsty, 
'clothes to the naked, I have given a shelter to the 
'desolate.' These words were so often placed on the 
funeral tablets, that they almost served as a kind of daily 
prayer. Hide not thyself, i.e. do not refrain from 
helping. From thine own flesh, i.e. thine own kindred. 
Possibly the prophet means that all mankind, or at all 
events all Israel, are brothers, and should treat each other 
as such. 

8-14. Only when the fast is truly kept can the favour 
of Yahveh be shown. 

8. Thy light break forth as the morning, the gloomy 
days of exile shall be at an end. Trouble and calamity 
were constantly described under the figure of night. 
Thy healing, literally the new flesh which grows over a 
wound ; here, the new life which would spring from 
the comforting of the sorrows, the relief of the hardships 
of the captives. Thy righteousness, cp. lii. 12, which 
shows that Israers righteousness is no other than 
Yahveh himself, in whom alone is righteousness, x]y, 
25. So Jeremiah had given to the king for whom he 
hoped, the name 'Yahveh is our righteousness,' J^er. 
xxiii. 6, cp. xxxiii. 16. Thy rearward, the exiles shall 
march out in triumph, as Yahveh's servants, under his 
protection ; Yahveh should himself (cp. note on Ix. 2) 
bring up the rear for their defence, as in the ancient days 
of the march from Egypt, cp. Exod, xiv. 19. The later 
Psalmist converts this into a fact of permanent religious 
experience, 'Thou hast beset me behind and before,' 
Ps. cxxxix. 5. 

9. They shall not need to complain any more that 
Yahveh has forgotten them ; he will come at once when 
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they pray to him. If thou put away, &c. They must 
refrain from oppression, gestures of contempt, and words 
of slander or falsehood, against their weaker brethren. 

10. Draw out thy soul, &c., i.e. take pity on him : 
or, better, with the margin, minister to him of that which 
supports thy own life. 

11. The figures of speech are somewhat confused 
together in this verse; the general meaning is that on 
the Return Yahveh will sustain and inspire those who 
serve him by doing works of kindness. Dry places, there 
would yet be difficulties to overcome, cp. xli. 17, xlix. 10. 
A watered garden, as in yer. xxxi. 12. Whose waters 
fail not, the springs of Palestine often ran dry in 
summer time, when cool water seemed most needed. 

12. The old waste places, the ruined cities of Judah, 
especially Jerusalem. 

13. Torn away thy foot f^om the Sabbath, i.e. 
refrain from going about ordinary business, and so avoid 
treading on its holy ground. Thy pleasure, worldly 
concerns and interests. Call the Sabbath a delight, the 
Jews have never held the Puritan view of the Sabbath 
according to which the holy day is a time to abstain 
from all enjoyment ; on the contrary it has always been 
with them a time of rejoicing. Speaking thine own words. 
The Hebrew has merely * speaking a word.' Something 
seems necessary to complete the sense, for it surely 
cannot be meant that the Sabbath was to be kept in 
absolute silence. What the A.V. and the R.V. mean by 
* speaking thine own words ' is not clear. It seems better 
to translate * speaking idle words.' In connection with 
these precepts about the Sabbath it should be noted that 
although a great deal of the so-called Law of Moses is 
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later than the time of this prophecy, and although in 
particular the strict observance of the Sabbath-rest in 
all its minute details was very much later still, yet the 
Sabbath had been regarded as a holy day from a very 
early period, probably before the time of Moses.^ 

14. The reward of ail this will be close and constant 
friendship so to speak between Yahveh and his people. 
They shall find pleasure in serving him, he will give 
them prosperity and power. The high places of the 
earth, the Jews are to rule over all the other nations of 
the earth : see below, Ix., throughout. The word * earth ' 
may, however, mean no more than * land ' ; and the 
reference to * the heritage of Jacob ' suggests that 
^Hftitation here. Then Israel is promised that it shall 
make a victorious march over the mountains of its 
ancestral country. 



Chap. LIX. 

The iniquity of the nation, past and present, has been 
the cause that Yahveh has hidden himself from them, 
w. 1-8. But they confess their guilt ; they have turned 
aside from his ways and done all manner of evil, w. 
9-15^. Yahveh therefore arms himself to take a mighty 
vengeance on all the sinners of the world, those of Israel 

* It is known to have been observed by the ancient people called 
Akkadians in the valley of the Euphrates from very early times. 
From them it was adopted by the Semitic conquerors of Babylonia, 
whence the ancestors of Israel migrated. In their calendars they 
actually named the seventh day 'Sabbath/ and described it a 
' rest-day of the heart.* 
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amongst them. As a result, he will be feared throughout 
the eanh ; and to those who turn to him his grace shall 
be continued for ever. 

1. Shortened, cp. 1. 2. His ear heavy. A frequent 
expression in the Old Testament for what we call 
dulness of hearing. 

2. Your iniquities have separated, &c. This is the 
key to the whole chapter which describes how the long- 
continued sin of the nation has blinded their eyes and 
dulled their hearts, so that they cannot see or feel 
anything of the power or goodness of their God. From 
one point of view, that of the all-embracing action of 
God, it is a common Old Testament doctrine that God 
hardens the hearts of sinners ; here the prophet teaches 
that the sinners themselves cause this ' hardness of heart 
* and contempt of God's word and commandment.' 

3. Defiled with blood. As ver. 4 shows, the reference 
is to injustice in judicial administration^ so that a wealthy 
and unprincipled accuser could secure the condemnation 
and execution of innocent persons; cp. i. 15. This 
points rather to native tribunals, than to the courts of a 
foreign land ; unless it could be shown that the Jews in 
Babylonia had their own couns. 

4. None sneth in righteousness. The courts of 
law are filled with corruption, false charges are brought, 
and partial verdicts given. Vanity, literally * emptiness,' 
chaos, the 'waste' of Gen. i. 2 (R.V.). 

5. Basilisks' eggs, better, 'adders' eggs' as in the 
R.V. margin. The meaning is that they make plots and 
plans as hurtful as a brood of serpents. Spider's-web. 
Just as a cobweb is flimsy and easily destroyed, so their 
evil deeds cannot last ; see next verse. He that eateth 
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of their eg^, he that is entangled or inveigled into their 
plots. That which is crushed. The meaning is, that if 
anyone attempts to thwart these plotters he does so at his 
own peril, for they immediately attack him. 

6. Their webs, i.e. their plots cannot be turned to 
useful service. Being evil, and therefore false, they 
cannot last. 

7. In their paths, i.e. wherever they go they bring 
destruction and desolation. Or, with the margin, * high- 
ways,* as in xl. 3 ; they make their course through life 
out of the ruin of others. 

8. The way of peace they know not. There can 
be no peace or welfare along with such unbridled 
selfishness and crime; cp. Ivii. 21. No judgment, no 
recognition of right or duties ; each one seeks his own 
advantage only. 

9-13. In consequence of the wickedness just described, 
the whole nation suffers, bad and good together, yet this 
suffering awakens compunction and penitence. The 
prophet therefore includes himself in the general 
confession, and speaks in the first person. He describes 
the longing of the nation for deliverance, so long delayed 
owing to the sins of some amongst them. 

9. Judgment is far from us, the judgment which 
Yahveh will pass upon his people and upon their 
oppressors. Then ' righteousness ' will mean ' the 

* righteous purpose of Yahveh ' for Israel's deliverance. 
But * judgment ' may be interpreted, as often elsewhere, 

* justice ' : the national sinfulness prevents righteousness 
from overtaking the people in their wicked courses, and 
converting them. Look for light, the prospect of release 
from captivity, as the symbol and means of future good. 
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10. We grope for the wall, continuation of the 
preceding verse. In the midst of the busy life of Babylon 
the Jews formed a complete contrast. They were sad in 
the midst of gaiety, they were like the dead amongst the 
living. They were in darkness because Yahveh had hid 
his face from them. 

11. We roar all like bears, a description of grief 
which will commend itself more to oriental than to 
English readers. Eastern feeling expressed itself in 
groans and cries, where Western custom imposes silence. 

12. Are multiplied, are many. Onr transgressions 
are with us, we remember t hem and grieve over ihem ; 
and since in this way they are not forgotten, they witness 
against us. 

13. Specifies some of the chief sins of which the 
people have been guilty ; in general, disobedience towards 
Yahveh and hatred towards their fellow-men. 

14. Repetition in substance of ver. 9, above. 

15-18. Yahveh' s vengeance on the sinners and the 
oppressors. 

16. The first part of this verse belongs to the preceding 
section, w. 9-14: a new paragraph should begin with 
the words ' And Yahveh saw it.' Mingled feelings run 
through this prophecy. On the one hand Yahveh is 
pledged to deliver his people : on the other, they must 
deserve it, and their continued misconduct has postponed 
the fulfilment of his promise, and rendered it void. But 
now the confession is ended; the great divine act, of 
deliverance for the repentant Israel, and of vengeance on 
the enemies of Yahveh, is announced. 

16. There was no man, i.e. none to help. The 
prophet has already told how the 'godly man ceaseth 
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'and no man layeth it to heart/ No intercessory none 
to mediate between Yahveh and his people and bring 
the latter back to their allegiance, none to stand up for 
the right in the name of Yahveh. Therefore his own 
arm. As there is none to do his work, Yahveh 
will do it for himself. Salvation nnto Mm. In the 
absence of any other deliverer, Yahveh's own arm, cp. 
li. 9, is the agent, viewed almost as a separate power, 
which comes to his aid with help and victory. 

17. Righteousness as a breast-plate, with this 
description of the ' whole armour of God,' cp. Eph, vi. 
13, foil. 

18. Their deeds. Those of the enemies who had 
caused the people to suffer, whether foreign tyrants or 
faithless and wicked Israelites. The islands, not only 
the distant lands where Jews have long been held captive, 
having been sold there as slaves, but all the countries of 
the idolaters, cp. xli. i. 

19-21. The result of the great vengeance. 

19. Prom the west, &c. Throughout the whole 
world, * as far as the east is from the west.' The 

* name ' and the * glory ' of Yahveh are the symbols of 
his being. A rushing stream, lit. a pent-up stream, 
whose waters, being confined between high banks in a 
narrow channel, rush swiftly along. So shall the fierce 
vengeance of Yahveh break forth suddenly and sweep all 
before it. The marginal rendering inappropriately 
introduces an adversary, of whom nothing has been said. 

20. A redeemer sludl come to Zion, much better, 

* He shall come as a redeemer to Zion.' This brings out 
more clearly than either the A.V. or the R.V., the fact 
that the Redeemer who shall come is Yahveh himself, 
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see above, xliv. 23, 24. Zion, not the ruined city, xl. 9, 
but the faithful community. Turn from tranBgresBioiiy 
&c., only those shall share in the deliverance who return 
to Yahveh. 

21. Yahveh speaks to his people and promises to 
those who shall cleave to him that he will never again 
forsake them nor withhold his word from them. There 
shall always be those who can make known the will and 
the word of Yahveh. Contrast this with the later Jewish 
belief, still held by many Christians, that prophecy ceased 
with Malachi. Covenant with them, i.e. with the people. 
My spirit that is upon thee, upon the prophet; the 
promise is made to him on behalf of the people. Or, if a 
change of person be admitted (see notes on xlii. 20, 24), 
we may identify the person addressed with the spiritual 
Israel, true Servant of Yahveh, as in li. 16, who is the 
symbol or representative of the covenant, xlii. 6, cp. xlix. 8. 

Chap. LX. 

The prophet describes more fully than he has yet done> 
the glory of the new Jerusalem. The long night of 
trouble and sorrow is over, and light dawns upon 
Jerusalem so long forsaken, and robbed of her children* 
Their triumphant return is promised to her. Her temple 
is to be re-built. Her marvellous prosperity, under the 
favour of Yahveh, is described. Jerusalem is henceforth 
to be the centre of religion and righteous government for 
the world. 

1. This chapter takes up the thought contained in the 
opening words of the prophecy ; see above, xl. 2. Arise.. 
Jerusalem is addressed. The prostrate figure of the city 
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in the deep gloom hears the summons 'Rise'; the 
opposite of that addressed to Babylon, xlvii. i, 'Descend.' 
Thj light ifl come. It is possible that these words were 
written after the permission had been given to the exiles 
to return home. If so, it was not long after ; since the 
promises contained in the rest of the chapter are spoken 
of as future ; as a matter of fact they were never realised. 
The glory of the Lord. Light was always associated 
with the manifestation of Yahveh. These ancient figures 
and emblems might be worked out into elaborate 
allegories. The prophet Ezekiel had described the 
solemn departure of ' the Glory of Yahveh ' from the 
sacred house, chap. x. ; and he foretold its return from 
the east, with a sound like the roar of many waters, xliii. 
2, to enter the restored temple by the great eastern gate. 
So in Is, Iviii. 8, the * Glory of Yahveh ' brings up the 
rear of the great procession of returning Israelites, to 
protect them. 

2. Darkness shall cover the earth. All the world is 
at present, and will remain, in darkness, i.e. in ignorance 
of Yahveh, so far as regards any revelation of himself 
to the various nations. There is only one exception. 
Yahveh shall arise upon thee. Israel will no longer 
be wrapped in the darkness, but Yahveh will reveal 
himself, he will make himself known to his chosen 
people in all his glory. 

3. And nations shall come, &c. The result will be that 
the other nations who are still in darkness (according to 
ver. 2), will see from afar the light that shines upon Israel 
and will all throng together to the holy city. * And kings 
to the hrightnesSy &c., even kings will come and worship 
the King of kings. lift np thine eyes, a reference to 
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the previous promise that the children of the widowed 
city should be re-assembled, xlix. 18. 

4. They all shall gather themselves, these are the 
exiles who have been carried away into distant lands. 
Shall be carried in the arms, i.e. those who went forth 
on foot as slaves shall return with honour, their former 
captors waiting on them and even carrying them. 
'Arms,' see the literal rendering in the margin 'side.' 
Very young children are carried on the hip, in the East ; 
those a little older, on the shoulder, cp. xlix. 22. 

5. See and be lightened, thy face shall be lit up 
with pleasure. Throughout this chapter the figures of 
speech are constantly changing, Jerusalem is addressed 
sometimes as a city, sometimes as a woman. See above 
liv. I, foil., II, foil. Shall tremble and be enlarged, 
shall beat with gladness, and swell with thankfulness. 
Or the 'enlargement* may refer to the relief from 
oppression which would come with the new liberty; 
cp. Ps, XXV. 17, 'make large [i.e. relieve] the troubles of 
'my heart.' Abundance of the sea, the treasures of 
distant lands which are brought to her over the sea. 

6. The multitude of camels, these bring the riches. 
of Arabia, and other c ountries whose trade was carried on 
by land. Iflidian and Ephah, Arab tribes dwelling on 
the east of the eastern arm of the Red Sea. Ephah was a 
branch of the tribe of Midian as appears from Gen, xxv. 
4, ' and Ihe sons of Midian ; Ephah, and Epher, and 
Hanoch, &c.' Drom edaries, the best and swiftest of the 
beasts of burden. Sheba, probably in the southern district 
of Arabia known as Arabia Felix. Oold and frankincense, 
the most costly products of Arabia, cp. the legend of the 
Magi, Mait, ii. 11, where the wise men bring 'gold and 
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frankincense and myrrh * seis offerings to the infant Jesus. 
Frankincense is a kind of gum which oozes from the bark 
of a tree. When burnt it gives a fragrant scent ; it was 
therefore used for the incense of the Temple-services, 
mixed with other substances, Exod, xxx. 34. 

7. KedaXy an Arab tribe connected in the traditional 
genealogy with the Ishmaelites, Gen, xxv. 13. They 
roamed about in the Syro- Arabian desert, cp. xlii. 1 1. 
Nebaioth, another Ishmaelite tribe, cp. Gen, xxv. 11. 
The Nabatheans at the time of our prophet were a 
wandering tribe like the people of Kedar, and like them 
occupied a district in the northern desert of Arabia. 
Kedar and Nebaioth are properly the names of the 
districts inhabited by these tribes. Flocks .... rams, 
these were to be used in the sacrifices which would again 
be offered up when the Temple in Jerusalem should be 
restored. Minister unto thee, i.e. shall be at thy 
disposal. Israel will thus be saved the labour and cost of 
procuring victims, for they will assemble of their own 
accord. It was a frequent belief in antiquity that the 
sacrificial animals presented themselves willingly. Shall 
come up with acceptance, Yahveh will receive them 
as accepted offerings. I will glorif^r, Yahveh's house, the 
Temple, shall be made beautiful by all these costly offerings. 

8. Who are these ? the answer is really supplied in 
the next verse. Fly as a cloud. The prophet now 
describes the return of the multitude of Israelites who had 
been in exile. They are so numerous that he compares 
the ships that bring them to a great flock of birds which 
looks like a cloud sailing overhead. To their windows, 
like pigeons to the holes in the dove-cote. The pigeons 
are usually extremely numerous in Eastern villages. 
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9. The isles, or distant countries, especially those 
bordering on the Mediterranean sea. The captive 
Israelites had been sold into slavery, and probably some 
of them were to be found wherever there were Phoenician 
colonies. Such colonies existed in Sicily, the north of 
Africa, and on the south coast of Spain — such as Cadiz — 
besides other places. TarsMsh, was probably Tartessus, 
situated at the mouth of what is now the Guadalquivir; 
but the name may have been used to describe a class of 
ships needed for such long voyages, like the English 
* East Indiaman.* Shall wait for me, they wait in hope, 
i.e. they believe in Yahveh, and therefore now show their 
belief and obedience to his will by bringing back his 
people whom they have held in slavery. Ships of 
Tarshish first, these had the longest voyage, and yet 
were the first to come. For the name of Yahveh thy 
Ck)d, i.e. in honour of Yahveh, who had made Israel his 
chosen people, cp. Iv. 5. 

10. Strangers shall build. The heathen nations who 
have long ruled the people of God, will now in their turn 
come and work for Israel while the Israelites themselves 
will be free to serve Yahveh, especially in the Temple. 
In my wrath, &c., see above liv. 8. If the Exile had 
been a time of great trouble, all the more the restoration 
would be marked by prosperity according as the mercy 
of Yahveh is greater than his anger. 

11. Thy gates shall be open. Jerusalem is Yahveh's 
holy city ; those who would share in his blessings must 
come to Jerusalem, therefore the gates of the city are to 
stand open day and night, to offer a welcome to all who 
would serve Yahveh. In the universal peace, no danger 
will require them to be closed. Their kings led. The 
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R.V. supplies *with them' to bring out the sense. 
Perhaps it would not be too much to say *led in 
triumph/ The meaning is that all that is most splendid 
in the other nations, even their kings, shall be brought to 
do honour to the God of Israel. 

12. For the nation. Again the promise that Israel 
shall rule over all the kingdoms of the world, cp. Ixi. 5, 6. 

13. The glory of Lebanon, &c. Not only shall the 
heathen pay honour to Yahveh, but even the inanimate 
worid shall do the same. The most highly prized wood, 
the 'glory of Lebanon,* i.e. the cedar, shall be brought 
for the building of the temple. The fir-tree, &c., see 
above xli. 19, note. These shall adorn the courts of the 
holy place, or even, perhaps, surround the city. 

14. Bow themselves at the soles of thy feet, i.e. 
with the utmost humility, for they could hardly bow lower. 
Comp. xlv. 14, xlix. 23. 

15. Eternal excellency, lit. an everlasting pride : a 
place in which men shall take a pride for ever. 

16. Suck the milk, &c. This rather strange 
metaphor means that Israel shall draw to itself and shall 
thrive upon all the wealth and resources of all the nations; 
so also in the next clause. Thou shalt know, all the 
prosperity which shall attend Israel, will be a sign that it 
comes by the favour of Yahveh, and not from their own 
merits or exertions. Israel here learns the lesson 
which is taught to the rest of the world in a more terrrible 
way, xlix. 26. 

17. For brass I will bring gold. The new city is 
to be built of the strongest and most precious materials. 
Stone and timber (except those mentioned in ver. 13) 
are looked upon as too common, and unworthy to be 
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used in so sacred a work. ' Brass/ should be bronze, or 
perhaps copper. The ancients were not acquainted with 
our mixture of copper and zinc, though they employed 
tin. I will also make thy officers peace. In place 
of the magistrates, police, and other representatives of law 
and order, there shall be universal peace and righteous- 
ness, which shall themselves be the governing powers. 

18. As a consequence, therefore, there will be no 
crime or disorder in the new community. Call thy 
walls Salvation, lit. *thou shalt call salvation thy 
walls ; ' since salvation, the protection of Yahveh, is the 
real defence of the city, it is stronger than any walls 
can be. Thy gates Praise. The devotion of Israel to the 
service of Yahveh ensures them the continuance of his 
protection, and therefore guards them better than their gates. 

19-20. Just as the chapter opened with the words, 
' thy light has come,' so now it concludes by summing up 
the splendour of Jerusalem under the figure of eternal 
light. Yahveh is the real light of his people, a light 
which never sets like the sun, or wanes like the moon ; 
and so, the dark days of sorrow and mourning shall pass 
away for ever. 

21. Shall be all righteoxis. Unless they were 
righteous, they could not thus enjoy the special favour of 
Yahveh. Branch of my planting, the nation which 
Yahveh had planted and trained up for himself by means 
of his Servant. 

22. The little one, probably the smallest and most 
insignificant family ; such a family shall grow strong and 
numerous as a ' thousand ' or tribal division, (cp. Judges 
vi. 15, Mic, V. 2) under the new condition of prosperity. 
The small one. After Israel had been decimated by 
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calamity, and sifted at the judgment (lix. i8), it would 
appear small compared with the mighty nations of vast 
empires. 

Chap. LXI. 

The glorious future described in the previous chapter, 
will be brought to pass through the activity of 
the Servant of Yahveh, since he has been appointed the 
messenger to his people of Yahveh's will and pleasure. 
He therefore, in the present chapter, speaks of his own 
ofl&ce and calling, and describes still further the prosperity 
and joy which will come to the nation, if they turn to 
Yahveh. Compare the previous soliloquies in xlix. and 
1. 4-9. 

1. The Spirit of Yahveh, &c. The Servant is the 
divinely chosen and consecrated messenger. It has 
been usually thought that the speaker in this passage is 
not the Servant but the prophet himself. It is hardly 
possible to determine the question : on the whole it seems 
more likely that the Servant is meant ; with the words 
'the spirit of Yahveh is upon me,* cp. xlii. i, above. It 
seems out of keeping with the retiring character of the 
prophet, to bring himself so prominently before his 
readers, as he would be doing if he were here speaking 
in his own name. Because Yahveh hath anointed me. 
A great preacher of our own day remarks on these words, 
* " The spirit of the Lord is upon me, because,'' — mark the 
'because, beautiful argument of a beautiful theology — 
* " because he hath anointed me . . . &c." The spirit of 
' the Lord was indeed upon him who understood that to 
' be his mission.' Opening (of the prison). The words 
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* of the prison ' are added by the R.V. to complete the 
sense. The word translated 'opening' only occurs here; 
but the root from which the word here used is derived 
is always used in reference to the opening of the eyes 
(once, xlii. 20, it is used of the ears), and never in reference 
to doors or prisons. If we adhere to the present text, the 
meaning is that the captives have been shut up in prisons 
where they were in darkness, and that when the release 
came, it would bring with it the opening of their eyes, so 
that they could once more see ; cp. Ps, cxlvi. 8, Yahveh 

* looseth the prisoners, Yahveh ppeneth the eyes of the 
' blind,' where the word translated ' openeth the eyes ' is 
from the same root as that used in the passage before us. 
Acceptable year of Yahveli. The year in which 
Yahveh releases his people is an acceptable one to him, 
(lit. a year of favour, or goodwill, see margin R.V.). Note 
that there is a year of favour and a day of vengeance. 
The vengeance is for all who have oppressed Israel, see 
below Ixiii. 4. 

3. To appoint, &c. The sentence is not complete; 
it is not said what the prophet is to appoint. In place of 
the word ' appoint,' the more exact word ' give ' is used 
in the next clause. Garland for ashes. To put ashes 
on the head (and not merely to sit amongst them) was a 
usual sign of mourning, see Iviii. 5, note. On the othei 
hand, a garland or wreath of flowers was a mark oi 
rejoicing. Oil of joy, another sign of festivity. The 
same phrase occurs in the royal wedding song, /V, 
xlv. 7. When David ceases to mourn for his dead 
child, and resumes his ordinary demeanour, he anoints 
himself, 2 Sam. xii. 20. Anointing was also the common 
courtesy of a host to his guests, Luke vii. 46. Heaviness, 
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rather, a * fainting ' or ' failing ' spirit ; the word is the 
same as in xlii. 3, 'dimly burning ' wick, margin R.V. 
Trees of righteousness. There is here a sudden change 
in the figure of speech. The returning exiles, as they 
take up their abode in their own land, are compared to 
trees (literally, 'strong ones,' i.e. oaks), because they 
grow gradually into more perfect strength and beauty, 
see above Ix. 21. 

4. They sliall build, see above Iviii. 12. 

5. Strangers shall stand. Men of other nations 
shall serve them, in order that Israel may be free to 
minister to Yahveh. The form of 'ministry' is not 
specified, but the word used implies the regular priestly 
duties of service at the altar. But the conception here is 
plainly poetical ; Israel was to be to the rest of the nations 
what its own priests had been within its own ranks. The 
prophet, great as he is, does not yet reach the height of a 
universal Church, in which there are no more strangers 
and exiles, but all are of 'the household of God.' 

5. Ministers, i.e. servants. Eat the wealth, i.e. have 
the use and enjoyment of it. Boast yourselves. The 
splendour of the other nations shall only cast additional 
lustre upon Israel. 

7. For your shame, &c. Their shame was the grief 
and humiliation of the Exile, during which time the 
nations had thought that it was cut off from the favour of 
Yahveh, see above xl. 2. They shall rejoice, i.e. the 
exiles shall rejoice; another of the sudden changes in 
the pronouns already referred to. Double. It was a 
favourite thought that in the ideal future nature would 
share with man a quickened energy, and so the land 
would be more productive. Cp. Is, xxx. 23-26, xxxii. 15. 
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8. Here Yahveh speaks. It is not clear whether any, 
and if so how much, of the previous words are also 
spoken by him. Bobbery with iniqxdly. This is more 
correct than * robbery for burnt-offering ' (A. V.), because 
the heathens never brought any burnt-offerings to Yahveh 
at all, and none were at this time brought even by the 
Israelites. Israel is to be recompensed, because (from 
one point of view) it has been unjustly despoiled. This 
recompense is promised 'in truth,' i.e. faithfully; as 
Yahveh promises it, he will fulfil his word. Everlasting 
coyenant. See above Iv. 3, 4. 

9. Their seed shall be known, i.e. it shall be known 
that their descendants are the people whom Yahveh has 
blessed. 

10-11. A short song of praise to Yahveh for his 
wonderful goodness in redeeming his people. The 
speaker is once more the Servant, or possibly (according 
to an old Jewish interpretation) the city of Jerusalem, 
which here responds to the summons addressed to it in 
Ix. I, foil. 

10. He hath clothed me. See above ver. 3, and 
liv. II, 12. 

11. The earth bringeth forth, Ac. The great works 
of God are not done suddenly and without preparation, 
but gradually and at the proper time unfold themselves, 
cp. Ix. 22, 'I, Yahveh, will hasten it, in its time! Thus 
gradually, but surely, all nations shall come to honour 
and serve Yahveh — * All the earth shall worship thee, the 
* Father everlasting.' 
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Chap. LXII. 

Jerasalem is assured once more of her future happi- 
ness. Yahveh will watch over her ; her people will again 
dwell in her midst. The way is made ready for Yahveh 
and the liberated exiles to pass over. 

1-5. The future prosperity of Jerasalem. 

1. The speaker is most probably Yahveh himself, cp. 
xlii. 14. For Zion's sake, because Zion, as representing 
the nation, is the object of Yahveh's care from the 
beginning. Thy righteonsiLess, &c. Zion will shine out 
conspicuous among all other cities, because her people 
will be holy and perfect in the sight of Yahveh. The 
metaphor is taken from the dawn, as in Ix. 3. 

2. A new name. What this is to be is explained in 
ver. 4, *Thou shalt be called Hephzi-bah.' This appears 
to be an instance of the practice of taking a different 
name after some great change or crisis of life, e.g. 
Abramwas called Abraham, Gen.xv'iu 5; the kings appear 
to have in some cases changed their name on coming to 
the throne, as in the instance of Zedekiah, whose previous 
name had been Mattaniah, see 2 Kings xxiv. 17. So in 
regard to Zion, she is to be called by a new name to 
mark the change in her fortunes, now that Yahveh has 
taken her under his favour. 

3. Crown of beauty. The restored Jerasalem, as a 
symbol of Yahveh's completed work of mercy towards 
his people, is fitly compared to a crown. Yahveh holds 
it in his hand to display it to the world. 

4. Hephzi-bali, lit. * my delight is in her.' Be'nlali, 
lit. ' married,' see the margin R. V. The explanation of 
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these names will be given in the next verse. These two 
names should have been translated, instead of keeping 
the Hebrew forms, like the two names 'Forsaken' 
(Heb. Azuhah\ and 'Desolate' (Heb. Shemamah). 

5. So shall thy sons marry thee. When the exiles 
shall have returned, they will live in close, constant, and 
loving companionship, so to speak, with their mother- 
city ; and to this extent the tie between them may be 
compared to that of marriage. This image was founded 
on the language of the older prophecy, in which Israel 
was regarded as the spouse of Yahveh, though its appli- 
cation here is different. Hosea looked forward to a time 
when Israel should be betrothed to Yahveh for ever, and 
the land should respond with corn and wine and oil. So 
the marriage of the land in which Zion stood should be 
fruitful in blessings. The mere idea of a union between 
mother and sons is strange and repulsive to our notions ; 
but what underlies it, the thought of protecting love on 
the one side and dependent trust on the other, is not 
unsuited to describe the relation between the long-absent 
exiles and their old home. So shall thy God rejoice 
over thee. Here again the point of comparison is the 
spiritual side of marriage, the love of the bridegroom 
towards the bride. 

6-9. The promises made to Jerusalem of her future 
glory have not yet, it is true, been fulfilled ; but they are 
certain, for Yahveh has sworn by his right hand that they 
shall come to pass. 

6. I have set watchmen, &c. Yahveh speaks. Who 
are meant by the watchmen ? Jewish scholars suppose 
that they are angels ; others have thought that the 
prophets were meant, or else the chief men of the nation 
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It should be remembered, however, that at this time the 
walls were not yet re-built, nor the exiles released ; it is 
hard, therefore, to see how either prophets or chief men 
could be set over them. It is the more likely that angels 
are meant (see note lii. 8), since the watchmen are called 
in the next clause * Yahveh's remembrancers/ This 
term means those who put Yahveh in mind of his 
promises. The prophet speaks in one moment in the 
name of Yahveh, who appoints the angelic watchers ; in 
the next, * O ye that are Yahveh's remembrancers,' he 
himself addresses the angels, beseeching them to keep 
Yahveh in mind of his promised mercy. 

7. Give him no rest. A daring expression, which 
can only be compared to the passage in Luke xi. 8, 
'Thcugh he wilNlPt rise up and give him because he is 

* his friend, yet becaa§e of his importunity he will arise, 

* and give him as many 25, he needeth.' Until he estab- 
lish, &c. This shows that the prophet is still looking 
forward. None of the promises have yet been fulfilled. 

8. Yahveh hath sworn, &c. An expression natural 
to O.T. writers, however strange to us ; see above, xlv. 23. 
The right hand is the symbol of power. Yahveh's power 
is the guarantee that what he wills shall come to pass. 
To swear is, strictly speaking, to call some one "Ot some- 
thing to witness that a promise is made in good faitk and 
will be performed. 

9. They that have garnered it, &c., i.e. the proper 
owners shall have the use of it. No foreign nation shall 
take possession of what really belonged to Israel. H^ve 
gathered it. The same thought as before. It refers to 
the grapes from which the wine is to be pressed out. 
the courts of my sanctuary, i.e. in the Temple. 
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course it was not meant that it should be drunk nowhere 
else ; but it was to be drunk there in token of gratitude 
to Yahveh, see Deut, xiv. 22-27, where it is said that the 
produce of the land shall be sold, and the money spent 
in Jerusalem on * oxen, sheep, wine, or strong drink, or 

* whatsoever thy soul asketh of thee, and thou shalt eat 

* there before Yahveh thy God, and thou shalt rejoice, 
*thou and thy household.' It should be borne in mind, 
however, that the prophet concerns himself very little 
with the law, even with so much of it as existed in his 
time, e.g. he says that the whole nation shall be called 
priests of Yahveh, whereas even Deuteronomy appoints 
one tribe only, that of Levi, to be priests, see Deut, 
xviii. 5, 'For Yahveh thy God hath chosen him (Levi) 
' out of all thy tribes, to stand to minister in the name 
'of Yahveh, him and his sons for ever.' 

lQ-12. An echo of xl. 3, foil. 

10. Oo through the gates, those of Babylon. The 
way of the people, the road across the desert by 
which the exiles are to return. Gather out the stones, in 
order to make the road easier for the tired feet. An 
ensign, a standard oT banner which could be seen from a 
distance. All the nations should behold the triumphant 
return of Israel, and when the signal was given, restore 
their own captives, xlix. 22. 

11. See above xl. 10. 

12. Thou shalt be called, spoken to Jerusalem. 
Sought out, Heb. Derushah, i.e. cared for and watched 
over. Formerly she was called ' Outcast,' she was Zion, 
whom 'no one cared for,' Jer, xxx. 17. 
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Chap. LXIII. 

1-6. These verses stand by themselves, and are 
amongst the most remarkable in the Bible. They de- 
scribe the vengeance of Yahveh already announced, xli. 2, 
cp. also xli. 1 5. Edom is the object of this vengeance, 
because the Edomites were of old the enemies of Israel, 
the more dangerous because so close at hand. Although 
Babylon might fall (ch. xlvii.) the peace of Israel would 
not be assured until the ancient enemy at her doors had 
been crashed. The whole passage is a dialogue between 
the prophet and Yahveh. The latter has come from 
Edom, where he has been destroying the people. The 
prophet asks him who he is, and why he comes with so 
blood-stained an appearance. For power and blood- 
thirstiness, this passage stands almost alone in the Bible. 
It should be observed that the terrible description in these 
verses does not refer to any real event. It is only a way of 
showing the intense hatred which was felt towards the 
Edomites by even the noblest Jews. It is worth noticing 
that one of the names by which Christianity is referred to 
in the writings of mediaeval Jews, and occasionally in the 
Talmud, is Edom; the old national hatred is thus per- 
petuated against an enemy felt to be even more deadly 
than the ancient foe. The meaning of the passage 
before us is that even while in captivity the prophet finds 
a fierce pleasure in the thought that the old enemies of 
his country will be utterly destroyed. In order to bring 
out the form of the dialogue, which is lost in the R,V., 
we give a translation of the passage as follows : — 

Prophet : Who is this that cometh from Edom, with dyed gar- 
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ments from Bozrah ? This that is glorious in his apparel, proud 
in the greatness of his strength P 

Yahveh : I that speak in righteousness, mighty to save. 

Prophet: Wherefore art thou red in thine apparel, and thy 
garments, as one that treadeth the wine-fat P 

Yahveh: I have trodden the wine-press alone: And of the 
peoples there was none with me. And I trod them in my wrath, 
and trampled them in my fury ; and their life-blood is sprinkled 
on my garments, and I have stained all my raiment. For a day 
of vengeance was in mine heart, and the year of my redeemed is 
come. And I looked, but there was none to help : I wondered, 
but there was none to uphold. Therefore mine own arm brought 
salvation for me, and my fury it upheld me. And I trod down 
peoples in my wrath, and crushed them in my fury, and I poured 
out their life-blood on the ground.' 

1. Edom. The hill country south of Palestine^ 
between the Dead Sea and the eastern arm of the Red 
Sea. Bozrah, now El-Bus^rah, twenty miles south of the 
Dead Sea. This must not be confused with Bozrah in the 
Hauran. The ancient hatred between Edom and Israel 
is explained, according to tradition, by the quarrel 
between Esau and Jacob, Esau being regarded as the 
founder of the Edomites, see Gen, xxxvi. i, * Now these 
* are the generations of Esau (the same is Edom)/ For 
instances of the hatred between the two peoples see 
Num, XX. 14, foil., which describes how Moses and the 
Israelites wished to pass through the land of Edom, and 
were refused. From the days of David onwards (2 Sam, 
viii. 13, 14) there were frequent wars of subjection, Edom 
taking the opportunity to revolt against Judah under a. 
weak king, e.g. 2 Kings viii. 20. The Deuteronomic code 
desired that the Edomites should be regarded as kins- 

' On the reasons for the differences in translation between the 
A.V. and R.V., see Sunday School Helper ^ April, 1889, p. 87, 88.. 
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men, * Thou shalt not abhor an Edomite, for he is thy 
brother/ Deuf. xxiii. 7, and provided for the incorporation 
of Edomite families in the ranks of the people of Yahveh, 
tbt'd, ver. 8. But the Edomites did not respond to such 
feelings of goodwill, as the prophecy of Obadiah shows, 
see especially w. 10, 11; their unconcealed satisfaction 
at the fall of Jerasalem remained a bitter memory for the 
Israelites. Cp. Is. xxxiv. Dyed garments, lit. crim- 
soned, i.e. with blood. Proud, this is only a paraphrase. 
The R.V. ' marching ' is not expressive enough. The 
original word denotes a stately kind of marching (if it 
means marching at all), or else it denotes drawing back 
the head — either of these being a sign of pride. I that 
speak, &c. It is Yahveh, the Avenger of Israel upon its 
enemies. 

2. As one that treadeth, &c. See Carpenter's Zt/e 
in Palestine^ p. 41. The juice of the grapes would of 
course splash the clothes of those who were treading 
them. 

3. I have trodden, &c. The grapes that Yahveh 
trod were whole nations. He trampled down his own 
creatures, and it was their life-blood which stained his 
garments. 

4. Day of vengeance. See above Ixi. 2. Year of 
my redeemed, the time when Yahveh's people shall 
be set free. 

5. See above lix. 16, foil. There was none among all 
the nations of the earth who would help in the work of 
Yahveh, for Israel alone served him, and Israel was yet 
in captivity. Salvation, i.e. deliverance, or victory. 

6. Crushed them, i.e. broke them in pieces, as in 
margin R.V., following the ancient Jewish Targum on 
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the passage, and some MSS. and early printed editions. 
This involves the change of one letter, but it suits the 
connection much better than the phrase 'made them 
drunk ' in the R.V., although the latter expression is 
elsewhere employed by the prophet, see above li. 21. 



Chap. LXIII. 7-LXIV. 

This is one connected piece, its subject being the 
goodness of Yahveh in the days of old, and the hope 
that he will yet again take pity on his people. * The 
'prophet, as it were, leads the devotions of the assembled 
'Church' {Cheyne). 

7. Note the startling contrast between the 'goodness ' 
of Yahveh towards Israel, and his 'fury' against the 
'peqples/ Perhaps this passage is not by the same 
writer as Ixiii. 1-6. 

8. For he said, <fec., at the time, namely, of the 
Exodus, which was the era of Yahveh's solemn adoption 
of Israel as his 'son,' cp. Hos. xi. i. Then Yahveh was 
full of hope that Israel would be faithful to him ; so he 
became their Saviour, i.e. their deliverer, and led them 
out of Egypt. That great event is in the prophet's mind 
all through this chapter. Children that will not deal 
falsely. But the reality turned out very differently, see 
the prophet's description, xlviii. 8. 

9. He was aflOiicted. During their wanderings 
Yahveh felt sympathy and pity for his people in their 
troubles, cp. Ps, ciii. 13, 'Like as a father pitieth his 
'children, so Yahveh pitieth them that fear him.' Angel 
of his presence, often interpreted as the chief of his 

M 
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angels, in late Jewish theology the archangel Michael. 
But it seems that the term 'presence/ literally 'face/ 
was used by the Hebrews to describe the manifestation 
of Yahveh's power (as the Phoenicians used it of Baal), 
cp. Ex, xxxiii. 14, 15, *My face shall go with thee/ 
This is otherwise expressed in xxxii. 34, 'Mine angel shall 
*go before thee,' cp. xxiii. 33, Num, xx. 16. The 
prophet's phrase ' the angel of his face ' combines both 
ideas. Bedeemed them, set them free. Bare them and 
carried them, guided and upheld them through all their 
hardships. For the figure, comp. Deut, i. 31. 

10. But they rebelled, Ac. The prophet here recalls 
Israel's repeated wilfulness. Even before they reached 
the wilderness, soon after they had started, the tradition 
related that the Children of Israel had begun to rebel, see 
Exod, xiv. II, 'Because there were no graves in Egj^t' 
'hast thou taken us away to die in the wilderness?' 
Therefore he was turned, &c. Punishment naturally 
came upon them for their disobedience, and Yahveh him- 
self sent it since they had rebelled against him. The 
reference is to the frequent oppressions under which 
Israel suffered, as described in the Book of Judges, and 
also to the crowning disaster of the Captivity. 

11. This verse should, perhaps, read (as in R.V. 
margin) ' Then his people remembered the ancient days 
' of Moses, saying, &c.' It is doubtful, however, if the 
text is correct. His people. The prophet tells how the 
people came to their senses, saw how they had done 
wrong, and looked back with longing to the old days 
when Yahveh had himself guided his people by the hand 
of Moses. Out of the sea, i.e. the Red Sea. SheplierdB, 
i.e. Moses and Aaron. It would be tempting to read 
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* like a shepherd,' but the text as it stands will not allow 
it. Midst of them. In Neh, ix. 20, it is said that 
Yahveh 'gave his good spirit to instruct them/ and it has 
been accordingly supposed that the reference here was to 
the Law. But it does not appear that in the time of our 
prophet the Law was regarded as a manifestation of the 
'spirit/ In ver. 14, the 'spirit' is viewed as the power 
which gave Israel rest. It is equivalent to the ' Face ' or 
'Presence/ Exod, xxxiii. 14. It thus denotes the divine 
agent of Yahveh's providential guidance, whom he sent 
among the people. See this conception illustrated in the 
story of the Seventy Elders, on whom Yahveh put some 
of the spirit that had been upon Moses, Num. xi. 16-30. 

12. His glorious arm. The arm is the symbol of 
power, cp. li. 9 and xl. 10. It was by the inspiration and 
strength of Yahveh that Moses became the leader of his 
people. Ererlastiiig name. No such deed as that of 
dividing the waters of the Red Sea had ever been done, 
so that it would be remembered for ever to the glory of 
Yahveh. 

14. Gk) down into the yalley. When they are 
driven down to the homestead from the upland pastures, 
cp. Ps. xxiii. I, 3. CaxuBied them to rest. The settle- 
ment in Canaan was regarded as 'rest' after the 
wanderings, e.g. Deut, xii. 9, 10. So didst thou lead* 
*So' refers to the whole description from ver. 11 
onwards, and not merely to the comparison in ver. 14. 
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Chap. LXIII. 16-LXIV. 12. 

A prayer to Yahveh called forth by the remembrance of 
his past goodness, and beseeching him to be merciful again. 

15. Thy zeal, thy readiness to help thy people. This 
is the word elsewhere rendered ' jealousy ' ; it describes 
the feeling arising out of the special relation supposed to 
exist between Yahveh and Israel. Mighty acts, the 
great deliverance which Yahveh has wrought for Israel in 
times past. Why does he not do for them now such 
great deeds as he once did ? Yearning of thy bowels. 
The word, which even the R.V. retains here, properly 
denotes the so-called 'noble organs,' heart, liver, &c. 
These were looked upon as being the seat of the 
emotions and the feelings ; it is, therefore, more correct 
and more in keeping with good taste to translate ' the 

• yearning of thy heart.' The N.T. Revisers have made 
this change in CoL iii. i2. Are restrained: are shut up 
and kept away. Toward me, the prophet speaks in the 
name of Israel. 

16. Thou art our fitther, cp. Deut, xxxii. 6, ' Do 

* ye thus requite Yahveh, O foolish people and unwise ? 
' Is he not thy father which hath gotten thee ? He hath 
*made thee and established thee.' Yahveh is the 
Father of his people in the sense that he brought them 
into life, and in a manner brought them up. We must be 
careful not to put into the phrase, as here used by the 
prophet, the full meaning which it has in the N.T. It is 
not wrong, however, to see in this passage the germ of 
what Jesus taught in all its fulness. Though Abraham 
knoweth us not, better 'for Abraham, &c.' The 
meaning seems to be that Abraham being dead and gone. 
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cannot know about his descendants. An old Jewish 
commentator, of the 12th century, Ibn Ezra, writes on 
this passage as follows : 

These words are similar in meaning to : ' For my father and 
my mother have forsaken me, but Yahveh will take me up,' P*. 
zxvii. 10. For although Abraham was our father, behold he is 
dead these many generations ; and a mortal father only knows 
his son, or his grandson while he is living ; but thou art our 
Father living and abiding for ever and ever, and we have none to 
cry to but thee ; and in all the generations that have passed, and 
that shall be, thou art our Father and our Redeemer from all 
adversity, and from of old thy name is upon us.* 

17. Why dost thou make xusi to err! The O.T. 

writers often describe Yahveh as himself hardening the 
hearts of those whom he afterwards punishes for their 
sins. The stock example is the case of Pharaoh, Exod. 
ix. 12, X. I. This is referred to by Paul, Rom, ix. 16-18. 
It is against our conception of God to think that he of 
his own caprice causes men to sin, and hardens their 
hearts as here described. But it is true that it is a part 
of his moral government that men's hearts should 
harden, that the effect of sin is to make the moral sense 
dull and the conscience weak ; so that it becomes more 
easy for one sin to follow upon another sin, and more 
difficult to resist temptation the oftener we fall before it 
The speakers in the present passage are those Israelites 
whose hearts are not completely hardened : they can pray 
to Yahveh that he will have mercy on them and bring 
them back from the error of their ways. He has still 
among the people some faithful ' servants.' The tribei 

* It seems possible, however, that Abraham and Jacob are hero 
regarded somewhat as demi-gods or patron saints, see Cheyne's 
note. 
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alt thine inheritaiLce. The writer here speaks from the old 
national point of view, according to which other nations had 
been allotted to the heavenly host (sun, moon, Ac), while 
Israel was reserved for Yahveh, and must worship him 
alone, Deui, iv. 19. So the poet wrote, Deut, xxxii. 9: — 

For Yahveh 's portion is his people ; 
Jacob is the lot of his inheritance. 

18. Possessed it but a little while, i.e. possessed 
the Sanctuary, the Temple. The period since the time 
of David and Solomon appears to those who look back 
on it, as only a short while in comparison with the keen 
misery and affliction of the Exile. The people are called 
*holy' as being set apart to Yahveh, Exod. xix. 5, 6; 
not as being morally righteous. From the point of view 
of those who believe these chapters to have been written 
some time after the Return,^ the ' holy people ' may be 
understood as the community in whom the holiness 
required by the Law was actually realised. If Jerusalem 
suffered in the troubled times of the fourth century, under 
Artaxerxes III. (as Prof. W. Robertson Smith has 
suggested, see the 'Psalms' in the EncycL BrtL), we 
have an explanation of this language, and of the reference 
to the recent burning of the Temple, or a part of it, in Ixiv. 
II. Our adversaries, the soldiers of Nebuchadnezzar. 
Have trodden down. See 2 Kings xxv. 8, foil. 

19. We are become as they, &c. The condition of 
Israel is so wretched and forlorn that there are no signs 
of Yahveh ever having blessed them. They, whom he 
had chosen, might never have heard of him. They are 
no better off than the other nations, cp. note on ver. 17. 



* See Introduction, $ 5, p. 39. 
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Chap. LXIV. 

1. Oh tliat ihou wonldeit, &c. The prophet prays 
for some great display of Yahveh's power to arouse his 
despairing people. The figure is derived from the story 
of the giving of the law on Sinai, Exod. xix. 18, cp. 
Judg, V. 5. 

2. As when fire kmdleth, &c. This follows on 
'that thou wouldest come down/ and not on 'that the 
mountains might flow down at thy presence.' The 
descent of Yahveh is compared to a flash of lightning 
which sets fire to the forests. Caxusieth the water to bolL 
This apparently very tame figure of speech becomes 
grander if we think, as the prophet seems to do, of the 
scene on Mount Carmel, i Kings xviii. 38, 'Then the 
' fire of Yahveh fell and consumed the burnt-offering and 
'the wood and the stones and the dust, and licked up 
' the water that was in the trench.' To make thy name 
known. By such a display of power Yahveh will show 
to all the world that he is great and terrible. 

3. When thou didst, better * if thou didst'. The 
sense is that Yahveh would make his name known, and 
the nations would tremble before him, if he did terrible 
things. 

4. For from of old, &c. Yahveh alone could do 
this, since he is the only true God ; the idols have no 
such power. Which worketh for him, &c. Yahveh 
does not forsake those who trust in him, but does good to 
them, cp. xl. 31, Ps, xxxiii. 20-22. 

5. Thou meetest him that rejoiceth. Yahveh ' meets,' 
literally 'hits against,' sometimes as an avenger who 
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chastises, sometimes as a friend or host who welcomes. 
Here, Yahveh receives, is gracious to, all who serve him 
with gladness. Remember thee in thy ways. Those 
who walk in the ways of Yahveh, i.e. who live good lives, 
and think of their God while doing so. Thou wast wroth 
and we sinned : not that the sin was the consequence of 
God's wrath, but that they learned from the calamities, 
which they interpreted as signs of his wrath that they 
had sinned. In them have we been of long time. 
This very difficult phrase seems to mean that we have 
been in (or under) thy wrath on account of our sins, for 
a long while; the reference is of course to the many 
years of the Exile. Observe, however, that the R.V. 
margin affirms that the text is probably corrupt. Shall 
we be saved! Deliverance seems to them impossible 
with all their sins. 

6. For we are all become, &c. Their sins seem to 
have stained and polluted their whole life. In these 
passionate confessions the prophet seems to include 
himself as well as the loyal worshippers of Yahveh, cp. 
liii. It must be remembered that these prophecies were 
certainly not all written at one time. We all do fade as 
a leaf. The freshness and hope which they derived -from 
their ancient faith in Yahveh, have died away and left 
them weak and miserable. Our iniquities, like the 
wind, &c. As the autumn wind sweeps away the dead 
leaves from the boughs, so their sins (or rather the 
punishment for them) destroy them and cariy them off, 
as though beyond Yahveh's reach. 

7. There is none, &c. A hopeless, faithless melancholy 
has settled down on the whole people ; the reason being 
that Yahveh has hid his face from them. If it should be 
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thought strange that the prophet could write in such a 
gloomy strain after the outpourings of joy contained in 
previous chapters, e.g. Ix., it should be borne in mind 
that the whole set of prophecies were written before the 
Exile was over, and that the despair and gloom are 
present certainties, while the joy is only a future expecta^ 
tion It is, however, quite possible that we have here 
a prophecy written at a later period after further disasters, 
see note on Ixiii. 18. 

8. An appeal to Yahveh to have mercy on his sorely- 
stricken people. Thon art our Father. Those who 
pray to him, are, with all their sins, still his creatures 
whom he cared for once if he does so no longer. On the 
meaning of *our father' see above Ixiii. 16, note. We 
axe the clay, &c. Yahveh can do what he will with 
his creatures; they will no longer murmur and rebel 
against him, see note on xlv. 9. 

10. Thy holy cities. The * cities * are not Zion and 
* Jerusalem,' since these are one and the same. The 
sense is that all the cities of the holy land (i.e. Judaea, cp. 
Zech. ii. 12), are a wilderness, Jerusalem amongst them. 

11. Our holy and beantifcQ house, the Temple. 
'Our house,* because it was there that *our fathers 
praised thee.' Our pleasant things, all the beautiful 
objects connected with the temple-worship in which we 
found pleasure. Many critics have found in this verse 
the freshness of grief and the vividness of description of 
an eye-witness of the destruction of the Temple. In that 
case, if the destruction be that under Nebuchadnezzar, 
the discourse must be placed early in the Exile ; but this 
passage may be combined with Ps. Ixxiv., in which the 
poet describes (w. 3-7) another destruction, wKen the 
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sanctuary was burned and its costly carved work was 
ruthlessly hewn down with hatchets, or smashed with 
hammers. This has often been referred to the age of the 
Maccabees, but Prof. W. Robertson Smith (see note on 
Ixiii. 1 8) has given reasons for placing it in the fourth 
century. Both these views of the passage before us seem 
to us rather far fetched. There is nothing in the words 
which the prophet himself may not perfectly well have 
uttered, even though he were not an eyewitness of the 
destruction of the Temple. Probably this passage is 
amongst the earliest of his writings, for it must be borne in 
mind that they are not arranged in the order in which 
they were composed. 

12. Again a pathetic appeal to Yahveh. Have not 
his people now been suflSciently punished ? This mourn- 
ful chapter brings out strongly the dark side of the Exile, 
the misery and especially the remorse from which the 
prophet prays Yahveh to deliver his people. It shows 
how the lesson of the Exile was learnt, and how it was 
understood. The long years of captivity left a deep and 
lasting mark upon the national character, and as a 
consequence upon the national religion. The passage 
just completed gives the clue to a great deal of the later 
development of Judaism. Taken along with the later 
chapters of Ezekiel, it clearly shows the need that was 
felt of some protection or barrier to guard the people 
from such guilt again, and thus points to the rise and 
progress of that legal and ritual religion against which in 
the course of time Jesus raised his voice. 
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Chap. LXV. 

Yahveh declares, as it were in answer to the last 
chapter, that he had not hidden himself from his people ; 
their own sins had come between him and them. Most 
of his people had forsaken and offended him, therefore 
they had to be chastised. But not the whole nation shall 
be destroyed ; those who have been faithful shall share in 
the new and glorious life already promised, which the 
prophet again describes. 

1-7. The reason for all the calamity which has come 
upon the people. 

1. Am inquired for. Better, * let myself be inquired 
for ' (past tense). I am found, i.e. I let myself be found, 
or oifered myself to be found. Any one who chose could 
seek counsel from Yahveh; but none did so. The 
people who ' asked not for me,* who * sought me not ' 
are not Gentiles (who were not called by Yahveh's 
name), but (as the margin shows) the Jews themselves 
who neglected Yahveh, i.e. the disobedient ones who 
formed the larger part of the nation. 

2. Spread out my hands. This is the natural gesture 
of prayer and entreaty. Yahveh himself besought his 
people to return to him. After their own thoughts, i.e. 
* according to.' Cp. Ps, ciii. 10. 

3. Sacrificing in gardens, &c. This and the 
following verses are usually supposed to refer to the 
idolatrous worship practised in Babylonia. Many among 
the exiles appear to have taken part in these rites, and 
thus to have drawn down upon themselves the wrath of 
Yahveh. Sacrificing in gardens, or at least * under every 
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' green tree/ had been a common practice in Palestine 
in the old days. Barning incense upon bricks. This 
points to Babylon, as Jewish altars were either of earth or 
stone or (in the temple) of metal. 

4. Sit among IJie graves. This was done for the 
purpose of consulting the dead. That this was forbidden 
to Jews is shown by / Sam. xxviii., the famous story of 
the raising of the spirit of Samuel by the witch of Endor. 
Lodge in secret places, lit. 'spend the night' there. 
Their purpose was to have dreams, since it was thought 
that divine revelations were often made by means of 
dreams. To seek dreams from the demons who haunted 
the tombs was an especial offence against Yahveh. Eat 
swine's flesh, the well-known abomination of Jews. 
The obnoxious meat was part of some festival meal. It 
seems to have been specially common among the Syrians. 
Those who believe that these latter chapters were written 
after the Exile, perhaps even some centuries after, find 
indications here of the later Syrian influence. Comp. 
Ixvi. 3, 17. Abominable things, animals which were 
regarded as unclean, and therefore not to be eaten (cp. 
the list given in Deu/. xiv. 3 foil.) These were doubly 
loathsome to a loyal servant of Yahveh when they had 
been offered in sacrifice to idol deities. 

5. Stand by thyself. This is the saying of those who 
have undergone the ceremony of being initiated into 
heathen mysteries, and pretended to be more holy than 
those who have simply remained faithful to Yahveh. 
This rendering, however, is not free from grammatical 
difficulty, and it is possible that we ought to read a form 
(with the same letters but with different vowels) meaning 
* Stand by thyself for / should sanctify thee,' where the 
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initiated heathen warns the bystander not to come near 
him lest he, too, should become sanctified, and so unfit 
for daily work ; a reference to very ancient ideas of the 
sort of infection of holiness attaching to consecrated 
persons and things. Smoke in my nose, i.e. they excite 
my fierce anger. The wrath of Yahveh is often described 
by this figure. Cp. 2 Sam, xxii. 9, * There went up a 

* smoke out of his nostrils, and fire out of his mouth 

* devoured.' It means * snorting with rage.' 

6. It is written before me. The sin which has just 
been described is written down so that Yahveh may never 
forget it. Cp. Jer, xvii. i, ' The sin of Judah is written 
' with a pen of iron, and with the point of a diamond.' 
There are various references to the 'book' in which 
Yahveh recorded the names of his people : cp. the prayer 
of Moses on behalf of Israel, * blot me out of thy book 
'which thou hast written,' Exod. xxxii. 32. Those that 
were not erased through sin, were said to be * inscribed 
'unto life,' Is. iv. 3. Cp. Mai. iii. 16, 'Yahveh 
' hearkened and heard and a book of remembrance was 
' written before him, for them that feared Yahveh.' Will 
not keep silence, i.e. will bear it no longer, but will 
punish. See above, xlii. 14. Into their bosom, as 
we should say^ ' upon their heads.' 

7. Upon the mountains. This was one of the ' iniquities 
*of your fathers,' since there were no mountains of Baby- 
lonia for the exiles to burn incense upon. Blasphemed^ 
acted irreverently. The worship on the hills was a grave 
offence against Yahveh. Will first measure. Yahveh will 
punish the sins of the fathers before those of the children. 

8-12. Yahveh will not destroy the whole nation 
because there are bad men in it. On the contrary he 
will save it because there are a few good men in it. 
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8. As the new wine, Sec, a figure taken from the 
grape-harvest. A cluster of grapes may contain some 
unripe or spoiled fruit ; but because of the good grapes 
in it, it is not thrown away. So the nation, though it 
contains many faithless and wicked men, shall not be 
wholly destroyed, since it contains some righteous as 
well. Cp. the story of the destruction of Sodom, and of 
Abraham's pleading for the city. Gen, xviii. 23, foil. 
Destroy it not, it has been ingeniously conjectured that 
this clause was the beginning of a vintage song. 

9. A seed out of Jacob, i.e. one of the descendants of 
Jacob. My mountains, Jerusalem and the country round 
about. My servants, note the change from the singular 
to the plural. The Servant of Yahveh is not mentioned 
again after chap. liii. The servants are the faithful, liv. 
17, &c., who have clung to Yahveh throughout the 
Exile; the separate persons who are described collec- 
tively as the 'Servant.' 

10. Sharon .... Achor. The Western and the 
Eastern limits of the land. Sharon lies along the coast 
from Carmel to Joppa. Achor is a valley near Jericho. 
The meaning is that the land shall be entirely given 
over to peaceful prosperity, of which flocks and herds 
are the tokens. 

11. But ye that forsake, &c. The prosperity just 
mentioned is only for the faithful. Those who have 
forsaken Yahveh are to be treated differently. My holy 
mountain, the Temple hill in Jerusalem. Fortune 
* . . . Destiny. The Hebrew gives two words * Gad ' 
and ' M'ni,' which appear to be the names of the planets 
Jupiter and Venus. These stars were supposed (like the 
other planets) to have influence upon human * fortune ' 
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and * destiny.* Star-worship was one of the old sins of 
the days before the Exile, see 2 Kings xvii. 1 6, and was 
not at all likely to become less common in Babylonia, the 
land of the star-gazers. Spread a table. Feasts were 
held at which the image of the false god was actually 
present. Pill up wine, i.e. pour out drink-offerings. 

12. Bow down to IJie slaughter, the prophet pictures 
them as bending their necks for execution. When I 
called. Yahveh had often called them by his prophets ; 
but they had not turned from their evil ways. 

13-25. The lot of the faithful and of the faithless con- 
trasted ; the one shall enjoy abundant prosperity under the 
favour of Yahveh, the other shall have nothing but misery. 

15. Leave your name for a curse. They shall be 
pointed to as a standing example of what the anger of 
Yahveh can do, and a man will curse his enemy by 
saying, * Yahveh do to you what he did to the faithless 
exiles.* Cp. Jer, xxix. 22. Call his servants by 
another name, see above, Ixii. 2. The meaning is that 
the name Israel is disgraced by the sins of Israelites, 
and that the faithful few shall have a fresh name given to 
them. As a matter of fact the name Israelite is very much 
less usual, after the Exile than before, its place being 
taken by the name Jew. 

16. Ood of truth, literally ' the God of Amen,* as in 
the margin, i.e. the God who is faithful and keeps his 
promises. Yahveh has done so, and his servants are 
those who have never doubted him through all the time 
of affliction. Because the former troubles, &c. This 
appears to take up the thought of ver. 1 5 ; a new name 
shall be given, and a new beginning made in their histoiy» 
* because ' the former troubles are forgotten. 
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17. This new beginning is now described in glowing 
words. New heavenB and a new earth. The whole 
universe is to be changed, and replaced by a fresh one, 
unsoiled by wickedness or by sorrow. There shall be 
peace and happiness throughout it. It is perhaps difficult 
to say how far the prophet meant his readers to under- 
stand this quite literally. What would seem to be meant 
is that when the old sin and suffering (* the former things') 
should pass away, the visible world would be endowed 
with a new glory, so as to establish a harmony between 
man and nature. The older prophets looked for wonder- 
ful fertility in the soil : Isaiah hoped that the moon would 
grow as bright as the sun, and the sun would be sevenfold 
as. bright, xxx. 26. Imagination was not restrained by our 
modern scientific conceptions ; and expressed moral ideas 
through changes which we regard as physically impossible. 

18. Be ye glad, addressed to those who shall live in 
this new world. I create Jemsalein a rejoicing. 
Hitherto the city had lain in ruins, and before that, it was 
full of wickedness ; now she is to be holy and beautiful, 
an object of rejoicing alike to Yahveh and his people. 

20. Thence, after that time. Infant of days, i.e. an 
infant only a few days old at its death. Under the new 
order of things, the length of human life will be greatly 
increased, as in the days of the Patriarchs before the 
Flood. The child, i.e. a man who lives a hundred years 
shall still be counted young. The sinner. The sinner 
shall not fall under the curse of Yahveh till he is a 
hundred years old. The curse is laid on all sinners, and 
never fails to reach them; the prophet means that a 
century is only a short time compared with the length of 
ordinary lives in the new world, and that a sinner who is 
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punished after a hundred years is not an old man, but is 
cut off before he has reached his prime. 

21. They, the dwellers in the new community. 

22. As the days of a tree. Many trees are known, 
e.g. the cedar, or the oak, which last through several 
generations of human lives. 

23. Shall not labour in vain. They shall get the 
benefit of their work, and not see it taken from them by 
foreign invaders. Their offspring with them. They 
shall live on and on and see their posterity growing up 
around them. 

24. They are the special people of Yahveh, and as 
such they will be always in close communion with him, 
so that their prayers will be instantly heard. 

25. The peace and harmony of the new world will be 
found amongst the animal creation also. This verse is 
plainly imitated from Is. xi. 6; it contains, however, this 
striking addition, ' dust shall be the serpent's meat,' from 
Gen. iii. 14. My holy monntain, repeated from xi. 9; 
see above, ver. 11, note. 



Chap. LXVI. 

The present chapter, like the preceding one, contains 
mingled threats and promises, and is addressed partly to 
the unfaithful, partly to the faithful Israelites. The latter 
are encouraged by renewed assurances of future happi- 
ness, while the unfaithful are told that even the heathen, 
whose idolatries they had imitated, would shortly join the 
worshippers of Yahveh. 

1-2. Yahveh, the Lord of the whole earth, will yet 
deign to look on the humblest of those that serve him. 

K 
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1. What maimer of house, &c. This does not 
necessarily imply that the Temple was about to be re-built 
(and is thus no argument for the late date of this chapter)- 
It is of course possible that the exiles in their hopeful- 
ness were beginning to talk about such a project. The 
words before us are simply another way of saying, * God 
* dwelleth not in temples made with hands/ 

2. And 80 all these things came to be, i.e. in thi 
manner came heaven and earth into being, that my hand 
made them. But to this man will I look. See above 
Ivii. 15, where the same thought is expressed. 

3-4. Yahveh will have no worship from those who 
have forsaken him. Any offerings they may bring are 
hateful to him, because they are not made with sincerity. 
They are only outward acts to gain Yahveh's favour, and 
are not accompanied by any devotion of the heart. 

3. As he that slayeth a man, i.e. as wicked as if he 
had slain a man. Breaketh a dog's neck, i.e. in order 
to offer it upon the altar. The dog was an unclean 
animal, and therefore unfit to be used in sacrifice. The 
sheep and the meal-offering brought by the disloyal are 
worth no more than a dog or a swine. Bumeth frankin- 
cense, lit. (as in R.V. margin) he that maketh a memorial 
with frankincense ; to make a memorial in this way is to 
mention the name of Yahveh or any other deity while 
burning incense in his honour. The meaning of this 
verse, which is very obscure, seems to be this, that even 
the ordinary acts of worship, the sacrificing of oxen and 
sheep, the bringing an oblation (or meal-offering), and 
the burning of incense, acts which Yahveh himself 
usually approves, are displeasing to him when the persons 
who. perform them are not sincere in their professions. 
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That, in other words, it is not the outward rite or cere- 
mony which matters, but the spirit in which it is done. 
The prophet here strikes a note which finds no such clear 
utterance again till the time of Christ. The legal system 
of religion after the Exile, did not, indeed, expressly 
deny what the prophet here teaches, but it certainly al- 
lowed this truth to be entirely thrown into the background. 

4. Just as the idolaters have chosen their own evil 
ways, so Yahveh will choose to bring trouble on them, 
for their disobedience. When I called, &c.,see 1. 2,lxv.i2. 

5-24. A final address of comfort to the faithful, 
though not without side-glances at the unfaithful. Zion 
will immediately become populous once more when her 
children shall have returned. Her enemies will be 
overthrown, while the Gentiles (who have been neutral 
but not hostile) will come and worship Yahveh. 

5. Your brethren. 1 his denotes those who have 
turned away from Yahveh, and who, being probably the 
greater number, have persecuted those who remained 
faithful to him. Who have said, Let Yahveh be glori- 
fied, &c. Having .given up all belief in Yahveh them- 
selves, they taunt his worshippers with trust in a God who 
will do nothing for them; *if Yahveh would only show 

* himself in his glory, then there would be some sense in 

* believing in him.' 

6. The scoffers in the foregoing verse shall be put to 
shame by the sudden and unlooked for recovery of 
Jerusalem from her distress. The prophet looks forward 
into the near future, and hears sounds of confusion from 
the city as the foreign enemies are being driven out or 
destroyed. From the Temple. The Temple, he sup- 
poses, would be soon rebuilt, and since that would be 
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then the most sacred place, Yahveh would execute his 
judgments from the Temple. 

7-9. The deserted city is made glad by the return of 
all her exiled children at once, cp. xlix. 21. This is 
described under the figure of a sudden birth, such as 
has never before been seen or heard of. Yahveh 
declares that this has been brought about by him, and 
though unforeseen by men has been long in preparation. 

10. Jerusalem will be restored to happiness, and 
her children may rejoice over her and enjoy the pros- 
perity which the goodness of Yahveh will grant to her. 
Ye that mourn over her. This reminds us that pros- 
perity is still in the future ; the prophet speaks to those 
whose hope was as yet unrealised, whose grief over 
Jerusalem was still unassuaged. 

12. Like a river, i.e. in overflowing plenty. The 
glory of the nations. Their wealth and splendour shall 
flood the restored city and be given to the service of 
Yahveh. Ye shall suck, cp. Ix. 16. Ye shall be borne, 
&c. Comp. the return of the exiles, Ix. 4, xlix. 17. 

13. As one whom his mother comforteth. So deep was 
their sorrow, so great their consolation ; cp.xlix. 15, li. 12. 

14. Your bones shall flourish, i.e. ye shall be strong 
and fresh once more, like the young grass that is full of 
sap. He will have indignation, &c. The day in which 
Yahveh rewards those who have been faithful will see his 
punishment of those who have not. 

16. Will come with fire. Yahveh's approach is 
described under the frequent figures of fire and storm* 
Cp. xxix. 6, XXX. 27, 30, Ps. 1. 3, &c. His chariots. In 
the highly imaginative language of Ps. xviii. 10, Yahveh 
is said to ride upon a cherub ; here the plural 'chariots/ 
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may denote the storm clouds, or it may imply that he 
comes attended by a vast retinue of the heavenly host. 

16. By fire ^«dll YahYeh plead. Destruction is the 
only argument which Yahveh will hold with those who 
have forsaken him, or will not answer to his last appeal. 
Such passages as this have helped to shape the Christian 
doctrines of the Last Judgment. 

17. Again a reference to the idolaters and the 
Israelites who have joined them. That sanctify 
themselYes, i.e. that go through ceremonies to be initiated 
into religious mysteries. See above, Ixv. 5. Behind one 
in the midst. The Hebrew text appears to be corrupt, 
and in spite of many guesses the real meaning of these 
words is quite unknown. The abomination. This 
probably refers to creeping things,e.g. lizards, snails, &c.,cp. 
Lev. xi. 29. The monse. Perhaps the jerboa js meant. 
All these creatures are of course looked upon as unclean, 
and therefore not fit to be eaten. Probably there were 
some idolatrous associations with them. The Levitical 
law applies the term * abomination ' to creeping vermin 
generally : and Ezekiel denounces the worship of ' every 

* form of creeping things and abominable beasts,' 
as practised in the Temple itself in his day, viii. 10. 
Those who pollute themselves by thus conniving at the 
idol-rites, says the prophet, shall be destroyed together. 

18. I know their works. The Hebrew has ' I 

* their works,' so that some word must be supplied to 
make sense. Perhaps ' I will punish.' That I will 
gather, &c. All the nations shall come together to see 
the wonders which Yahveh has done for Jerusalem. 

19. I will set a sign. It is not said what the sign 
is to be. The language seems purposely vague. Th'* 
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prophet appears to look for some great display of 
Yahveh's destructive power on the assembled peoples. 
These, however, cannot embrace all the 'nations and 
tongues,* or there would be none left to whom the 
survivors of the catastrophe should carry the tidings. 
The first gathering must be clearly limited to those who 
have had dealings with Israel, and so have had 
opportunity in past time to see and know what Yahveh 
has done. And I will send, &c. The few that escape 
he will send, as witnesses of his power and glory, to 
those most distant nations who have never heard of him. 
The mission of these messengers will follow the * sign ' 
referred to in the first clause. Taxshish. See above, Ix. 
9, note. PuL This name occurs nowhere else, and is 
very possibly incorrect. Probably it should be either 

* P(it ' (or Punt, on the Eastern coast of Africa along the 
Red Sea), or else ' Piin '; in the latter case it would 
denote the Punic or Carthaginian people on the North 
coast of Africa. Lnd. This does not refer to the people 
of Lydia in Asia Minor, but to the same North-African 
tribe mentioned in Uzek. xxx. 5 (R.V.). That draw the 
bow. Cp. yer, xlvi. 9, ' Cush and Put, that handle 

* the shield, and the Ludim that handle and bend the 

* bow.' Tubal is the name of a tribe dwelling on the S.E. 
coast of the Black Sea. Javaji denotes the Greeks, i.e. 
(first of all) Ionia, in Asia Minor, then perhaps the 
dwellers on the coast of Italy. These nations, which the 
prophet regards as distant, shall be told of the glory of 
Yahveh by ' them that escape.' 

20. All your brethren. These are the captives who 
had been sold into slavery. See Ix. 9. They shall brii^- 
The Gentiles will show their newly awakened zeal for 
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Yahveh by bringing to him the most acceptable offering, 
viz : — his exiled people. Upon horses, &c. The exiles 
are to be conveyed with ease and honour, a contrast to 
their servile transport when they were taken away. 

21. Of them also. Again the Gentile converts. 
When the number of worshippers increases, fresh 
provision must be made for their needs. Even from the 
Gentile ranks some will be allowed to serve as priests and 
Levites. This show^s how far the prophet was removed 
from any Jewish strictness. It is all but certain, however, 
that the laws contained in Leviticus (and the kindred laws 
in Exodus and Numbers) were not yet drawn up. It 
should be observed that the prophet seems to draw a 
distinction between priests and Levites. This was not 
fully recognised even by Ezekiel, who seems to be the 
first to hint at a difference of grade between the lower and 
the higher functions within the sacred caste, Ezek. xliv. 
10-14, compared with 15, 16. 

22. These new ordinances shall not pass away ; they 
shall be as enduring as the new heaven and the new 
earth which are to be created. See above, Ixv. 17. 

23. All flesh shall come to worship, &c. Not only 
the Jews but all the nations shall in future worship 
Yahveh. It can hardly be supposed that the prophet 
meant that they should all come to Jerusalem to worship, 
still less that they should do so every new moon. The 
thought which is dimly before his mind is fully expressed 
in John iv. 21, 23. But the Jewish prophet could 
not yet conceive of worship without a holy place in 
which it should be offered, and holy persons to offer it. 
He shows the breadth of his thought — compared with 
national and legal ideas — by proposing to give all peoples 
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access to the Temple,^ and even to allow some of them 
to share in the acts of sacrifice as Priests and Levites. 

24. One last terrible stroke at the rebels. They have 
scoffed at Yahveh; but everyone else, the faithful 
Israelite and the converted heathen, shall in future enjoy 
the favour of Yahveh, while they themselves shall be 
destroyed, and their carcases be cast out and 
exposed to the contempt and loathing of all the world. 
Their worm shall not die. The figure of speech is 
taken from that Valley of Hinnom (Ge-Hinnom, Gehenna), 
south of Jerusalem, where the decaying refuse of the 
city was burnt up. The prophet probably means that 
their souls will suffer pain as long and as sharp as that 
which the fire and the worm would cause to their bodies 
if alive. Nay, there is a certain sympathy between the 
suffering souls and the corpses which they have left ; the 
souls being themselves apparently conceived as shadowy 
images of their dead bodies. In this passage is contained 
the germ of the later doctrines of * Gehenna * or Hell. — 
It will be noticed that this last verse is simply a fuller 
expression of the thought contained in the twice repeated 
phrase, ' There is no peace, saith my God, to the wicked '; 
see xlviii. 22, Ivii. 21. Audit thus closes the final section 
with a corresponding note of warning and of doom. 



^ On the arrangements of the Temple at a later date, and the 
prohibition threatening Gentiles with death if they passed the line 
allotted to them, see Carpenter's Life in Palestine ^ J 29, p. 93. 
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access to the Temple,^ and even to allow some of them 
to share in the acts of sacrifice as Priests and Levites. 

24. One last terrible stroke at the rebels. They have 
scoffed at Yahveh; but everyone else, the faithful 
Israelite and the converted heathen, shall in future enjoy 
the favour of Yahveh, while they themselves shall be 
destroyed, and their carcases be cast out and 
exposed to the contempt and loathing of all the world. 
Their worm shall not die. The figure of speech is 
taken from that Valley of Hinnom (Ge-Hinnom, Gehenna), 
south of Jerusalem, where the decaying refuse of the 
city was burnt up. The prophet probably means that 
their souls will suffer pain as long and as sharp as that 
which the fire and the worm would cause to their bodies 
if alive. Nay, there is a certain sympathy between the 
suffering souls and the corpses which they have left ; the 
souls being themselves apparently conceived as shadowy 
images of their dead bodies. In this passage is contained 
the germ of the later doctrines of ' Gehenna ' or Hell.— 
It will be noticed that this last verse is simply a fuller 
expression of the thought contained in the twice repeated 
phrase, ' There is no peace, saith my God, to the wicked '; 
see xlviii. 22, Ivii. 21. And it thus closes the final section 
with a corresponding note of warning and of doom. 



^ On the arrangements of the Temple at a later date, and the 
prohibition threatening Gentiles with death if they passed the line 
allotted to them, see Carpenter's Life in Palestine ^ 5 29, p. 93. 
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souls being themselves apparently conceived as shadowy 
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